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* KAGE EIIIXTHMONIKH XYNEAPIA AIIOTEAEITAI KATA KYPIO AOI'O AIIO TON
ITPOEAPO, TH TPAMMATEIA KAI TOYX XYNEAPOYZ. Ol TPAMMATEIY TOY ZYNEAPIOY
EXOYN QX KYPIO EPTO TOYX TO NA BOHOOYN TON ITPOEAPO KAI NA ®PONTIZOYN I'TA
TA ©EMATA THX TAEEQY KAI THYX OMAAHX AIEEATQI'HE TOY ZYNEAPIOY. OI ITTIPOEAPOI
YYNTONIZOYN TA THX XYNEAPIAY, THPOYN AITAPEIKAITQX TON XPONO OMIAIAX
TOY KAGE XYNEAPOY KAI EIAOITIOIOYN TON ITPOEAPO THX OPTANQTIKHZ EITITPOITHZE
ITA KAGE GEMA IIOY ANA®YETAI. OI XYNEAPOI IIPEIIEI TOYAAXIETON AIIO THN
IMTPOHTOYMENH XYNEAPIA NA EXOYN ITAPAAQZXEI ¥TH TPAMMATEIA TOY ZYNEAPIOY
KEIMENO IIOY ANTIZTOIXEI £TO XPONO THX OMIAIAY TOYZX I'TA AIEYKOAYNXZH THX
AIEPMHNEIAY. H OPTANQTIKH EIIITPOITH KAAQXOPIZEI TOYZ ITAAAIOYX KAI NEOYZ
SYNEAPOYZE KAI MIZTEYEI OTI KAI £TO ITIAPON EYNEAPIO OAOI MAZI (OMIAHTEZ,
YYZHTHTEY, TPAMMATEIY, ITPOEAPOI KAI AKPOATEZX), QX AIIOTEAOYNTEX MIA
ZHTHTIKH KAI EPEYNHTIKH KOINOTHTA, EIMIOYMOYN AIAKAQY TO KAAYTEPO TIA
OAOYZ.

EVERY SESSION OF THE CONFERENCE IS MAINLY CONSITUTED BY THE CHAIRPERSON,
THE SECRETARY AND THE PARTICIPANTS. THE SECRETARIES OF THE SESSIONS HAVE
AS THEIR PRIMARY TASK TO HELP THE CHAIRPERSON AND TO MAKE SURE THAT THE
SESSIONS ARE CONDUCTED IN ORDER. THE CHAIRPERSONS COORDINATE THE SESSIONS,
KEEP THE PRESENTATION TIME OF EVERY PARTICIPANT WITHOUT EXCEPTION AND
INFORM THE PRESIDENT OF THE ORGANISING COMMITTEE ON EVERY ISSUE THAT MAY
COME ABOUT. THE PARTICIPANTS-SPEAKERS SHOULD HAND IN TO THE SECRETARIAT
OF THE CONFERENCE THE TEXT THAT CORRESPONDS TO THE TIME OF THEIR
PRESENTATION AT LEAST AT THE SESSION PRECEEDING THE ONE THEY ARE SCHEDULED
TO SPEAK. THE ORGANISING OOMMITTEE WELCOMES BOTH OLD AND NEW FRIENDS
OF THE CONFERENCE AND BELIEVES THAT AT THE PRESENT CONFERENCE ONCE
AGAIN, ALL TOGETHER (SPEAKERS, SECRETARIES, CHAIRPERSONS AND ATTENDANTS),
CONSTITUTING AN INQUISITIVE COMMUNITY DESIRE TO MAKE THIS CONFERENCE A
TRULY MEMORABLE EVENT.

* EIIEIAH H EIITYXIA TOY ZYNEAPIOY EEAPTATAI ATIO THN EIIKOINONIA METAEY
TON ZYNEAPQON ITIOY ITPOEPXONTAI ATIO AIAOOPA MEPH TOY KOEMOY, H OPTANQTKH
EINITPOITH EKO®PAZEI EK TON ITPOTEPQON XTH AIEPMHNEIA TIE EYXAPIETIEYX THE TIA
THN ITPOZ®OPA TOYZ XTO ZYNEAPIO.

SINCE THE SUCCESSFUL ACCOMPLISHMENT OF ONE OF THE MAIN GOALS OF THE
CONFERENCE, WHICH IS THE COMMUNICATION AMONG ACADEMICS FROM SO
MANY DIFFERENT PARTS OF THE WORLD, DEPENDS GREATLY ON THEIR SUPPORT AND
SERVICES, THE ORGANISING COMMITTEE WOULD LIKE TO EXTEND ITS WARM THANKS
TO THE INTERPRETERS OF THE CONFERENCE
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TO TPIAKOZTO AIEONEZ 2YNEAPIO ®IAOXOPIAZ
TEAEI YIIO THN AITIAA THXZ A.E
TOY IIPOEAPOY THX AHMOKPATIAX
KYPIOY IIPOKOIIIOY ITAYAOIIOYAOY

KAI
ZYNAIOPTANQNETAI
AITIO TH ATIEONH ETAIPEIA EAAHNIKHY OIAOZOODIAX
TO AIEONEX KENTPON EAAHNIKHY OIAOZOPIAY & ITIOAITIEMOY
THN ITEPIOEPIA BOPEIOY AITAIOY
KAI TO AHMO ZAMOY

ME THN YIIOXTHPIEH
THZ BOYAHY TON EAAHNQON

KAI XE XYNEPIAXIA ME
THN KOEZMHTEIA THX ®IAOZO®PIKH XXOAHX
TOY EONIKOY KAI KAITIOAIZTPIAKOYITANEIIIZTHMIOY AGHNQN
TON TOMEA ®IAOZO®DIAXY
TOY EONIKOY KAI KAIIOAIXTPIAKOY ITANEIIIXTHMIOY AOHNQON
THN EAAHNIKH ®IAOXO®IKH ETAIPEIA KAI
THN NOTIOA®PIKANIKH ETAIPEIA I'TA THN EAAHNIKH ®IAOXO®IA
KAI TIX ANOPQIIIXTIKEY EIIIXTHMEZ

THE 30th INTERNATIONAL CONFERENCE OF PHILOSOPHY
IS UNDER THE AUSPICES OF H.E.
THE PRESIDENT OF THE HELLENIC REPUBLIC
MR PROKOPIOS PAVLOPOULOS

AND
IS CO-ORGANISED BY
THE INTERNATIONAL ASSOCIATION OF GREEK PHILOSOPHY
THE INTERNATIONAL CENTRE OF GREEK PHILOSOPHY & CULTURE
THE REGIONAL GOVERNMENT OF THE NORTH AEGEAN
AND THE MUNICIPALITY OF SAMOS

WITH THE SUPPORT OF
THE HELLENIC PARLIAMENT

AND IN COOPERATION WITH
THE DEAN OF THE SCHOOL OF PHILOSOPHY
AND THE DEPARTMENT OF PHILOSOPHY
OF NATIONAL AND KAPODISTRIAN UNIVERSITY OF ATHENS
THE GREEK PHILOSOPHICAL SOCIETY AND
THE SOUTH AFRICAN SOCIETY OF GREEK PHILOSOPHY
& THE HUMANITIES
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AIEONHX TIMHTIKH AKAAHMAIKH EIIITPOIIH
INTERNATIONAL HONORARY ACADEMIC COMMITTEE

Professor Linda Ardito, Dowling College, Honorary President of IAGP

Professor Konstantine Boudouris, University of Athens, President of IAGP
Professor Christos Evangeliou, Towson University, Honorary President of IAGP
Professor David Hitchcock, MacMaster University, Honorary President of IAGP
Professor Hong-Bin Lim, Korea University, Honorary President of IAGP

Professor Park, Chon-Hyun, Sung Kyung Kwan University, Honorary President of IAGP
Professor Ronald Polansky, Duquesne University, Honorary President of IAGP
Professor John Poulakos, University of Pittsburgh, Honorary President of IAGP
Professor Jeremiah Reedy, Macalester College, Honorary President of IAGP
Professor Thomas M. Robinson, University of Toronto, Honorary President of IAGP
Professor Gerasimos Santas, University of California, Honorary President of IAGP
Professor Hideya Yamakawa, St. Andrew’s University, Honorary President of IAGP

Professor Shigeru Yonezawa, University of Tsukuba, Honorary President of IAGP

TIMHTIKH EIIITPOIIH TOY ZYNEAPIOY

H ITEPIOEPEIAPXHY BOPEIOY AITAIOY, kvpia Xpiotidva Kaloyrpov
O AHMAPXOZX ZAMOY, k0ptog MixanA Ayyehomovhog

H KOZMHTQP THXE OIAOZOOIKHY XXOAHY TOY EONIKOY & KAIIOAIZTPI-
AKOY ITANEIIIXTHMIOY A®HNQN, Kabnyntpia kvpia EXévn Kapapaléykov

HONORARY COMMITTEE OF THE CONFERENCE

THE NORTH AEGEAN REGIONAL GOVERNOR, Ms Christiana Kalogerou
THE MAYOR OF SAMOS Mr Michael Angelopoulos

THE DEAN OF THE SCHOOL OF PHILOSOPHY OF THE NATIONAL AND KAPO-
DISTRIAN UNIVERSITY OF ATHENS, PROFESSOR Eleni Karamalegou.
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H OPTANQTIKH EIIITPOIIH TOY ZYNEAPIOY

[Tpoedpog: Kwvotavtivog Bovdovpng, Kadnyntng g @hocogiag tov EOvikot kot Ka-
nodtotplakov Iavenotnpiov ABnvwy, IIpdedpog g Alebvoig Etarpeiag

EM\nvikn¢ @hocoiag

Avtinpoedpog A: Kwvotavrivog ITétotog, Kabnyntng g @hocogiag tov Ilavemotn-

piov Iwavvivwy, Ipoedpog g EAAnvikig @hooogikng Etaipeiag

Avtinpoedpog B: Evayyehia Mapayytavov, Kadnyrtpia @idocogiag tov EOvikov kat

Kanodiotpraxot Havemotnuiov AGnvav.

Ipappatéas: Mapia Adap, Adaxktwp Olocogiag, Aéktwp EXAnviknig Ohocogiag Tov
University of Oslo

Mapia Bevetn), Ap @locogiag

Tepdowpog Pevtiong, Ap didocogiag

THE ORGANISING COMMITTEE OF THE CONFERENCE

President: Konstantine Boudouris, Professor of Philosophy, University of Athens,
President of the International Association for Greek Philosophy and Vice-

President of the Greek Philosophical Society.

Vice-President A:Konstantine Petsios, Professor of Philosophy, University of Ioannina,

President of the Greek Philosophical Society
Vice-President B: Evangelia Maragianou, Professor of Philosophy, University of Athens
Secretary: Dr. Maria Adam, Lecturer in Greek Philosophy, University of Oslo
Maria Veneti, Dr of Philosophy,University of Athens

Gerasimos Rentifis, Dr of Philosophy, University of Athens
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ITPAMMATEIA TOY ZYNEAPIOY

SECRETARIAT OF THE CONFERENCE

KaBny. K. Bovdovpng Professor Konstantine Boudouris
Maoapia Kopakn Maria Koraki
Apodia Tpumapmovkn Amalia Tripabouki
T¢évn Toha Jeni Tolia
Iepaotpog Pevtigng Gerasimos Rentifis
Kwvotavtiva Mrapdaka Konstantina Bardaka
MavwAng IMepdaxng Manolis Perakis
Iwavvng Bovdovpng Ioannis Voudouris
EXévn KapPadia Eleni Kavvadia

Zogpia Bovdovpn Sophia Boudouri

EKOEXH BIBAIOY
AHMOZIEYMATA THX AEE® KAI AIKE®III (EKAOXEIX IONIA)

KAI BIBAIA TON ZYNEAPQN

BOOK EXHIBITION

I[TAHPOOOPIEX: AIE®ONHY ETAIPEIA EAAHNIKHY OIAOZOO®IAE, XIMQONI-

AQY 5, 17456 AAIMOZ, THA: 210 9956955

INFORMATION: INTERNATIONAL ASSOCIATION OF GREEK PHILOSOPHY, 5

SIMONIDOU STR., 17456 ALIMOS, TEL: + 30 210 9956955
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TPIAKOXTO AIEONEX 2YNEAPIO OIAOZOOQIAX

To mapov Tprakootd AeBvég Xuvédpio Oihooogiag eival éva emetelakd Zvvédplo
Kat anotelel éva onpavTiko otaduo otny mopeia opyavwong kat Steaywyng Aebvav
Svvedpiwv kat dAAwv VYNARG oTabung emotnpovikwv EkdnAlwoewv mov yivovtat pe
v evBvvn g AteBvovg Etarpeiag EAAnvikng @idocogiag (AEED) kat tov AteBvovg
Kévtpov EAAnvikng @hooogiag kat IToAtiopov (AIKEDIIT).

Ta Ste§axBévta Zvvédpia ev EAAGSL kat adlayov eivat ta e€ng :

1. MMPOTO AIEGNEZ YNEAPIO EAAHNIKHE OIAOXZOPIAY
ME GEMA: «IONIKH ®IAOZOOIA»

YAMOZX - ITY®ATOPEIO, 27 - 31 AYTOYXTOY 1989.

2. AEYTEPO AIEONEZX YXYNEAPIO EAAHNIKHY ®IAOZOOIAY
ME GEMA: «<H ®IAOZOPIA TOY ZQKPATH»
>AMOZX - ITY®ATOPEIO, 22 - 28 AYTOYXTOY 1990.

3. TPITO AIEONEX YXYNEAPIO EAAHNIKHE ®IAOZOOIAXY
ME GEMA: «ITY®OATOPEIA ®IAOZODIA»

YAMOZX - ITYOATOPEIO, 22 - 27 AYTOYZTOY 1991.

4. TETAPTO AIE®GNEX XYNEAPIO EAAHNIKHY OIAOZODIAE
ME @EMA: «<EAAHNIZTIKH OPIAOZODIA»
POAOZ-AINAOZ, 23 - 30 AYTOYXTQOY 1992.

5. IMNEMIITO AIEONEX XYNEAPIO EAAHNIKHY OIAOXODIAY
ME GEMA: «DIAOXZOOPIA KAI OPOOAOEIA»

XAMOZX - I[TATMOZ, 22 - 28 AYTOYZTOY 1993.

6. EKTO AIEGNEZ 2YNEAPIO EAAHNIKHE OIAOZOPIAY
ME @EMA: «<APIXTOTEAIKH ITOAITIKH ®IAOXO®IA»
XTATTPA - IEPIXX0Z, 19 - 26 AYTOYXTQY 1994.

7. EBAOMO AIE®NEZX XYNEAPIO EAAHNIKHY OIAOZOODIAX
ME GEMA: «<H OIAOXZODIA TOY AOTOY»

YAMOZX - I[TATMOZ, 20 - 27 AYTOYXTOY 1995.

8. OI'AOO AIE®NEZ ZYNEAPIO EAAHNIKHYE OIAOXODIAY
ME GEMA: «ITAATQONIKH ITOAITIKH PIAOXZO®IA»
AG®HNA - 2AMOZ, 4 - 12 IOYAIOY 1996.

9. ENATO AIEONEX XYNEAPIO EAAHNIKHY OIAOZODIAXY
ME OEMA: “OIAOXO®IA KAI IATPIKH”

KQZX - KAAYMNOZ, 20 - 27 AYTOYZTOY 1997.

10.  AEKATO AIEONEZX XYNEAPIO EAAHNIKHE O®IAOZO0PIAX

ME ©@EMA: «PIAOZO®IA KAI OIKOAOITA»
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12.
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15.

16.

17.

18.

19.

20.

21.

YAMOZX - ®OYPNOI, 23 - 28 AYTOYZTOY 1998.
ENAEKATO AIEONEX XYNEAPIO EAAHNIKHY OIAOZODIAY
ME GEMA: «KEAAHNIKH OIAOXODIA KAI KAAEY TEXNEX»

MHOYMNA -EPEX0X AEXBOY, 20 - 26 AYTOYZTOY 1999.

AQAEKATO AIEGNEZ YNEAPIO EAAHNIKHE OIAOZOOIAXY

ME ©@EMA: «<H EPEYNA I'TA THN AAH®EIA: EAAHNIKH OIAOXO®IA KAI
INQXIO@EQPIA»

XAMOZ - [TATMOZ, 20 - 27 AYTOYXTOY 2000.

AEKATO TPITO AIEONEZX XYNEAPIO EAAHNIKHE OIAOZODIAY

ME @EMA: «PIAOXZO®IA THE EINIKOINQNIAZ»

POAOZ-AINAOZ, 18 - 25 AYTOYXTOY 2001.

AEKATO TETAPTO AIEONEX XYNEAPIO EAAHNIKHY OIAOXO®IAXY
ME GEMA: «ITOAIY, KOXMOIIOAIY KATI TA AIAHMMATA THX EIIOXHE MAX»
YAMOZ - [TY®ATOPEIO, 2 - 8 AYTOYXTOY 2002.

AEKATO IIEMIITO AIEONEX XYNEAPIO EAAHNIKHY QIAOZOOIAXY
ME @EMA: «<KANTIAHYEIX I'TA TH GPIAOXODIA: AAAOTE KAI TQPA»
OYPANOYIIOAH-XTATTPA XAAKIAIKHZY, 1 -7 AYTOYZTOY 2003.
I[MPQOTO I[MTATKOEMIO OAYMIITAKO XYNEAPIO OIAOZOOQIAXE
(AEKATO EKTO AIE®GNEX XYNEAPIO ®IAOZODIAY)

ME GEMA: «PIAOZO®DIA, ANTATONIXTIKOTHTA KAI ATA®OZ BIOX»
AO®HNA - ZIIETXEZ, 27 IOYNIOY - 4 IOYAIOY 2004.

AEKATO EBAOMO AIEONEZ ZYNEAPIO GIAOXZODIAY

ME GEMA: «<H OIAOZO®IA TOY ITOAITIZEMOY»

YAMOZ - TTATMOZ, 1-7 AYTOYZTOY 2005.

AEKATO OI'AOO AIEONEZX XYNEAPIO OIAOZOOIAXE

ME @EMA: «AEIEY KAI AIKAIOXYNH XTHN EIIOXH THX
OIKOYMENIKOTHTAZX»

KABAAA - ABAHPA, 20-27 IOYAIOY 2006.

AEKATO ENATO AIEGNEZ ZYNEAPIO OIAOZODIAY

ME @EMA: «ITAIAEIA : H EKTTIAIAEYXH YTHN EIIOXH THX
OIKOYMENIKOTHTAZX»

XAMOZ, 15-21 IOYAIOY 2007.

EIKOXTO AIE®ONEZ ZYNEAPIO OIAOZODIAX

ME @EMA: «<H EAAHNIKH ®IAOZO®IA & TA IPOBAHMATA THX
EIIOXHX MAZX»

ITAATANIAZ- KPHTH, 12-18 IOYAIOY 2008.

EIKOXTO ITPOTO AIE®ONEZ ZYNEAPIO OIAOZODIAXL
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23.

24.

25.

26.

27

28

29

30

ME OEMA: «OIAOXZO®IA, TEXNH KAI TEXNOAOITA»

[MTA®OZ- KYIIPOZ, 21-27 IOYAIOY 2009.

EIKOXTO AEYTEPO AIE®NEX XYNEAPIO OIAOZODIAZ

ME ®EMA: «DPIAOZO®IA TOY ITEPIBAAAONTOZ: H ®YXH KAI TA
KPIZIMA TTEPIBAAAONTIKA @EMATA KATA TON 210 AIONA»
KAAAMATA, MEXXHNIA: 16 - 22 IOYAIOY 2010.

EIKOXTO TPITO AIE®ONEZ ZYNEAPIO OIAOZODIAXY

ME GEMA: «ODIAOZOOIA, ITOAITIKH KAI OIKONOMIA»
BOYAIATMENH: 17 - 22 IOYAIOY 2011.

EIKOXTO TETAPTO AIE®ONEX XYNEAPIO ®IAOZOPIAX

ME GEMA: «DPIAOZOO®IA TON AIAGPOIIINON XXEXEQN KAI OI
YXEXEIX MAY TIPOX TA AAAA ONTA XTHN ITATKOEMIOTIKH
EIIOXH MAX»

ITY®ATOPEION- ZAMOZX: 17 - 21 IOYAIOY 2012.

EIKOXTO IIEMIITO AIEONEX XYNEAPIO OIAOZODIAZ

ME @EMA: «ITIEPI TOY TPOIIOY KAI THE MOP®HX ZOHZX»

A®HNA: 4 - 10 AYTOYZTOY 2013 (XTO ITAAIZIO TOY 23
[TATKOEMIOY ZYNEAPIOYDIAOXZODIAY).

EIKOXTO EKTO AIEGNEZX ZYNEAPIO OIAOXZODIAY

ME G@EMA: «<EAAHNIKH OIAOXO®IA KATI HOIKA

KAI ITOAITIKA ZHTHMATA YTHN ITATKOXMIOTIKH EITOXH MAZX»
BOYAIATMENH: 12 - 17 IOYAIOY 2014.

EIKOXTO EBAOMO AIEGNEZ £YNEAPIO OIAOXODIAXY

ME GEMA «ITATKOEZMIOTIKH HOIKH KAI ITOAITIKH XE
YYNAPTHZH ME THN OIKOAOTTKH ®IAOZO®IA»,

BOYAIATMENH: 11 - 16 IOYAIOY 2015.

EIKOXTO OI'AOO AIE®ONEZX ZYNEAPIO OIAOZOOIAX

(ITATKOZMIO XYNEAPIO ®IAOZOQPIAY) ME @EMA:

«H ®IAOZOOIA TOY APIZETOTEAOYZ»

QIAOZOOIKH 2XOAH TOY E®NIKOY KAI

KAIIOAIZTPIAKOY ITANEITIZETHMIOY A@HNQN),

AO®HNA, 9-15 IOYAIOY 2016.

EIKOXTO ENATO AIEGNEZ 2YNEAPIO OIAOZODIAY

ME @EMA: «<H HOIKH KAI I[TOAITIKH ®IAOZODIA

TON EAAHNQN». POAOZ-AINAOZ,7-12 IOYAIOY 2017

TPIAKOXTO AIE®NEZ ZYNEAPIO OIAOZODIAY

ME GEMA: «ITOAIY, KOZMOITOAIY KAI ITATKOEMIOITOIHXH».
SAMOZ-ITY®ATOPEION: 20-26 IOYAIOY 2018
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[TAPATHPHZEIZ I'TA TA YYNEAPIA KAI TIX EKAOXEIX THY AEE®

Ta Zvvédpia mov Sopyavwver 1 Atebvrig Etatpeiag EAAnviknig @ihocogiag kat To
Aebvég Kévtpov EXAnvikrg @idocogiag kat IToATiopov amotedodv mAéov to mpdTLTO Yot
ke aAAN owotd opyavobuevn Stedvr phoco@ikn dpaotnpiotnta. Ta Xvvédpia tng AEED
£X0LV TO S1KkO TOVG EEXWPLOTO XPDHLA, EMOTUOVIKOTITA, GIALKOTTA, AVEDT) Kl APXOVTLAL. X
Oha avtd Ta Zuvédpla 1 EANANVIKT PLAOCOPiA AOTEAEL TOV KUPLO KOPUO TNG EMOTNHOVIKNG
Oepatikng, aAld, omwg eivat eOAoyo, 1 @LhocoQia avagépetatl oe éva evpiTEPO TAALCLO
épevvag kat TpoPAnuatiopov. EE aAhov n mpaktikr kat n meipa Sieaywyng twv Zvvedpiwv
¢deike 0TL N Llocogia dev pumopel va vondn wg amhn egedikevon kat oxohaoTikr e§étaon
emi pépovg Oepdtwy piag povov xpovikng meptddov kal e1G fApog TG evPHTEPNG KATAVONONG
ToL TepLeXopévon Twv OepdTwy TNG PLAOCOQIKNG EpELVAG.

Axoun n AEE® kat to AIKE®IIT €xovv petdoyel kat cupPalel amoTeAeopaTIKA 0T
Sopyavwon kat Stegaywyn emoTnroviK®v QLA0coQIKOV Zvvedpiwv oe dAAa pépn Tov
koopov (Nota Agpikny, ANpavia, Ianwvia, KTA).

To o onUavTIkd TAvTwg yeyovog eivat 0t nj Atebvng Etatpeia EAAnvikrg @ilocogiag
kat o AteBvég Kévtpov EAAnvikng @idooogiag kat IToArtiopod eéédwoav tovg Topovg Twv
EMOTNHOVIKWV AVAKOIWVWOEWV TV £V AOyw Xvvedpiov kat vov apxloe va kvkho@opei
N €kdoon TwV eMOTNHOVIKWOV Avakolvwoewv tov Ekootov oyddov kat tov Ewkootov
evatov Aebvovg Xvvedpiov Oilocogiag. Zvvolikd éxovv ndn ekdodn kat kvkAogopovv
eBdopnkovta kat ¢ (76) kalaioOntot emoTnuovikoi TOpOL.

Ta emotnuovika dnpootedpata g AEE® kat tov AIKE®DIIT éxovv vmaxOei vmo tov
€VYAWTTO KAl EVVONTO TIiTAO:

EKAOZXZEIZ IONIA (IONTA PUBLICATIONS).

Ot emotnuovikég avtég exdooelg avapgifola éxovv mAovtioel TV eAAnVIKN Kat T
Sebvry thocogikn PipAoypagia. Me Tnv €xdoon Twv ev AOyw TOHWY [HECA 0€ GUVTOUO
xpoviko Stdotnua n Aebvig Etapeia EAAnvikig ®thooogiag (AEED) kot to Atebvég
Kévtpov EXAnviknc @ihoocogiag kat IToAwtiopov (AIKEDIIT) métvyav éva maykoouLo pekop,
OnAadn katdopBwaoav va givat To povo SteBvég emoTNUOVIKO Kat kOTIKO CLYKPOTNUA, UN
kepSookomKoy XapakTrpa, mov ekdidel, pe avoTnPEG TPOSIAYPAPES, TIG EMOTNHOVIKES
Avakotvwoelg Twv Zuvedpiwv mov opyavwvovy oe Hop@n emotnpovikdv BipAiwv, Tpotov
nepdoel £vag XpOovog amod Tn Snpooia ekPVNoT TOVG oTa ZuVESPLA Kal OTA ZeULVAPLA TTOV
Stopyavwvovv. Me tov tpomo avtd 1 AEED kat to AIKEDIII fpébnkay otnv mpdtn ypapun
Tov aywva tov 8ieBvolds avtaywviopol kat TpoPoAng tng eAAnvikng evpvtepa Stavonong
Kal eldkdTepa TG PLAocoPiag.

To napov TPIAKOXTO AIEONEE XYNEAPIO OIAOZODIAY pe Oépa:
I[TOAIZ, KOXMOIIOAIYX KAI ITATKOXMIOIIOIHEH
nov yivetar otn Eakovothy Zdpo éxel wg 0TOXO, He AvVaKOWVWOELG amd SOKLUAOHEVOUG
QLL00OQIKA eTLOTHHOVEG, Ao TaAaovg Kat oAA& kat véovg Zuvédpoug, va Oeikel
onuacia g @thocoiag kal Tn oxéon TG pe ta ovyxpova mpoPAnuarta. Ipo mavtwv
evllagépeTal va epevvroel pe vedpa ehevBepng épevvag ta TpoPAnpata mov Snovpyein
naykooponowntikr dtadikaoia.
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THE 30th INTERNATIONAL CONFERENCE OF PHILOSOPHY

Thirty yeas have already passed since the beginning of the activities of the Interna-
tional Association of Greek Philosophy (IAGP) and the International Centre of Greek
Philosophy and Culture (ICGPC) on the international philosophical scene. During this
period the two mentioned academic and cultural institutions, working closely with oth-
er cultural organizations, have succeeded, among other things, in organising the follow-
ing Philosophical Conferences:

1. FIRST INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: IONIAN PHILOSOPHY
SAMOS - PYTHAGORION, 27-31 AUGUST 1989.

2. SECOND INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: THE PHILOSOPHY OF SOCRATES
SAMOS - PYTHAGORION, 22-28 AUGUST 1990.

3. THIRD INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PYTHAGOREAN PHILOSOPHY
SAMOS - PYTHAGORION, 22-27 AUGUST 1991.

4. FOURTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: HELLINISTIC PHILOSOPHY
RHODES- LINDOS,23-30 AUGUST 1992.

5. FIFTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PHILOSOPHY AND ORTHODOXY
SAMOS - PATMOS, 22-28 AUGUST 1993.

6. SIXTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: ARISTOTELIAN POLITICAL PHILOSOPHY
STAGIRA - IERISSOS, 19-26 AUGUST 1994.

7. SEVENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: THE PHILOSOPHY OF LOGOS
SAMOS - PATMOS, 27-27 AUGUST 1995.

8.  EIGHTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PLATONIC POLITTICAL PHILOSOPHY
ATHENS-SAMOS, 4-12 JULY 1996.

9. NINETH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PHILOSOPHY AND MEDICINE
KOS - KALYMNOS, 20-27 AUGUST 1997.

10. TENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
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11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

TOPIC: PHILOSOPHY AND ECOLOGY
SAMOS - FOURNI, 23-28 AUGUST 1998.

ELEVENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY

TOPIC: GREEK PHILOSOPHY AND THE FINE ARTS
MYTHIMNA-ERESOS, 20-26 AUGUST 1999.

TWELFTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY

TOPIC: GREEK PHILOSOPHY AND EPISTEMOLOGY
SAMOS - PATMOS, 20-27 AUGUST 2000.

THIRTEENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY

TOPIC: THE PHILOSOPHY OF COMMUNICATION
RHODES-LINDOS, 18-25 AUGUST 2001.

FOURTEENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY

TOPIC: POLIS AND COSMOPOLIS: PROBLEMS OF A GLOBAL ERA
SAMOS - PYTHAGORION, 2-8 AUGUST 2002.

FIFTEENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY

TOPIC: CONCEPTIONS OF PHILOSOPHY: ANCIENT AND MODERN
OURANOUPOLIS-STAGIRA, 1-7 AUGUST 2003.

FIRST WORLD OLYMPIC CONGRESS OF PHILOSOPHY
(SIXTEENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY)
TOPIC: PHILOSOPHY, COMPETITION AND THE GOOD LIFE
ATHENS - SPETSES, 27 JUNE-4 JULY 2004.

SEVENTEENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: PHILOSOPHY OF CULTURE

SAMOS - PATMOS, 1-7 AUGUST 2005.

EIGHTEENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: VALUES AND JUSTICE IN THE GLOBAL ERA

KAVALA - ABDERA, 20-27 JULY 2006.

NINETEENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: PAIDEIA: EDUCATION IN THE GLOBAL ERA

SAMOS, 15-21 JULY 2007.

TWENTY INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: “GREEK PHILOSOPHY AND THE ISSUES OF OUR AGE”
CRETE-PLATANIAS, 12-18 JULY 2008.

TWENTY FIRST INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: “PHILOSOPHY, ART AND TECHNOLOGY”

PAPHOS - CYPRUS, 21-27 JULY 2009.
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22.

23.

24.

25.

26.

27.

28.

29

30.

TWENTY SECOND INTERNATIONAL CONFERENCE OF PHILOSOPHY

TOPIC: “THE PHILOSOPHY OF THE ENVIRONMENT: NATURE AND CRUCIAL
ENVIRONMENTAL ISSUES IN THE 21st CENTURY”

KALAMATA, MESSINIA: 16 - 22 JULY 2010.

TWENTY THIRD INTERNATIONAL CONFERENCE OF PHILOSOPHY

TOPIC: “PHILOSOPHY, POLITICS AND ECONOMICS”

VOULIAGMENT: 17 - 21 JULY 2011.

TWENTY FOURTH INTERNATIONAL CONFERENCE OF PHILOSOPHY

TOPIC: “THE PHILOSOPHY OF INTERHUMAN RELATIONS WITH OTHER
NATURAL BEINGS IN THE GLOBAL ERA”

PYTHAGORION - SAMOS: 17 - 21 JULY 2012.

TWENTY FIFTH INTERNATIONAL CONFERENCE OF PHILOSOPHY

TOPIC: “THE CONCEPT OF FORM AND WAY OF LIFE”

(IN THE FRAME WORK OF 23 WORLD CONGRESS OF PHILOSOPHY, ATHENS: 04
- 10 AUGUST 2013. SCOOL OF PHILOSOPHY, NATIONAL AND KAPODISTRIAN

UNIVERSITY OF ATHENS).
TWENTY SIXTH INTERNATIONAL CONFERENCE OF PHILOSOPHY

TOPIC: “GREEK PHILOSOPHY AND MORAL AND POLITICAL ISSUES OF OUR

GLOBAL ERA” .VOULIAGMENTI: 17 - 21 JULY 2014.
TWENTY SEVENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY.

TOPIC: GLOBAL ETHICS AND POLITICS IN RELATION TO ECOLOGICAL
PHILOSOPHY, VOULIAGMEN], 11-16 JULY 2015.

TWENTY EIGHTH INTERNATIONAL CONFERENCE OF PHILOSOPHY
(WORLD CONGRESS OF PHILOSOPHY-WCP 2016. SCHOOL OF PHILOSOPHY,
NATIONAL AND KAPODISTRIAN UNIVERSITY OF ATHENS),

TOPIC: THE PHILOSOPHY OF ARISTOTLE. ATHENS 9-15 JULY 2016.
TWENTY NINETH INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: GREEK MORAL AND POLITICAL PHILOSOPHY (FROM PRE-SOCRATICS

TO NEO-PLATONISM), RHODES-LINDQOS: 7-12 JULY 2017.
THIRTIETH INTERNATIONAL CONFERENCE OF PHILOSOPHY,

TOPIC: POLIS, COSMOPOLIS AND GLOBALISATION
SAMOS-PYTHAGORION: 20-26 JULY 2018
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REMARKS CONCERNING THE CONFERENCES
AND THE PUBLICATIONS OF IAGP

The Conferences organized by the International Association of Greek Philosophy and
the International Centre of Greek Philosophy and Culture have become a model for other
well organized international philosophical endeavors. The IAGP Conferences possess their
own special colour, academic character, friendliness, comfort and nobility.

In all these Conferences, Greek philosophy constitutes the main body of research,
but philosophy, understandably enough, refers to a wider place of problems. Besides, the
practice and the experience of the previous Conferences showed that philosophy cannot
be understood as simple specialization and scholastic investigation of partial issues at the
expense of a wider understanding of the whole content of the problems under investigation.

In addition, and this must be considered as an extraordinary accomplishment, the
International Association of Greek Philosophy and the International Centre of Greek
Philosophy and Culture have published the volumes of scientific Proceedings of the
abovementioned Conferences. So far altogether seventy and six (76) scientific volumes have
been published. The academic publications of IAGP and ICGPC have been issued under
a title that eloquently brings to mind the genesis of Western scientific and philosophical
thought:

IONIA PUBLICATIONS (EKAOXEIX IOQNIA).

These publications have undoubtedly enriched the Greek and international philosophical
literature. With the publication of these volumes, within a short period of time, the
International Association of Greek Philosophy (IAGP) and the International Centre of
Greek Philosophy and Culture (ICGPC) achieved a world record; that is, they managed
to become the only international non-profit academic and publishing organisation to
publish the proceedings of their Conferences within less than a year after their first public
presentation. Thus the IAGP and the ICGPC stand at the forefront of international efforts for
the promotion of Greek thought, culture, and philosophy in general.

The Organising Committee and the Honorary International Academic Committee, in
cooperation with other academic and educational institutions and scientific societies, have
decided to organize the present Conference :

THIRTIETH INTERNATIONATIONAL CONFERENCE OF PHILOSOPHY,
Topic: POLIS, COSMOPOLIS & GLOBALISATION,
SAMOS-PYTHAGORION:20-26 JULY 2018.

With the hope that the 30th International Conference of Philosophy, which takes place in
the famous island of Samos, and especially in Pythagorion, from the 20th until the 26th of
July 2018, will be another milestone on the path of organising cultural and philosophical
Conferences in the wonderful historical and cultural parts of Greece. We cordially thank all
the participants of the Conference and wish them a pleasant stay in Samos.
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EYXAPIXZTIEX

Tia T ovpPoln kat Ty v yével mpoogopd kat forBeta yia tn Stopydvwon kot Stefaywyn
Tov Tplakootot AteBvovg Xvvedpiov Ohocogiag, n Opyavwtikn Emtpornr tov Xvvedpiov
atoBavetat t Pabeld voxpéwaon va evxaplotioet Ta akdAovda Tpoowmna Kat Beopove:

a. v South African Society of Greek Philosophy and the Humanities kat tov IIpoedpo
avtrg Kabnyntn kvpro Michael Cloete kat tov mpwny IIpoedpo avtig Kabnyntr xdplo Ava-
071010 Aadiko.

B. Idwaitepa evyaplotei Tovg véovg emotnpoves, Gortnrég, Gortrtpieg kar Metamtuyta-
koUG ottntég g Dhooogiag mov ovvéraPav pe To alavBaoto kat adidpBopo atcdntipLd
Toug TV a&io kat TV TOAXATAY onpacio Kat XpnopoTnTa Stopydvwaong LLoco@kwy Zvve-
Spiwv, 6TIWG TO APV, oL Ste§dyeTal 0T ZAUO KAl IOV LETEXOVY EVEPYWG TE AVTO.

y. H Opyavwtikr) Emtponn atoBdvetal tny vmoxpéwon va ek@pdoel Tig evXaploTieg TG
TPoG OAovg ekeivovg Touvg Emotpoves kat cogovg Kabnyntég aAld kat véovg emotnpovec,
and v EAAada kat avtovg mov nABav amnd Stagopa pépn Tov KOGHODL Yia va e§eTdoovv Kal
va diepevviioovy Ta Bépata Tov Zvvedpiov.

8. H Opyavwrtikr) Emtponry evyapiotel Oepud 1o Anpotikd ZvppovAto kat diaitepa To
Afpapxo Zapov k. Mixan\ Ayyehomovho yua v vtootrpién tov Zvvedpiov.

e. Ztnv Iepipepetapyn tov Bopeiov Aryaiov kvpia Xpiotiava Kaloyrnpov ogeilovtat
gvXapLOTieS ya To evilapépov Tng yLa To mapdv Zvvedplo.

ot. Idtutépwg n Opyavwtikh Emtpont) tov Tprakootod AeBvoig Zvvedpiov Dilocogiag
evxaplotei Oepud tov IIpdedpo ¢ BovAng twv EAM vy kat tov Tevikd Ipappatéa avtng
kvpiovg NikoAao Bovton kat Kwota ABavaciov yia tnv vrtootipién tov Xvvedpiov.

ACKNOWLEDGMENTS

The Organising Committee feel deeply obliged to acknowledge the contribution and
assistance of individuals and institutions for the organisation of the Thirtieth International
Conference of Philosophy. We owe special thanks to the following:

a. The South African Society for Greek Philosophy and the Humanities and its acting
President Professor Michael Cloete and the former Pesident Professor Ladikos.

b. The Organising Committee would especially like to thank young scholars, Students and
Postgraduate Students of Philosophy who, with their unmistakable sense, grasped the impor-
tance and the multiple significance of the organisation of the present Conference.

¢. The Organising Committee feels obliged to express their gratitude to all those Scholars
and wise Professors who came from various parts of the world to investigate and inquire into
the themes of the Conference.

d. The Organising Committee would like to express sincere thanks to the Mayor of the
Municipality of Samos Mr. Michael Angelopoulos for his support to the realisation of the
present Conference.

e. The Organising Committee feel deeply obliged to the region of North Aegean and its
Governor Mrs Christiana Kalogerou for her support of the Conference.

f. Especially the Organising Committee of the 30th International Conference of Philoso-
phy would like to express its gratitude to the Hellenic Parliament and its President Mr Nikos
Voutsis and the General Secretary Mr Kostas Athanasiou, for their support of the Conference.
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ATEONHZX2 ETAIPEIA EAAHNIKHY OIAOXO0ODIAZ
INTERNATIONAL ASSOCIATION OF GREEK PHILOSOPHY
ATEONEZ KENTPON EAAHNIKHYE OTAOXO0OOIAY KAI ITOAITIZMOY
INTERNATIONAL CENTRE OF GREEK PHILOSOPHY AND CULTURE

ITPOTPAMMA
TOY TPIAKOEZTOY AIEONOYZ
SYNEAPIOY O®IAOZO®PIAZ

[TOALZ, KOXMOIIOALY & [TATKOZMIOIIOIHZH

PROGRAMME
THE THIRTIETH INTERNATIONAL
CONFERENCE OF PHILOSOPHY

POLIS, COSMOPOLIS AND GLOBALISATION

IIYOATOPEION - 2AMOZX, 20n-26n IOYAIOY 2018
PYTHAGORION - SAMOS, 20th-26th JULY 2018
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ITAPAXKEYH - FRIDAY (20.7.2018)

TOIIOX AIEEATQI'HE TOY XYNEAPIOY:
NEO AHMAPXEIO XAMOY
OAOZ EYITAAINOY-ITY®ATOPEION

VENUE OF THE CONFERENCE:
NEW MUNICIPAL AUTHORITY BILDING
EUPALINOU STREET-PYTHAGORION

12.00-14.00, 17.00-19.00
a. AOIEH ZYNEAPQON / ARRIVAL OF THE PARTICIPANTS
b. [IPOXEAEYXH, EITPA®H, [TAPAAABH ®AKEAOY
'H ITPOTPAMMATOZE, REGISTRATION

19.00 -21.00 EIIXHMH ENAPZEH TOY XYNEAPIOY
OFFICIAL OPENING OF THE CONFERENCE

ATIOTEYMATINH KAI BPAAYNH XYNEAPIA
AFTERNOON AND EVENING SESSION

ITpoedpeio - Chairpersons & Secretary:
Kwvotavtivog Bovdovpng

Kabnyntig g @locogiag

tov [Mavemotnpiov ABnvav

ITpoedpog g AeBvoig Etatpeiag EAAnviknc dilocogiag
Konstantine Boudouris

Professor of Philosophy

Department of Philosophy

University of Athens

President of

International Association of Greek Philosophy

Ap Mapia Bevetn, ABrva
Dr Maria Veneti, Athens

Mapia Kopaxn, Abnva
Maria Koraki, Athens

19



19.00 - 19.30: IIpoogwvroelg — Addresses

IIpoogwvnomn tov AtevBuvtr Tov Topéa Dihocogiog Tov EKIIA.
Address by the Head of the Philosophy Department of National and Kapodistrian University
of Athens.

[Ipoopwvnomn tov IIpoédpov g EAAnvikng @hocoeukng Etapeiag, KaOnyntob g dilo-
oogiag tov IMavemotnpiov Iwavvivwy, kvpiov Kwvotavtivov IIétotov.

Address by the President of the Greek Philosophical Society, Constantine Petsios, Professor of
Philosophy, University of loannina.

IIpoogwvnon tov Entipov Ipoédpov tng AteBvoig Etatpeiog EXAnvikng @ilocogpiag, Kabn-
yntov kvpiov Iwédvvov ITovhdkov, Department of Communication, University of Pittsburg.
Address by the Honorary President of the International Association of Greek Philosophy,
Professor loannis Poulakos, Department of Communication, University of Pittsburg, USA.

[Tpoogwvnomn tov Emttipov IIpoédpov g Atebvoig Etatpeiog EAAnvikig @thooogiag, Kabn-
yntob @hooogiag, kupiov Xprjotov Evayyehiov, Towson University twv HITA.

Address by the Honorary President of the International Association of Greek Philosophy,
Professor Christos Evangeliou, Towson University, USA.

IIpoogwvnomn tov Emtipov IIpoédpov tng Alebvoig Etatpeiog EAAnvikig ihocogiag, Kabn-
yntov ®hooogiag oto Korea University, kvupiov Hong-Bin Lim.

Address by the Honorary President of the International Association of Greek Philosophy,
Professor Hong-Bin Lim, Korea University, Korea.

ITpoogwvnomn tov Emtipov Ipoédpov tng AteBvoug Etatpeiog EXAnvikng @ilocogiag, Kabn-
yntod ®hoocogiag oto Mavemotnuio Tsukuba, lanwvia, kupiov Shigeru Yonezawa.

Address by the Honorary President of the International Association of Greek Philosophy,
Professor Shigeru Yonezawa, Tsukuba University, Japan.

[Ipoopwvnomn tov Emtigov IIpoédpov tng AeBvoug Etatpeiog EAAnvikng @idocoeiag, Ka-
Onyntov ®hocogiag oo ITavemotrpo Saint Andrews , lanwvia, kvpiov Hideya Yamakawa.
Address by the Honorary President of the International Association of Greek Philosophy,
Professor Hideya Yamakawa, Saint Andrews University, Japan.

ITIpoopwvnon g Koopntopog tng @hocogikng ZxoAng tov EOvikod kar Kamodiotplakon
[Mavemotnpiov, KaOnyntpiag kupiag EAévns Kapapahéykov.

Address by the Dean of the School of Philosophy, National and Kapodistrian University of
Athens, Professor Helen Karamalegou.

[Tpoogwvnomn Tov Anuapyov Zdpov, kvupiov Mixanh AyyehomovAov.
Address by the Mayor of the Municipality of Samos Mr Michael Angelopoulos.
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IIpocemvnon g [eprpepeidpyov Bopeiov Aryaiov, kupiag Xpiotidvag Kaioynpov.
Address by the Governor of the North Aegean Region, Mrs Christiana Kalogerou.

IIpocemdvnomn tov Bovievth Xdpov, kupiov Anuntpiov Xefaoctdkn, [Ipoédpov g dtapiovg
Enmurponng Mopootikov Ynobéoemv g Boving tov EAMvev Kot eKtposdmov Tov
IIpoédpov ¢ Boving tov EAAMvav.

Address by the Deputy of Samos, Mr Dimitrios Sevastakis, President of the standing
Committee on Cultural and Educational Affairs and representative of the President of the
Hellenic Parliament.

Knpvén évopéng tov epyacidv tov Zvvedpiov.
Enionun Bpadvvr Zuvedpia - Official Evening Session

19. 30 - 20.00:

Dr Christopher Vasillopulos Professor of Political Theory Eastern Connecticut State
University USA

Globalisation

20.00 - 20.30:

Professor Nickolas Pappas City University of New York Graduate Center Executive Officer
and Professor USA

Two versions of cosmopolitanism in Plato.

20.30 - 21.00: XYZHTHZH - DISCUSSION

21.15: AITH AEEIQXH TOY AHMOY XAMIQN [TPOX TIMHN TQN XYNEAPQN
TOY 300v AIEONOYZX XYNEAPIOY OIAOZODIAZ

21.15: COCKTAIL-RECEPTION OF THE MUNICIPALITY OF SAMOS IN HONOUR OF THE
PARTICIPANTS OF THE 30" INTERNATIONAL CONFERENCE OF PHILOSOPHY

* Qo TopacTovV LOvov 6ot Eyovv g1dtkn TIpdokinon yia  Aegiowon
*  OiIIpookiioeic Oa {nnodv otnv gicodo
* Invitation should be shown at the entrance
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YABBATO - SATURDAY (21.7.2018)

TOIIOX AIEEATQI'HX TOY XYNEAPIOY:
NEO AHMAPXEIO ZAMOY
OAOZ EYTTAAINOY-IIY®ATOPEION
VENUE OF THE CONFERENCE:
NEW MUNICIPAL AUTHORITY BILDING
EUPALINOU STREET

ITPQTH MPQINH SYNEAPIA - FIRST MORNING SESSION (MS1)

ITpoedpeio - Chairpersons & Secretary:
Dr. Menahem Luz

Senior Lecturer (Emeritus)

Philosophy Dept.

University of Haifa

Israel

Kappadia EXévn

Yroy. Alddktwp Dhocoeiag
Tov EKITA

Eleni Kavvadia

PhD Candidate

University of Athens

Athens

09.00 - 09.20:  EppavovnA B. Ilepaxng
Addaxtwp Ghocogiag
AbBnva
Emmanuel V. Perakis
Doctor of Philosophy
Athens

Civilization and its course in archaic thought: Hesiod and Xenophanes
O moMTiopog Kkat 1) Topeia Tov oTnV apyaikn Stavonon: Hoiodog kot Eevopavng.

09.20 - 09.35:  Kwvotavtiva MnapSaka
Yrnoyngia Ailddktwp Phocoeiog
[Tavteto Iavemotrpio
ABrva
Konstantina Bardaka
PhD Candidate
Panteion University
Athens
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O Ztwikdg KOOUOTOMTIOHOG Kat Ta avBpdmiva Sikawpata
The Stoic cosmopolitanism and human rights

09.35-09.55:  Mor Segev
Assistant Professor
University of South Florida
USA

Aristotle on Living and Dying for One’s City
Zwvtag kat tedaivovTag yla tny TOAn Katd Tov AploToTEAN

09.55-10.15:  Ap. Iwavvng Bovdobpng
Enikovpog KaBnyntng
Turua Noutkrg
Frederick University
Cyprus

Dr. Ioannis Voudouris
Assistant Professor
Department of Law
Frederick University
Cyprus

O owovopikog PLOTOTOG 0TV EMOXH TNG TAYKOOULOTOINONG
The economic biotope in the era of globalisation

10.15-10.30: LuYu
PhD Candidate
Chongqing University, China
& Leiden University, the Netherlands
Leiden University
The Netherlands

Cicero on the relationship between Law and Morals

O Kiképwv yla tn oxéon vopov kat nOikng

10.30 - 11.00: AIAAEIMMA-COFFEE BREAK

YABBATO - SATURDAY (21.7.2018)
AEYTEPH IIPQINH SYNEAPIA - SECOND MORNING SESSION (MS2)
ITpoedpeio - Chairpersons & Secretary:
Prof. Heather L. Reid

Professor of Philosophy
Morningside College
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USA

EppavounA B. TTepakng
Adaxtwp Dhooogiog

AbBnva

Emmanuel V. Perakis
Doctor of Philosophy

Athens

11.00-11.30:

11.30-12.00:

12.00 - 12.30:

12.30-12.50:

Christos C. Evangeliou
Professor of Philosophy
Honorary President of IAGP
Department of Philosophy
Towson University

USA

Homeric Politics:Glorious Odysseus
Ounpikr moAttikr): O onovdaiog Odvooeng

Martha C. Beck

Professor of Philosophy
Department of Philosophy
Lyon College

USA

The Application of Aristotle’s Notions of Dunamis and Energeia to the
Development of International Civilization in the Era of Globalization

H e@appoyn twv avtidjyewv tov AploTotéhn yla ) S0vaun Kat Ty evép-
yela yla Ty avantuén tov Siedvods TOATIoHO GV ENOXT| TNG TOyKOOULO-
moinong

Dr Hideya Yamakawa

Emeritus Professor of Philosophy
St. Andrew’s University
Honorary President of IAGP
Osaka Japan

Parmenides’ conception of the Polis
H avtiAnyn yia v moAn katd tov Happevidn

Swtnpng Oeoxapidng

Avam\npwtng Kabnyntrig

Tunpa Anpootoypagiag, Enkovoviag kat Méowv Evnuépwong
Frederick University

Cyprus

Soteris Theocharides
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Associate Professor

Department of Journalism, Communication and Media
Frederick University

Cyprus

H naykooutonoinon kat 1 Stéppnén Tov vorpatog vdp&ews Tng mMOMTIKNG
Kowvwviagc.
Globalisation and the destruction of political society.

13.00-13.30: XYZHTHZXH - DISCUSSION

13.30 - 17.00:
MEXHMBPINH AIAKOITH
I'TA MITANIO, TEYMA KAI ANATIAYXH
MID DAY BREAK
FOR SWIMMING, LUNCH AND REST

YABBATO - SATURDAY (21. 7. 2018)

ATIOTEYMATINH XYNEAPIA - AFTERNOON SESSION (AS)

ITpoedpeio - Chairpersons & Secretary

Dr Adam David Roth

Director and Professor

Harrington School of Communication and Media
University of Rhode Island

USA

Anastasia-Athina Christopoulou

Student

University of Patras

Greece

17.00 - 17.20:

Viviana Yaccuzzi Polisena

Pontificia Universidad Catélica Argentina - UCA
Argentina

and

Ion Soteropoulos

Apeiron Centre

Paris, France

25



Physis, Polis and Paideia in the Era of Globalisation
DUo1G, TOMG Ko TTaudeia GTNY EMOXT| TNG TTAYKOOULOTOINONG

17.20 - 17.40:  Prof. Heather L. Reid
Professor of Philosophy
Morningside College
USA

The Political Heritage of the Olympic Games: Relevance, Risks, and Possible
Rewards.

H nohttikny kAnpovouid twv Olvpmiakdv Ayoveov: H oxéon, ot kivduvol kat
n SuvatdtnTa apopav

17.40 - 18.00: Professor Scott Rubarth
Chair, Dept. of Philosophy and Religion
Rollins College
USA

Freedom and Responsibility in Stoic and Sartrean Ethics
EXevOepia kat vrevBuvotnta oty Ztwikn nOkn kaw otnv nkn tov Zaptp.

18.00-18.20:  Professor Dr. Makoto Sekimura
Hiroshima City University
Hiroshima
Japan

Craftsmanship and Formation of the Ideal State in Plato’s Republic
H popgomnoinon g tdewdovg ITotreiag tov [TAdTwvog

18.20 - 19.20: XYZHTHZXH - DISCUSSION

KYPIAKH - SUNDAY (22.7.2018)
ATIOTEYMATINH ZYNEAPIA - AFTERNOON SESSION (AS)

ITpoedpeio - Chairpersons & Secretary:
Dr. Christos C. Evangeliou

Professor of Philosophy

Honorary President of IAGP
Department of Philosophy

Towson University

USA

Kowvotavtiva Mrapddxa
Yroyneia AlSdxtwp Ghocogiag
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[Tavtelo ITavemotno

Abnva

Konstantina Bardaka

PhD Candidate

Panteion University

Athens

17.00 - 17.20:

17.20 - 17.40:

17.40 - 18.00:

18.00 - 18.20:

Dr. Marianna Koshkaryan
Dept. of Philosophy
University of Georgia
Athens

USA

Polis and Ethnos in Euripides, Plato and Aristotle
IToAG kat €Bvog otov Evpuntidn, otov ITAdtwva kat 6Tov ApLGTOTEAN

Professor Dr. Jerzy Kosiewicz

Department of Philosophy and Sociology

Josef Pilsudski University of Physical Education
Warsaw

Poland

Aristotle and the universe: The superiority of mythical intuition over induc-
tive syllogism

O Apiototédng kat To ovpmav: H avwotepotnta g pobikig evopaong oe
OXEOT] TIPOG TOV EMAYWYIKO GCUANOYLOUO

Anna Zofia Kuszmiruk

PhD Student

Nicolaus Copernicus University
Poland

Time and identity in the “liquid modernity”: Zygmunt Bauman on globalisation.
XpOvog Kal TAWTOTNTA OTHV «PEVOTH VewTeplkOTNTaw: O Zygmunt Bauman
KA 1] TTAYKOOULOTIOIN 0T

Kappadia EXévn
Eleni Kavvadia

PhD Candidate
University of Athens
Athens

H onpaocia tov meptPaAlovtog kat tdlaitepa TOL TOTOL yLot TNV TOLOTNTA TOV
TpOTOL (Wi TwV avBpdmwy Kat N TaykoopoTiky Stadikacia

The importance of the spirit of place (genius loci) and the proccess of
globalisation: An ecosemiotics approach
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18.20 - 18.40:

18.40-19.00

19.00.19.20:

19.20-20.00:

Ap Mapia Bevetn
Kabnyntpia M.E.

Apodketo Avkelo Poyikov
AbBnva

Dr Maria Veneti

Secondary School Teacher
Arsakion School of Education
Athens

Aprototehikég emppoég oty otk Stavonon tov M. AkeEdvdpov
Aristotelian influences on the political thought of Alexander the Great

Dr Michael Taber

Associate Professor of Philosophy
St. Mary’s College of Maryland
USA

Socratic Non-Zero Patriotism
O TaTpLWTIONOG TOL ZWKPATN

Professor Valerian Ramishvili

Head of the Department of Theoretical Philosophy
Professor Ivane Javakhishvili Tbilisi State University
Thilisi, Georgia

The concept of the empire in ancient political thought
H évvotia ¢ avtokpatopiag kat n apxaia EAXAnvikn dtavonon

XYZHTHZXH - DISCUSSION

AEYTEPA - MONDAY (23.7.2018)

ITPQTH IMPQINH SYNEAPIA - FIRST MORNING SESSION (MS1)

ITpoedpeio - Chairpersons & Secretary:
Dr Ion Soteropoulos

Apeiron Centre

Paris
France

Kowvotavtiva Mrapddxa
Yroyneia AlSdxtwp Ghocogiag
[Tavtelo ITavemotnto
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ABrva

Konstantina Bardaka

PhD Candidate

Panteion University

Athens

09.00 - 09.20:

09.20 - 09.40:

09.40 - 10.00:

10.00 - 10.20:

Dr Aikaterini Lefka

Maitre de conférences
Université de Liege

Faculté de Philosophie et Lettres
Sciences de l'Antiquité

Belgique

The city’s good life and the socio-economic inequalities according to Aristotle
and John Rawls

H kol {wn otnv oA Kat ot KOWVWVIKEG KAl OLKOVOIKEG AVICOTITEG KATA
Tov Aptototén kat tov John Rawls

Elena Menshikova

Cultural Research

New Institute for Cultural Research
Moscow, Russia

The double axe of Troy: The mission of myth as a nomadic colonatus or as
Procrustean space of being.
O dimhovg &&wv ¢ Tpoiag. H anootoAr} tov pobov

Dr. Phil. Ineta Kivle

Senior Researcher of Interdisciplinary Research Centre
Deputy Director

Academic Library of the University of Latvia

Riga, Latvia

Imitation and Simulation of Number: Ancient Cosmos and Postmodern Hy-
perreality.

Mipnon kat tpocopoiwan tov aptBuov. O apxaiog KOGHOG KAt 1) HETAVEWTE-
PLKI| DTTEPTPAYHATIKOTNTAL.

Michael Tegos

Dr. of Philosophy
Independent Researcher
European Graduate School
Athens

The science of free men - Dialectic in the Sophist
H emotiun tov ehevbépov avBpwnov. H Stakektikn oto Xopioth
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10.20 - 11.00:  Professor Shigeru Yonezawa
University of Tsukuba
Honorary President of IAGP
Japan

The Accuracy of Plato as a Reporter of Socrates’ Court Defense
O IMA\dtwv kat i ava@opd tov o1 dikn Tov Zwkpdatn.

11.00-12.00:  AIAAEIMMA-COFFEE BREAK

AEYTEPA - MONDAY (23.7.2018)
AEYTEPH ITPQINH SYNEAPIA - SECOND MORNING SESSION (MS2)

ITpoedpeio - Chairpersons & Secretary:
Dr. Christopher Vasillopoulos
Professor of Political Theory

Eastern Connecticut State University
USA

Ap. Iwévvng Bovdovpng
Enikovpog KaOnyntrg
Tunua Nopukrg
Frederick University
Cyprus

Dr. Ioannis Voudouris
Assistant Professor
Department of Law
Frederick University
Cyprus

Seung-Ju Lee

PhD Student
University of Athens
Greece

12.00 - 12.30:  Professor Robin Attfield
Cardiff University
School of English, Communication and Philosophy
Cardift, Wales
UK
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Global citizenship: Ancient origins and modern projects
IMaykoouia Bayévera:Apxaieg pileg kat vewtepa oxEdia

12.30 - 13.00: Tewpyia EavBaxn - Kapapavov
Opotipun Kabnyrrpia didoloyiag
tov [Mavemotnpiov ITehomovvrioov
ITpoédpog ¢ Etaupeiag EAMjvwv @doAdywy
kat AtevBdvtpla tov Kévtpov Epevvag tov Bulavtivov TToArtiopon
tov [Tavemotnuiov Ilehomovvioov
AbBnva

Georgia Xanthaki - Karamanou

Emerita Professor of Classical Philology

President of the Society of Greek Philologists

and Director of the Research Institute of Byzantine Culture
of the University of the Peloponnese

Athens

Polis in Greek tragedy as a model of moral and political behaviour
H oA otnv EAAnvikr tpaywdia wg mpotumo kg kat TOALTIKAG OLHTEpL-
@opdg.

13.00-13.30: XYZHTHXH-DISCUSSION

AEYTEPA - MONDAY (23.7.2018)
ATIOTEYMATINH ZYNEAPIA - AFTERNOON SESSION (AS)

[Tpoedpeio - Chairpersons & Secretary:
Professor John Poulakos

Department of Communication
University of Pittsburgh

USA

Maria Victoria Salazar
PhD Student

New York Graduate Centre
USA

17.00 - 17.20:  Cecilia Ames
Professor and Principal Researcher
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17.20 - 17.40:

17.40 - 18.00:

18.00 - 18.20:

18.20 - 18.40:

18.40-19.10:

National University of Cordoba
Argentine

Globalisation and Religion in the Roman World.

Tertullian’s philosophical argument in Ad nationes and Apologeticum.
[Maykooutomnoinon kat Opnokeia 6tov Pwpaikod koopo. To pthoco@iko emiyei-
pnpa tov TeptvAhiavov ota épya tov Ad nationes and Apologeticum.

Franklin Ibanez
Universidad del Pacifico
Peru

Being subjected to globalization as matter of principle.
A critical account of Nancy Fraser’s all-subjected principle
Tedwvtag vro ) Stadikacia NG maykooponoinong we Bépa apyng

Prof. Kyung Hyun Kim
Professor of Dept. of History
Korea University

Seoul, Korea

The Problem of alterity (barbaroi) in the worldly space (orbis terrarum) of
Roman empire.
To mpoPAnpa Twv dAAwv(BapPapot) ot Pwpdikn avtokpatopia

Mary Shiraef

PhD Student at the University of Notre Dame

and Visiting Lecturer at Emory University
Nanovic-Jenkins Hall Department of Political Science
Notre Dame

USA

Understanding Greece through Doxai: A Survey Research Proposal Design.
Katavowvtag tnv EAada katd i doéaoics. Eva axédio épevvag

Dr. Jean-Philippe Ranger
Associate Professor
Department of Philosophy
St. Thomas University
Canada

Lamitié d’Epicure: vivre caché, mais en communauté

Evayyelog Movtoodmovhog
Axadnpaixog
Kabnyntng g @hocogiag
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tov [Mavemotnpiov ABnvav
Evangelos Moutsopoulos
Professor of Philosophy
University of Athens
Academician

Academy of Athens

Du cosmopolitisme a la globalisation. Une évolution imprévule

19.10-19.40:  XYZHTHXH-DISCUSSION

TPITH - TUESDAY (24.7.2018)
[IPQTH IIPQINH ZYNEAPIA - FIRST MORNING SESSION (MS1)

ITpoedpeio - Chairpersons & Secretary:
Dr. Lilia Castle

Professor of Philosophy

Chaminade University

& University of Honolulu, Hawaii

USA

Chrysoula Gitsoulis

Adjunct Assistant Professor of Philosophy
Dept of Interdisciplinary Arts and Sciences
City College

City University of New York

USA

Katarzyna Borkowska

PhD Candidate

Institute of Classical Philology
University of Warsaw

Poland

09.00 - 09.30: Dr. Menahem Luz
Senior Lecturer (Emeritus)
Philosophy Dept.
University of Haifa
Israel

Marcus Aurelius on the Cosmos and Society as a Single Organism
O Mdprog AvpriAlog yla TOV KOOUO Kat TNV KOWVwvia wg éva opyaviouo.
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09.30 - 09.50:  Dr. Umut Ahmet Hacifevzioglu
Assistant Professor
Nisantagi University
Istanbul, Turkey

The political: From Polis to Cosmopolis
To moAttikdv: Ao TNV TOAN TNV KOGUOTOAN

09.50 - 10.10:  Professor Demetri Kantarelis
Assumption College
Worcester
USA

From Polis to Cosmopolis but not to Cosmopolism
Amé v TOAL 0TV KOGUOTOAN, AAX” Ot GTOV KOGUOTIOALTIOUO.

10.10 - 10.30: ~ Mr Ilker Kisa
PhD Student
Eo6tvos Lorand University
Budapest,Hungary

Plotinus’ cathartic virtue today
H kaBaptikn apetr Tov IMwtivov onpepa

10.30 - 11.00: AIAAEIMMA-COFFEE BREAK

TPITH - TUESDAY (24.7.2018)
AEYTEPH ITPQINH SYNEAPIA - SECOND MORNING SESSION (MS2)

ITpoedpeio - Chairpersons & Secretary:
Oe68wpog Tewpyiov

KaBnyntng IoAwtikrg @hocogiag
Anpoxkpitelov ITavemotnuiov @pdxng
Dr Theodore Georgiou

Professor of Political Philosophy
Democritus University of Thrace

Kwvotavtiva Mrapddxa
Yrnoyneia Ailddktwp Phocoeiag
[Tdvteto Iavemotnpo

ABrva

Konstantina Bardaka

PhD Candidate
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Panteion University

Athens

11.00 - 11.20:
11.20 - 11.40:
11.40 - 12.00:
12.00 - 12.20:
12.20 - 13.00:

Panagiotis Christias
Associate Professor of History of Ideas
University of Cyprus

Christianity and Philosophy: The Birth of Civil Society
Xplotiaviopog kat puhocogia: H yévvnon tng moArtikng kowvwviag.

Bernard Reber

Directeur de recherche au CNRS

Centre de recherches politiques de SciencesPo
Université Sorbonne

France

Towards climato-citizenship.

Orders (cosmos) and normative arrangements to connect climate to politics
ITpog pa vKodTNTA Tov KAipatog. O KOOHOG Kat ot Kavovikég puBuioelg
yta va ovvSeBel To KAipa pe TNV TOALTIKY.

Dr. Demetrios Nikitas J. Bardis
Montreal, QC
Canada

The psychosomatic self as an abstraction of corporate and civic identity in a
globalized world.

To YuX0oWHATIKO EYW WG Wit aPrpnuév GOANNYN TG GUANOYIKNG Kat TTOAL-
TIKNG TAVTOTNTAG OTOV TTAYKOGHLOTIOLOVHEVO KOOHO.

Michael Cloete

University of South Africa (UNISA)
Department of Philosophy

Pretoria

South Africa

Economic justice and political freedom in Plato’s theory of the state:

A critique of the (anti-humanist) foundations of global capitalism”.

H owovopukrn Stkatoovvn kat i molttikn edevBepia oty matwvikn ewpia
yla To Kpa&tog. Mia Kpitikn ya ta avTiavBpwmiotikd Bepéda tou mayko-
opLiov KamtaAlopo.

XYZHTHXZH-DISCUSSION
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TPITH - TUESDAY (24.7.2018)
ATIOTEYMATINH YNEAPIA - AFTERNOON SESSION (AS)

I[Tpoedpeio - Chairpersons & Secretary:
Martha C. Beck

Professor of Philosophy

Department of Philosophy

Lyon College

USA

Seung-Ju Lee

PhD Student
University of Athens
Greece

17.00 — 17.20: Dr. Marta Elena Alesso
Full Professor
National University of La Pampa
Argentine

Cosmopolitanism in the Works of Philo of Alexandria
O koopomotTiopog oto épyo Tov Gilwvog g Ale§avdpeiag

17.20 - 17.40: Dr Alexandra Papadopoulou - Anastasiadou
Researcher
University of Athens

O gvdaipwvy koopomolitng otn gthoco@ukiy Stavonon tov Gilwvog Tov Ale-

Eavdpew.
The happy cosmopolitan according to Philon of Alexandreia

17.40 - 18.00: XpvoavOn Kexpordyov
Ap. Dlocogiag
ABrva
Chrysanthi Kechrologou
Dr of Philosophy
Athens

Koopuomolig kat mpaxtikég eAéyxov onpepa

Kosmopolis and control practices today

18.00 — 18.20: Pavlos E. Michaelides
Assistant Professor
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University of Nicosia
Cyprus

Contradictions and bridges - Greek paideia and the kosmic whole: modern
education and the global-economic hole.

Avtipdoeig kat yépupeg- H EAAnvikn mawdeia kat To kooutkov OAov: H vew-
Tepn TatdEia KAt TO OLKOVOLKOV KOGUIKOV ONOV.

18.20 — 18.40: Inbal Cohen
Teaching Associate
Technion - Israel Institute of Technology
Faculty of Architecture,
The Forum for Advanced Studies “Gaetano Massa”, Rome.
Israel

Diogenes of Oenoanda’s Three Social Descriptions
OL tpelg KovWVIKEG TiepLtypagég Tov Atoyévn and ta Owodavta

18.40 - 19.00: Dr Lee M. J. Coulson
Honorary Associate
University of Sydney
Dept. of Classics and Ancient History
Australia

Sovereignty of the polis within: cultivating cw@poovvn in the 21st c.
H apyn péoa otnv moA: Kaliepywvtag T ow@poohvn Katd Tov elKooTo
TPWTO AWV

19.00 - 20.00: XYZHTHXH-DISCUSSION

TETAPTH - WEDNESDAY (25.7.2018)
[IPQTH MPQINH SYNEAPIA - FIRST MORNING SESSION (MS1)

ITpoedpeio - Chairpersons & Secretary:
Pavlos E. Michaelides

Assistant Professor

University of Nicosia

Cyprus

Apadia Xaipn-Tpurapmodkn
AbBnva

Amalia Xeri-Tripampouki
Athens
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09.00 - 09.20:

09.20 - 09.40:

09.40 - 10.00:

10.00 - 10.20:

10.20 - 10.40:

Yo@ia Zrapovin

Ap Dhocogiag, Exmaidevtikog-
YxoAikn ovpBoviog

AbBnva

Sophia Stamouli

Dr of Philosophy

School Cancelor

Athens

H Aertovpyia tng Sikatoovvng otnv apyaia eAAnvikr moAn katd Tov @ovkv-
Oidn kat Tov ApLOTOTEAN KAl OL TPOOTITIKESG EKPPAOTG TOV Stkaiov oTnv 18éa
€VOG TAYKOOHLOV KPATOVG .

Thucydides and Aristotle on Justice and the idea of justice in the global state

Professor Orsan Oymen
Chairman of the Department
Isik University

Istanbul, Turkey

Ancient and Modern Solutions to Global Problems
Apyxaieg kat vewTepeg ADoELG 0Ta TTayKoopLa TpoBApata.

Dr. Zbigniew Panpuch

Assistant Professor of Philosophy

John Paul IT Catholic University of Lublin
Poland

Cosmopolis: Hellenic universalism or economical globalism
Koopuomoig: ENANVIKT] OLKOUHEVIKOTNTA 1] OLKOVOLKT] TTAYKOOHLOTION o

Mr.Onur Doganay

PhD Student

Humboldt University of Berlin
Germany

Rethinking Polis with Aristotle and Adorno
Eavaokentopevol Ty oA katd Tov Aptototéhn kat Tov Adorno

Tatiana Petrovna Minchenko

Professor of Philosophy and Social Sciences
Tomsk State Pedagogical University

Russia

The different meanings of the concept of globalization and the significance of
the Hellenistic heritage.
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Ta StagopeTikég onpacieg oTny €vvola TNG TAYKOOUIOTONONG KAt 1] GTIov-
Satotnta g EAAnvioTikig kAnpovopds.

10.40 - 11.10: AIAAEIMMA-COFFEE BREAK

TETAPTH - WEDNESDAY (25. 7. 2018)
AEYTEPH IIPQINH ZYNEAPIA - SECOND MORNING SESSION (MS2)

ITpoedpeio - Chairpersons & Secretary:
Dr.Aikaterini Letka

Maitre de conférences

Université de Liege

Faculté de Philosophie et Lettres
Sciences de I'Antiquité

Belgique

XpvoavOn Kexpohdyov
Ap. Dlocogiag

Abnva

Chrysanthi Kechrologou
Dr of Philosophy
Athens

Mr Dimitrios Passas, MPhil.
Athens

11.10 - 11.30: Dr Hong-Bin Lim
Professor of Philosophy
Faculty of Liberal Arts
Korea University
Seoul, Korea

Eris(¢pig) and the future of liberalism
H ¢pig kat to péAlov tov gileevBepiopod

11.30 - 11.50:  Ap. ®eddwpog ewpyiov
Kabnyntng HoAitikng Glocopiag
Anpoxpitetov Iavemotnpiov Opdxng
Dr Theodore Georgiou
Professor of Political Philosophy
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Democritus University of Thrace

H @tloco@ikn avtiAnyn yta T0vV KOGUOTOATIOHO
The philosophical concept of cosmopolitanism

11.50 - 12.10:  Yip-Mei Loh
Assistant Professor
Graduate School of Religion
Chung Yuan Christian University
Taiwan

The Comparative Roles of Governors
in the Respective ‘Poleis’ of Plato and Lii Bu-Wei
To épyo twv apxovtwv otnv moAn tov ITAdtwva kat Tov Lit Bu-Wei

12.10 - 12.30: Lilia Castle
Professor of Chaminade University

& University of Honolulu, Hawaii
USA

The World as a Household
O k60H0G WG oikog

12.30-13.00: XYZHTHXH-DISCUSSION

TETAPTH - WEDNESDAY (25.7.2018)
ATIOTEYMATINH ZYNEAPIA - AFTERNOON SESSION (AS)

ITpoedpeio - Chairpersons & Secretary:
XpvoavOn Kexpohdyov

Ap. Dihocogiag

ABrva

Chrysanthi Kechrologou

Dr of Philosophy

Athens

Anna Zofia Kuszmiruk

PhD Student

Nicolaus Copernicus University
Poland
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17.00 - 17.20:

17.20 - 17.40:

17.40 - 18.00:

18.00 - 18.20:

John Poulakos

Professor

Department of Communication
University of Pittsburgh

USA

and

Dr. Eirini Leriou
Adjunct Lecturer
University of West Attica
Hellenic Open University
Athens

Globalization and the Good Life
H naykoopomoinon kat o ayadog Biog

Lorenz Moises Juarez Festin
Associate professor

St. Joseph School of Pandacan
Philippines

Between globalization and domination: Understanding the role and influence
of money in the light of Aristotle’s philosophy

Meta&d maykooponoinong kat kvplapyiag: Katavowvtag to épyo kat tnv
enidpaon TOL XPHHATOG KATA TNV PLAOCOPia TOV APLOTOTEAOVG,.

Carmen Cozma

Professor

Department of Philosophy

“Alexandru Ioan Cuza” University of Iasi
Romania

Grounding All Being-in-Becoming: From the Heraclitean Logos to the
Tymienieckan ‘Logos of Life’

Ocpehiwvovtag To ov 010 yiyveoBar Amo to Adyo tov HpdrAeirtov oty
anoyn t¢Tymieniecka yio to «Adyo g {wre».

Chrysoula Gitsoulis

Adjunct Assistant Prof of Philosophy

Dept of Interdisciplinary Arts and Sciences
City College
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18.20 - 18.40:

18.40-19.30:

KAEIZIMO TQN EPTAZION TOY XYNEAPIOY

City University of New York
USA

Pros and Cons of Referendums in Conflict Resolution

To vrép Katl Ta Katd oTa Anpoyn@iopata ya tnv enilvon Stagopv

Kwotag Kayutlng

Addxtwp dhoocogiog
ITeptBAANOVTIKOG Unyavikog
Enikovpog Kabnyntrc ®ihocoeiag
Arcadia University

Dr. Kostas Kalimtzis
Environmental engineer

Assistant Professor of Philosophy
Arcadia University

USA - Athens

Homonoia and eudaimonia: The Stoic transformation
Opovota kat EvSapovia:H Ztwikn) petapopewon

XYZHTHXH-DISCUSSION

CLOSING REMARKS
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TETAPTH - WEDNESDAY (25.7.2018)
BPAAYNO ITPOTPAMMA TOY ZYNEAPIOY
EVENING CONFERENCE PROGRAMME

20.30: ®EATPIKH ITAPAXTAXH
TOY I'TANNH ITOYAAKOY
I[MTPOX TIMHN TON XYNEAPQN
TOY TPIAKOXTOY AIEGNOYZ
ZYNEAPIOY OIAOZOPIAZ

«MYZXIZTPATH»

20.30: A PLAY BY JOHN POULAKOS
“MYSISTRATA”?
FOR THE PARTICIPANTS
OF THE 30" INTERNATIONAL CONFERENCE OF PHILOSOPHY

IIEMIITH - THURSDAY (26.7.2018)
EKAPOMH - EXCURSION

I'YPOX THX ZAMOY
TOUR OF SAMOS

ANAXQPHZXH: 09.00
DEPARTURE:09.00

EIIIZTPO®H: 17.30
RETURN: 17.30

ADETHPIA: KONTA 2TO XQPO AIEEATQI'HY TOY XYNEAPIOY
DEPARTURE: NEAR THE CONFERENCE VENUE
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H Stadpopn eivat Stapkeiag prag mepinov nuépag kat mepthapfavet, petado

aM\wv, ta e&ng:

EYITAAINEIO OPYTMA - HPAIO - MONAXTHPI TOY TIMIOY 2TAYPOY - KOYTZI
- KAPAOBAZXI - KOIAAAA AHAONIQN - KOKKAPI - MOYZEIO OINOY - APXAIO-
AOT'TKO MOYZXEIO ZAMQOY - BA®Y - IITY®ATOPEIO.

The itinerary it takes almost a full day and includes visits to:

EUPALINUS TUNNEL - HERAION - MONASTERY OF HOLY CROSS - KOUTSI
- KARLOVASSI - NIGHTINGALE’S VALLEY - KOKKARI - MUSEUM OF WINE -
ARCHAELOGICAL MUSEUM OF SAMOS - VATHI - PYTHAGORION

* OL ovppetéxovteg mapakalovvtal va ¢xovy pali Tovg ola ta anapaitnta &idn
yta KOAOpTIL.

* Participants should remember to bring along their swimming gear.
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ITEPIAHYEIX TON ANAKOINQXZEQN
TOY TPIAKOXTOY AIEONOYZX
2YNEAPIOY OIAOXOODIAZX

ME ©GEMA:

[TOAIZ, KOXMOIIOAIX KAT ITATKOZMIOITIOIHZH

ABSTRACTS OF THE PAPERS
TO BE READ AT THE
THIRTIETH INTERNATIONAL
CONFERENCE OF PHILOSOPHY

ON THE TOPIC:

POLIS, COSMOPOLIS AND GLOBALISATION



Marta Alesso
Cosmopolitanism in the Works of Philo of Alexandria

Historical accounts about the ancient roots of the so called cosmopolitanism, i.e. all human
beings belong to a single community, usually allude to the uncertain phrase of Diogenes the
Cynic when he declares himself “a citizen of the world” (Diogenes Laertius 6. 63). Later, if
we follow the cultural chronology of this idea, we find the Stoic concept that the cosmos is a
great city because it is necessary to live according to the law of Nature. Following this thread
we pass to Christian notions which understand the temporary citizenship as a first step before
accessing the true pélis, the city of God. However, these accounts overlook the fact that Philo of
Alexandria was the first to incorporate the term koopomnoAitng —citizen of the world- who reg-
ulates his doings by the purpose and will of Nature, in accordance with which the entire world
itself is also administered (De opificio mundi = The Creation of the World according to Moses 3).
This refers not only to those who, whether Jews or not, follow the divine Law coinciding with
the Law of Nature, but also to all who practise wisdom, and live a blameless and irreproachable
life (De specialibus legibus = The Special Laws 2, 44). In this respect, Philo shares many aspects
of the Stoic conceptions and combines them with Platonic notions of idea —original or model-
and copy, which allow him to configure a kind of hierarchy in which the entire world perceived
by our senses is a copy of the Divine image, i.e., the natural world is a copy or image of the in-
telligible world in the mind of God: the Logos (Opificio 25). At the same time, the Law is a copy
of the Logos which is also the setting up of the world. The Jewish Law offers a way of access to
universal citizenship for those men who develop to the maximum their rational capacity and
follow the natural Law. According to Philo, everyone who follows the natural Law is a citizen
of the world, the Mosaic Law opens the door of that citizenship to all those who respect it and
observe its prescriptions. Not only the Jews who obey de Law are citizens of the world, but
also all those people who, coming from other nations, become adhered to these laws which
are written for all mankind. In the Roman imperial context in which Philo’s exegetical works
are located, there was a necessity to confirm the validity of the Jewish Law in an accessible and
convincing way for the cultural groups with which Judaism was coexisting and sometimes
coming into conflict. Philo focused on this task and turned to conceptions and ideas of the
adversary field: he appropriated all the Greek concepts that postulated the existence of a Law
superior to any particular written code and tried to homologate them with the Mosaic legisla-
tion. This is, from his perspective, the perfect copy of the Natural Law. Then, if the world has a
legal constitution of a universal nature, all those who are part of that constitution through the
observance of its laws become citizens of the world.

Cecilia Ames
Globalisation and Religion in the Roman World.Tertullian’s philosophi-
cal argument in Ad nationes and Apologeticum

The Christian apologetic production has made use of the Greek and Roman philosophical
tradition to substantiate and legitimize the expansion and imposition of Christianism as the

46



new religion not only in the great imperial metropolises such as Rome and Constantinople,
but also in the countless poleis and communities of the Roman Empire. Within this
framework, Latin Patrology and especially the writings of Quintus Septimius Florens
Tertullianus (Carthage, 160-220 AD) provide rich information to analyze and discuss some
of the issues related to the 30th International Conference of Philosophy: Polis, Cosmopolis
and Globalization, for the process of diffusion and consolidation of Christianism is a path
that goes through those three different stages. Jesus’s religion, in its beginnings, is just another
religion among the plurality and diversity of religions across the cities of the Roman Empire,
where each city defines its own cults and these cults can differ from one city to another, hence
in polytheistic systems one speaks of “polis religion” Due to its claims of universality and
exclusivity as the only true religion, Christianism becomes the official religion of the Empire
based on the great metropolises, Constantinople-Rome, which promotes the expansion
all over the Empire and lays the foundations of a globalization process. In this context,
Tertullian s arguments in favor of a unique universal religion stands out. And that is the
topic of the present paper. Tertullian writings display two features. On one hand, they show a
clear perception of the different religious practices in different cities of the Empire, as well as
local selection in the reception of Greco-Roman cults, providing rich material to investigate
this religion as a local, regional and provincial phenomenon. On the other hand, however,
what is also present and intimately bound to this is the question of the Christian reception of
the Greco-Roman philosophical tradition, of the role played by the literary and philosophical
texts containing information on religion for the expansion, knowledge and diffusion of the
cults anywhere in the Empire. From this perspective, the issue of philosophy and literary
representations and systematization of Roman cults is important, as well as the specific
handling of this systematization and representation by the first Latin Christian apologists
in the north of Africa, the cradle of a discursive construction that begins with Tertullian,
is apprehended and reproduced by Minucius Felix, Cyprian, Arnobius and Lactantius and
reaches its full development in Saint Augustine. Of these, Tertullian is the oldest writer and
his apologies, the two books of Ad nations and Apologeticum, constitute privileged texts to
observe this procedure, because the references to Greco-Roman religions found in them stem
substantially from the literary tradition, hence these works also offer a space for reflection on
philosophy and literature as a means of religious diffusion, reflection and criticism.

A\e§avdpa Avaoctaotadn-Ilaradonoviov

O gvdaipwv kocpomolitng 6Tn @Lhoco@ikn Stavonon
Tov Pilwvog Tov ANe§avdpiwg

H avtidnyn ya ) Suvapiki tov gudainovog KoopHoToAITov 6T GtAocoPiky Stavonon
tov Oilwvog Tov Ale§avdpéwg, Tov eEeAnvioBévtog Iovdaiov Tng Ataomopdg, deixvet pia
181dfovoa SIAAEKTIKT] CLUTIOPEVOT] [E TO EDVOUOV, TO AVTAPKEG, TO eEAeVBEPOV, AANG Kat pe
v anokekabappévn Sid Tov opBov Adyov BovAnon. Méoa and motkileg ekQavoelg «o NG
@OoEwG» 0pBOG Aoyoc, wg NN amdkplon kat okovpeviky agiworn, petaoynuatifetat pe
a taon avbopunoiag, mpog to aflodoykd cVOTNHA aApXDV, CTOXWY Kol OKOTIWV TOV VOUOV
Kat NG moAtteiag. «Emel e maoa moAig ebvopog, €xet moltteiay, avaykaiwg ovvéPaive Tw
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KoopomoAitn xprofat ohtteia 1) Kat oOUTAG 0 KOOHOG, adTn O £0TV 0 TNG POoEWG 0pBHOG
AoYog, 06 kupwTépa KANoel mpooovopdletat Beopodg, vopog Beiog wv». Avadipwvtag 1
Dhwveta Stavonon oe IMMAATWVIKEG Kot ZTWIKEG AVTIAYELG TIPOTPETEL «WKVOPOELY LKAVOV
OVVTEIVELV ATVEVOTL TPOG TOV AVWTATOV AGYOV Beiovy», VTTOVOWVTAG TAPWG TOV AOYOoV wg
OVTOAOYLKOV apXETVLTIOV, WG VONTIKOV 6V, e TANpeG vonua kat oo@ia, alld kat Adyov wg
TO HVOTNPLOV TNG HETAPLOIKNG LTIEPBETIKOTNTOG, WG TO ALwVIoy, apBapTov KAANOG, wg
v myn e evdatpoviag. Ad TnG eVopdowg TG amoAvTov appnToTNTOG Tov Adyou, To
QLAOGOQOVV VTIOKEIHEVOY, «WG [XVOG TOV TPOoWToL Tov Ameipov», Tov Evdg, kabiotarat
evSaLpov, avdyovtag ekovoLa TNV AVTOVOLA TOV, Ot evog vriepPatikol 8ealiopo, evtevbev
™G ovveldnoews, pvovpevo otny nokn NG etepovopiag. AvadlevfeTwvTag ouVEnwg
™ oxéon TPpog To apxéyovo mabog kat Tpog TiG evAIAOETEG YUXIKEG CLYKPOVOELS, ek{nTel
adnuovwg o Dilwv Std Twv StavonTikdy Slepyact®v TNV TEAELOTNTA, TNV AEVAOV APETHY,
wG T0  ToMTIOWKE TavavBpwnivov mpdTunov. Ilpooeyyilovteg pa pebepunveio tng
OT|HELWTIKNG ATELKOVLOTG TV NOKOQIN0G0PIKWDV §0EaTtdV 6TO PIAWVELO VYOG, AVLXVEVOLEY
OTNV Tapovaa ELONYNON, Hia AOYIKT) ALTOTPAYHATWONG 0 oxéon pe TNV evdatpovia, Vo
T0 auTeEOVOLOV TOV KOGPOTIOAITOY, St £vOG vToAavBavovTog vrtap&lakov Tpoodokwévou,
ETMEKELVAL TOV EUTIELPLKOV, SLA TNG EVAPHOVIOEWS TTPOG TNV CUUTAVTIKN appovia, alkd Kat
TPOoG T0 NOKOV 80V, VOOUEVO WG TTAYKOOLO TEAOAOYLKO aiTnpa.

Robin Attfield

Global citizenship: Ancient origins and modern projects

The concept of global citizenship originated with the Stoics, albeit in an inegalitarian
form, to which a more egalitarian potential corrective was made by St. Paul. Being a
“cosmopolites” was a fundamentally ethical stance, without any specifically political
implications. Against a background of the international ethic advocated by Grotius and
others, cosmopolitan duties returned to explicit prominence in the writings of Immanuel
Kant. The theme of global citizenship has been developed by successors of Kant such as Karl
Jaspers and Martha Nussbaum. The ethical, institutional and aspirational aspects of global
citizenship are explored, without assumptions about world government being a prerequisite.
The bearing (both positive and negative) of globalization on global citizenship is remarked;
Thus the rise of the internet and of international campaigning websites have fostered a sense
of global solidarity, but the activities of multi-national corporations have frequently served to
increase global inequality and the isolation and alienation of minorities and of dispossessed
people, usually but not always in developing countries. The prospects for global citizenship
are considered, not only through the United Nations and its agencies (such as UNESCO
and the UN High Commission for Human Rights), but also through international religious
bodies and international sporting bodies, together with international cultural organisations
such as the International Association for Greek Philosophy. Consideration will be given to
the issue of whether global citizenship is restricted to those who consciously subscribe to the
role of global citizen, or extends, independently of different forms of self- identification, to
all bearers of human rights. Finally, the prospects for the spread of conscious identification
as a global citizen will be discussed.
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Konstantinia Bardaka
The Stoic cosmopolitanism and human rights

The presentation investigates the notion of cosmopolitanism and human rights in the Stoic
philosophers and moreover, correlates their views with issues pertaining to the globalizing
processes of our era. The roots of cosmopolitanism as an idea and direction of political
philosophy can be found in ancient Greece; among others, its main supporters were the
Stoics, who for five centuries were interested in establishing the properties of the universal
citizen (polites) and championed with consistency the common ideals, principles and virtues
of the cosmopolis. Through these, the Stoics showcased that they did not belong to any state
and the belief that all men are citizens of the world, which in turn is part of the universe.
The founding notion of this ancient cosmopolitanism is the sacred unity of all beings and
the equality of men according to nature’s law. The Stoics were champions of the freedom,
equality and dignity of man. In our times, Stoic cosmopolitanism, has transformed from a
moral and religious vision into an ideal that aims at supporting the theory on human rights
based on moral grounds. From the mid 20th century, human rights are the fundamental
elements of a moral cosmopolitanism that supports the peaceful coexistence of people with
no discriminations and through the acknowledgment of the diversity of cultures. Hence, the
Stoics, without actually formulating a theory of rights, are considered the forerunners of said
idea. This is the reason why their views remain current in the context of today’s globalization.

Kovotavtivia Mrnapdaxa
O Z1wik0G KOGUOTOALTIONOG Kat Ta avlpwmiva Sikatwpata

Zmv avakoivworn avt) Oa eEetaobei n évvoia Tov koopomohiTiouot kot Twv avBpwmivoy
SIKAUWUATWY KATA TOVG ZTWIKODG PLAOGOPOVG Kat 0TN ovvéxela Ba ovoxeTiobovv ot andyelg
avT@VTTpog Ta Bépata tng maykoopuomontikng dtadikaciog tng emoxn pag. O koopomoAitiouds,
¢ oMtk LAoco@ia kot TPOTAT), £XeL TIG pileg TOV OTNY EAANVIKT aApXALOTITA, HE KUPLOVG
VOO TNPIKTEG TOV, HETAED AAAWY, TOVG ZTWIKOVG PLAOGOPOVG, Ol OTIOIOL YL TIEVTE AUWVEG
evOLaQEPOVTAV Yia TNV eUMESWOT] TNG TTAYKOOULAG ISIOTNTAG TOL TOALTN Kol SLEKHpUTTAV e
OUVETIELR TA KOV LOEWAT, TIG KOWVEG apXEG Kau TIG a&ieg TG KooudmoAns. Me Tov TpOTo avtdv
oL Xtwikoi £detyvav 0Tt Sev avikav og Kavéva Kpatog kat Bewpovoav tov kabe avBpwmo
TIOAITH TOV KOOUOU, IOV AVI|KE GTNV OLKOVUEVT). O TOV apxaiov AU TOD KOOUOTIOATIOHOD
elvatl  avTIANY ya TV Lepr) evOTNTa TV TAVTWVY Kat 1] .00TNTa Twv avlpdnwy cOppwva
pe To @uowod Sikato. Ot Xtwikoi HTav vréppayol Tng elevbepiog, TG W0OTNTAG KAl TG
aglompénelag Tov avhpwnov. XtV eMOXN HAG O ZTWIKOG KOGHOTOMTIONOG, amd ndko kat
OpnokevTikd TvevpaTKd Opapa OV HTay, EAaPe TN Hoper evog Wdewdovg, ov Béhel va
otnpiler NBwd v avtidnyn ya ta avBpwmva Sikawpata. ATo Ta péoa Tov 20 alwva
Ta avBpwmiva Swalwpata anotelody Pactkd oTotxeia evog NOKoy KOGHOTOATIONOD KAt
voolvTtal wg mpoimodeon yia TNV elpnvikn ovpPiwon Twv avBpwnwy, xwpis Stakpioelg kat
He avayvwplon NG SLaQopeTIKOTNTAG TovG 0e oxéon (e Tov moAttiopd. Etot ot Ztwikol,
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Xwpig va éxovv Snovpynoet pia Bewpio Sikatwpdtwy, Bewpovvtal Tpddpopot TG ev Aoyw
0¢ag. Tt'autod Kat oTpepa 0TO TAAUOLO TNG TTAYKOGLOTIOMONG O ATIOYELG TOVG TIAPAUEVOUY
eTiKaLpEG.

Nikitas J. Bardis

The psychosomatic self as an abstraction of corporate and civic identity
in a globalized world

This paper deals with the seminal elements of political organization (where society
is understood to be the individual writ large) by harking back to modes of habitation for
the individual citizen conditioned by a dialectic between an “image”, in its classical sense
as a simulacrum, and a “radical” literal sense of germinal beginnings, as descriptive of an
analogous relationship between memory (image) and mind (intelligence), these latter of
which were once enjoined in the individual by “dignity” from the days of our evolutionary
ancestors (apes ): Perhaps then making our essor in the 20-21st centuries a case of deviant
mutation in the march of evolution. Of which our modern global metro- and megalo-poleis
are its prime expression, surpassing even ancient Rome and Alexandria.

Martha C. Beck

The Application of Aristotle’s Notions of Dunamis and Energeia to
the Development of International Civilization in the Era of Globalization

Although Aristotle’s discussion of dunamis and Energeia has been interpreted and applied in
many different ways for the past 2300 years, this paper will argue that his view can be and ought
to be modified and understood as consistent with many emerging ways of understanding the
nature of reality, the natural world, human psychology, human culture and the arts. Aristotle’s
view should be applied to all aspects of Ancient Greek culture and its development over time.
Then, that model should be taken as an archetype from which both developing nations and
developed nations can gain insights about how to move forward. This paper briefly explains a
number of recent trends in views of reality, the natural world, human psychology and human
culture that confirm the legitimacy of the Ancient Greek model even today.

Panagiotis Christias

Christianity and Philosophy: The Birth of Civil Society
As numerous authors have mentioned, the idea of tolerance, that is the possibility for a
minority not to worship the gods of the city, appeared in imperial Rome with the special
permission for the Jewish people not to worship the Roman emperor as a God. In fact, in
ancient cities it was impossible for the citizens not to believe in the state religion and in
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the traditional gods. Gods were the protectors of the specific city and were worshiped as
such. Blasphemy and public disapproval of the gods were an act of treason against the city
punishable by death, as in the case of Socrates. Morality, social usages and logic were based
upon these city-state religions. As such, Jewish god was a “jealous” god and did not accept
any other. The new perspective of a global religion, proper to Man as such and not to the
citizen, introduced a very different idea of tolerance: not only the right to the exception, but,
under the Paulinian notion of katechon, the radical separation between the state religion,
the philosophical civil ethics, and the moral obligations proper to specific religions. Paul
promotes the idea that the philosophers are the restrainer (katéxwv) of the forces that
bring political decay and dissolution of the social body, and as such their ethics should be
respected in civil society — by all religions. In Paul’s perception, Christianism was to be a
private society of the aristoi evolving within the global civil society who served them as a
shield. The idea of a Christian State or State-Church does not appear in Paul’s writings. When
modern philosophers invented the famous concept of laicité, that is the separation between
the State and the Church, they actually returned to the fundamental Christian doctrine of the
katechon: philosophy for all, religion for the few.

Michael Cloete

Economic justice and political freedom in Plato’s theory of the state:
A critique of the (anti-humanist) foundations of global capitalism.

Plato’s political theory of the state has invariably been interpreted as an ideological and
metaphysical strategy for the justification of an elitist political hierarchy, philosophically
and politically administered by an exceptionally gifted “class” of men and women, whose
legitimacy as rulers of the state is a direct consequence of their philosophical (pre-)
understanding of the “highest good”. Plato’s’ economic theory of the state, in contrast, is
grounded in a (pre-) understanding of justice as an economic principle which serves as the
condition of possibility of the political community as a whole. Without economic justice,
political society is condemned to failure and the possibility of political conflict and human
suffering will continue to exist. In my paper, I argue that if we focus more on the economic
foundations of Plato’s theory of state - as opposed to its problematic apologetics for an elitist
political hierarchy - we might begin to appreciate that his theory of the political economy
of the state provides a relevant normative basis for engaging critically with current Western-
centric discourses of globalization, problematically grounded in the “rational” principles of
neo-liberal capitalism as the economic basis of a “progressive” global political society.

Inbal Cohen
Diogenes of Oenoanda’s Three Social Descriptions

The talk will focus on Diogenes of Oenoanda’s philosophical inscription, particularly on
Diogenes’ three social descriptions, the plague (fr. 3, M.F Smith’s 1993 Edition), the cosmos
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as one homeland (fr. 30) and the Golden Age (fr. 56). I shall argue that these descriptions
need to be understood in relation to each other. In these descriptions Diogenes moves from
the local and individual to the communal and universal. This method will be shown to have
several rhetorical advantages in defending his public inscription, attracting as many readers
as possible and ultimately spreading Epicureanism. I shall demonstrate how Diogenes uses
elements indicative of his imperial time and social aspects of his city Oenoanda for his
rhetorical purposes.

Lee M. J. Coulson
Sovereignty of the polis within: cultivating cwgpoo?dvy in the 21st century

For Plato to attain happiness (ed8atpovia) one must cultivate a sound mind (cwgpoaivy).
This paper asks if Platonic notions of sanity and happiness are valid in the political anthology
of a globalised cosmopolis that resists ancient philosophical ideals. I argue, from a Platonic
cosmological perspective, that indeed sovereignty of the polis within is necessary to cultivate
the sophrosyne (cf. R. 430e, Phd. 68c, Smp. 196¢) critical to human happiness and needs to
remains a critical consideration in political anthropology.

Carmen Cozma

Grounding All Being-in-Becoming: From the Heraclitean ‘Logos’
to the Tymienieckan ‘Logos of Life’

A pivotal idea challenging the entire ontology and metaphysics from the Pre-Socratics to
the contemporary philosophy is that of the grounding and first principle of All. We refer to
the universal principle that orders and unifies the whole being-in-becoming, designated by
Heraclitus of Ephesus, around 500 BC, through the term of logos/Aéyog. Over the centuries,
duringthelast decades of the twentieth centuryand the beginning of the new third millennium,
we (re)find it as the logos of life, which represents even the sense of all senses within the
phenomenology elaborated by Anna-Teresa Tymieniecka. In this paper we aim to unfold an
insight to logos following the somehow avatars of this major concept that crosses — as a red
thread - the philosophical thinking from the ancient Greeks to nowadays. Our attempt is to
disclose part of the in-depth meaning of the logos and the logos of life as regards the potential
of the philosophical language to enlightening towards the need of harmonizing particular
and general, individual and communal levels of the complex beingness in the cosmos we
get access. Deciphering the valences and the strengths of the Heraclitean acknowledged
concept and, no less, those of the renewal established by Tymieniecka who, in the frame of
her phenomenology of life, properly has brought to the fore and she has originally developed
the vision of the famous “Skoteinés” / “The Obscure’, we try to better understand some about
our status and, no less, about our responsibility in the present globalizing world. Actually, we
face great teachings about the universal reason, eventually, offering us a serious support in
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the effort of reflecting and working on the side of the so needed ontological harmony beyond
any opposites and tensions. It is the place to take into account and to explore the fundamental
significance of the logos’ meaning for the comprehension of the divided-undivided dynamic
All, for the multiple in the One, for the balance between personal and social, between local
and supra-local to be grasped even in the terminology of the so called ‘glocalization” we are
able to participate in; being aware of the peculiar care we owe concerning the protection of
the world order and the equilibrium-in-life for which a nuance panoramic approach linked
to the increasingly used expression “think globally, act locally” can open, especially on the
ground of the central philosophical ideas.

Onur Dogana
Rethinking Polis with Aristotle and Adorno

In this paper I will attempt to thematize contemporary problems of our world (cosmopolis)
in the process of globalization in terms of ethical-political philosophies of Aristotle and
Adorno. For Aristotle, the question of good life and the ultimate purpose of human life
(happiness) cannot be possible without polis which serves the fulfilling of happiness and
virtuous life in the best manner. It is in this sense that the concept of “zoon politikon” comes
forward. For Adorno, as an ultimate aim of philosophy, happiness (Promesse du Bonheur)
could only be understood socially and within a mediation of society. As Adorno puts it in
Minima moralia “There is no right life in the wrong”. Therefore, the question becomes what is
“wrong” here? Let’s say, what is wrong with polis, respectively cosmopolis? What is wrong with
our sociality, living together or co-existence? And what is wrong with our social practices
and institutions? My paper takes a common primacy of Aristotle’s and Adorno’s philosophy
as point of departure: primacy of polis and primacy of society. While Aristotle emphasizes
the primacy of polis over family, household and individual; the primacy of society over
individual determines Adorno’s whole critical endeavor. Thus, the ethical question of “how
to live well?” is not independent of the question of “how to live together?”. In this respect,
in the course of my paper I will problematize our social condition with respect to our quest
for happiness, just society and the impediments of reaching these ends. Although cosmopolis
implies and promises a life and world that is open and composed of different forms of life and
that contains a certain plurality, taking into account Adorno’s critique of “identity thinking’,
our thinking and our social world has a reductive element. According to Adorno, identity
thinking is a thinking and reasoning that subsumes individuals under general universals.
In this way, subject reduces and manipulates its object by making it identical with certain
categories and generalities. And, all particular diversity of individuals is lost. Moreover,
here operates a kind of instrumental reason which tries to make some calculations and
measurements to be able to take the control of its object. However, this ends up domination
of firstly nature and then domination of people. On the other hand, society, which is based on
exchange relations, reduces every qualitative plurality to some quantitative abstractions to be
able to make commensurabilities in the market. While all differences, qualities and plurality
are reduced, all relations become commodified, reified and alienated. The standardization
and uniformity bring about a conformity to current situation giving no place for any critical
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self-reflection that would make possible for people to think that change and a different world
is possible. In the age of globalization, the world (cosmopolis) gradually getting smaller but
we cannot easily say that the problems of mankind is also getting smaller. The world becomes
“totally administered world”. Globalization contributes mostly this administration with a
huge intolerance towards any kind of difference, diversity, quality and change.

Christos C. Evangeliou
Homeric politics: Glorious Odysseus

Odysseus was the favorite hero of both Athena, goddess of Hellenic wisdom and virtue,
and Homer, the father of epic poetry for the Hellenes. This is evident from the fact that
the poet devoted to this hero one of his two great epics, the Odyssey. However, as I will
argue, a careful reading of the Iliad would indicate that, here too, Odysseus was exalted
above the other two heroes who dominated the plot of the great drama from the beginning,
Agamemnon and Achilles. These two great heroes, the protagonists in the double drama that
took place in fateful Troy, were to be overcome by the practical wisdom and political sagacity
of wily Odysseus, King of Ithaca. What enabled Odysseus “of the many wiles” to surpass, as
the drama unfolded, both the great ruling power of Agamemnon, “king of men,” and the
matchless heroic prowess of “godlike Achilles” was precisely the superior power of his intellect
and his cunning, his practical wisdom, as a gift of Athena. In the display of practical wisdom
in politics, as well as in the ability to speak in public with unusual insight and foresight, to say
the right thing at the right time and to act decisively, Odysseus was indeed superb. For this
ability, or perhaps because of it, he had the protection and the guidance of Athena, the virgin
warrior and wise daughter of father Zeus. Accordingly, Odysseus had constant admiration
of friends and foes alike. In this regard, he was a paradigmatic Homeric and Hellenic hero;
for he was a man of action, as well as man of words, plans, and thoughts. More than any
other Homeric hero, Odysseus was active in the epic drama at Troy, from beginning to end
on every front. His presence was felt everywhere, that is, in the main battlefield, in special
military missions, in the general assembly of the warriors, and in the embassies exchanged
between the two feuding parties and the two fighting armies. Wherever Odysseus was, and
whatever he did or said, his intelligence shined through every political act and spoken word.
In every case he saved the miserable Greek army from impending certain disaster, and he
was praised and admired for that by his peers. He was the ultimate glorious Homeric Hero.

Lorenz Moises Juarez Festin

Between globalization and domination: Understanding the role
and influence of money in the light of Aristotle’s philosophy

Not much has changed in our understanding of money since Aristotle’s time. How we
look at today’s currency is already evident in the manner people of Ancient Greece utilized
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money in their everyday transaction. In this paper, I would like to identify the salient points in
Aristotle’s notion of money. According to the Stagirite, money is a product of human creation
employed to facilitate the exchange of goods among individuals. However, such a human
convention became complicated to such an extent that it assumed a role beyond what it was
originally intended for. From being a sheer means of trade and exchange, money came to be
viewed as an end insofar as wealth is understood as consisting in the accumulation thereof.
Aristotle thus distinguishes between two sorts of acquisition, i.e. between the art of acquiring
properties necessary for household management [ktétiké] and the art of wealth-getting
[chrématistiké] which is a goal in itself. Money certainly plays a central role in both arts. And
we see this is no different from what could be observed today. Both sorts of acquisition very
much define the daily undertaking of people all over the world, which only reinforces the
entire notion of the currency both as an important tool and as clear evidence of globalization.
The question to be addressed nevertheless is whether the currency is a sustainable instrument
in furthering globalization. Can it constitute a universal measure in the assessment of social
life and human endeavor? Or does it lend itself as an agent in advancing a certain outlook and
way of life towards global domination? Are there then aspects of human existence that evade
quantification and monetary measure? I have divided this paper into three parts. In the first,
I tackle Aristotle’s insight on the usefulness of money as a tool of exchange. In the second, I
discuss how money came to transcend its original purpose as to become both an instrument
and embodiment of a consumerist goal and aspiration. And in the last, I argue that while
money’s worth initially depends on human recognition and sense of value, it can nevertheless
constitute an effective tool of persuasion and even of manipulation towards the development
and preponderance of a materialist viewpoint.

Theodore Georgiou
The philosophical concept of cosmopolitanism

I. “Cosmopolitanism” means the moral and cultural expansion of the historical social
and political form of life at a regulatory level, in a way so that not only its citizens, but also
people of various ethnic origins and cultures can be included in it. Such civil society is
characterized as open and founded on the idea of cosmopolitanism, and the people acquire
the factual possibilities of being included and integrated in the social procedures of the civil
society. II. As a practice, cosmopolitanism is inextricably linked to the particular historical
and political type of society. The more open a political form of life, and the more it is based
on rational principles and ideas, the greater the factual margin for practical application of the
ideas of cosmopolitanism. However, the ideas of cosmopolitanism are not only defined as
the contents of the procedures for “recognizing” individuals who are foreign to the citizens
of a given political society (be it an ancient city or a modern and contemporary nation-
state). They also have to do with the self-establishment of the political society itself as a
cosmopolitan entity. III. Cosmopolitanism is, ultimately, a mechanism to mitigate conflicts
and conflicts between entities such as, for example, the modern national states, which cannot
go beyond their classic conscious self-determination. Kant’s cosmopolitanism, as recorded
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in: “Perpetual peace” (Zun ewigen Frieden, 1795) is the cosmopolitanism of our time, not
only as a political command, but also as realistic political need.

Oe0dwpog T'ewpyiov
H @tloco@iki 1déa Tov KOGHOTOALTIOHOD

L. Me ToV 6p0 «KOGHOTOATIOHOG» Vogital ) nOukn kat TOATIOpKT Stebpuvor TnG ekdoToTe
LOTOPIKOKOWVWVIKNG TONTIKNG Hop@rG {whg 08 KavovioTiko eninedo, Katd TETO0 TPOTO
(OOTE VO EVTACCOVTAL G AUTNY OXL LOVOV OL TTOAITEG TNG, AAAd Kat dtopa otkidwy eBvotikwv
KATAYWYWDV Kt TOATIOUKOV TIPOEAEDOEWY. X aUTH TNV TEPIMTWON 1 TOALTIKI] KOV®Via
xapaktnpifetat avowktn kot Oepehidvetar oty 18€a TOV KOGHOTOATIOHOD Kat Ta dTopa
ATOKTOVV TIG TPAYHATONOYIKEG SuVATOTNTEG £vTadng KAl EVOWHATWONG OTIG KOLVWVIKEG
Stadikaoieg ¢ moMtiknG kowvwviag. II. O KOOGUOTOMTIONOG WG TPAKTIKY ovvéeTal
ApPNKTA HE TOV CUYKEKPLHEVO LOTOPIKO Kal TOMTIKO TOTO Kowvwviag. ‘Oco meplogodtepo
avoytn eivat pia moAtikny pop@r {wng kat 6oo meplocdTepo Bepeliwvetal oe opBoloyikeég
apyés Kat 18¢eg, T000 peyabTepa eival To TPaypaTtoAoyLkd Teptdwpla TPAKTIKNG EPAPUOYNIG
TV 18DV TOL KOOHOTIOALTIOUOV. QGTOCO Ot 13EEG TOL KOOHOTIOATIONOV Sev opilovTat povov
WG TEPLEXOUEVA TWV SLASIKATIOV «avayVWPLoNG» ATOHWV EEVWV TIPOG TOVG TOAITEG TNG
dedopévng mottikng Kowvwviag (eite mpokettal ya T apyaio TOAN eite MpoOKELTAL Yl TO
VEWTEPLKO Kol TO GVYXPOVO £0V0G-KPATOG), AAAA £X0VV VoL KAVOLV Kl HE TNV ALTOOVGTAOT)
™G i01ag NG TOMTIKNG Kovwviag wg KOOHOToALTkrG ovtotntag. III. O koopomoMTIopog
elvar, Téhog, pnxaviopog aupAluveong Twv cuykpolvoewy kat Twv avtmapabéoewy peta&d
OVTOTHTWY, OTIWG, TL.X., Eival Ta ovyXpova e0Vikd KpdTn, Ta ontoia Sev pmopovv va vrepPodv
TOV KAQOOIKO OLVEWSNOLAKO aUTOTPOTSIOpLopd Tovg. O KAVTIAVOG KOOUOTOALTIOHOG,
Onwg €xet kataypagei oto: «Iia TNV awwvia elpnvny» (Zun ewigen Frieden, 1795) eival kat o
KOGUOTIOMTIOHOG TNG EMOXNG HAG OXL HOVOV WG TTOALTIKO TpOOTAYUa, AAAA Kal G PEANLOTIKT
TIOALTIKI] OVAYK).

Chrysoula Gitsoulis
Pros and Cons of Referendums in Conflict Resolution

Democratic theorists have identified participation as a leading characteristic of an ideal
democracy. In a direct democracy, participation takes the form of deliberation: a rational
discussion where all members of a population debate laws directly (rather than indirectly
through elected officials), and they all have an equal chance of having their views taken
into account. Ancient Athens invented this form of government: the citizens, through the
assembly, council of 500, and law courts, controlled the entire political process. This was
possible because Athens had a small population -- roughly 20,000 male citizens. With a small
population, the citizens were able to gather together and debate laws directly in large open
spaces. Most democracies today take the form of representative democracies, where elected
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representatives debate and pass (all or most) laws. The representatives are regarded as proxy
voters, chosen by the people to vote according to their wishes, desires and best interests.
Many argue that this is the only way for democracy to function in the modern world, since
it is impossible to bring millions of citizens together into one place where they can discuss
and debate laws. But the internet has steadily been challenging and altering that assumption.
Indeed, many defenders of direct democracy claim that internet has made the whole purpose
of representative democracy obsolete. Back in the 1700s, when world populations began
to increase exponentially, there was no internet, no telephones, not even telegraphs. Long-
distance communication was simply impossible, so people had a practical need to elect
representatives who could fight on their behalf / represent their wishes in government. In
the US, the idea of Congress was born. But now, it is argued, the internet has dispensed
with our need for them. Instant communication is available to almost everyone. A new law
being proposed can be instantly read, discussed, and voted on, by millions of people, thus
removing the obstacle of bringing them all together to one place to make decisions. Why,
defenders of direct democracy ask, do we need representatives when we can all just read and
vote on the bills ourselves via the internet? Following the literature, I will refer to this form
of government as an electronic direct democracy. This idea has been partially implemented,
in various stages of the political process, in many parts of the world, through referendums.
In Europe, especially in recent years, legislators have been holding referendums on issues of
grave importance. But some have argued that complex moral and economic issues should
not be left to the whim of the public. This essay will explore the history of some recent
referendums, primarily in Europe, where this practice is often employed, and consider some
of the pros and cons of their use in resolving conflicts.

Ahmet Umut Hacifevzioglu

The Political from Polis to Cosmopolis

It can be said that today’s democracies are successful in representing the interests, but
they cannot improve citizenship, they protect civil rights, but they cannot guarantee the
existence of freedom. In these democracies, the social field is getting wider and the political
field is getting smaller day by day; the economic and social processes that were previously
included in the area of oikos are entering the public sphere. In the social area dominated by
economic and social processes, it can be said that individuals are not only political subjects
but individuals are economic producers and consumers. On the social level, where only
the economic producers and consumers are concerned, with the concern of continuing the
biological existence of the individual, the possibility of freedom is eliminated; because an
area where individuals become objects of only the economy can only be defined as a field of
necessity. Aristotle’s thoughts are remarkable in terms of re-valuing politics against the rise of
society. The term politicon for Aristotle refers to a specific form of human social life, specific
polis organization. In other words, Aristotle does not point out that all people are political
and the politics is not a phenomenon that occurs spontaneously everywhere people live in
the community. It’s freedom that makes life in the polis different from others. Therefore, the
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nature of a polis political structure, it is not just to enable people to survive or to observe their
economic interests. According to Aristotle, politics is the effort of free people to come together
and enable a virtuous life worth living. Instead of the necessity of living a life worth living, the
pure biological existence, a political structuring that seeks to achieve economic interests also
points to the effort to construct a beneficial society in which the values of the instruments
prevail. A social structure that priorities benefit and interest, rather than enabling human
well-being and a life worth living reduces man to a vehicle, to an object, or to a slave or to an
animal level as determined by Aristotle. In such a social structure, the possibility of freedom
is eliminated and the value of the citizens depends on their wealth. However, the fact that
Aristotle’s citizens whom he describes as a zoon politikon, brings together the polis and the
public in the field and every citizen is in action after the common good which contributes to
the good life of the society; because common good contributes to the good life of each. The
fact that Aristotle is making the citizen visible in the public sphere as a participant subject
allows the citizen to say anything to his or her share in a site layout for good life beyond a
biological life. Political life, which is the ideal life form for human beings, actually points to
the fact that the citizen who is active in the political life of the site is living a more human
life. The citizen who is actively involved in political life turns into an active subject that puts
both rules “rule on equals” and rules “other equal rulemakers” Effective participation in
political issues also enables the freedom of the citizen. In other words, according to Aristotle,
a citizen is also a free person. Aristotle’s conception of freedom is a concept related to the
right to participate in political matters, and is a pivotal issue in the decision-making process
of free citizen public matters. Therefore, Aristotle’s conception of freedom is not only about
having rights, but also about exercising these rights. Aristotle derives politics from being an
activity specific to a particular person or class, through the conception of free citizens who
participate, speak, argue, exercise their rights. In this declaration, from polis to cosmopolis the
political is discussed in the context of Aristotle.

Franklin Ibanez

Being subjected to globalization as matter of principle.
A critical account of Nancy Fraser’s all-subjected principle

Although transnational processes are shaping lives of millions of people across the world,
there are still insufficient normative orders to command some of them as climate change,
world poverty, international security and others. Several theorists have turn mainly to the all-
affected principle to set up a normative framework to evaluate current governance structures
and their moral deficits or failures. This principle states that resolving claims for justice means
that all those who are affected by transnational realities should have a right to participate in
controlling these realities. Those who are affected have a say or right to claim for justice. For
instance, Simon Caney (2005), Thomas Pogge (2002) and Peter Singer (2002) quote several
versions of the all-affected principle to deal with transnational injustice. By contrast, Nancy
Fraser has criticized that principle. She has stated current transnational structures should
be reshaped by the all-subjected principle: “All those who are subject to a given governance
structure have moral standing as subjects of justice in relation to it” (2010: 65). From the
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practical and theoretical point of views, she believes this principle is superior and preferable
instead of the all-affected principle. The all-subjected principle is, according to Fraser, more
precise since it places fights for justice in the proper frame, i.e. transnational governance
structures which have encapsulated demands of those traditionally excluded like cultural
minorities, indigenous peoples, migrants and refugees, global poors and so on. This paper
is a critical account of Fraser’s principle. First, whereas the all-subjected principle improves
conditions of subjected people and makes them citizens of current governance structures, it
failures to promote deeply changes in terms of scope and goals of these structures and not
only participation. This argument becomes stronger when we analyse several areas in the
globalization —wild zones— where governance structures are missing. In these cases, we do
not need just to reform some of them but create new ones. Second, Nancy Fraser recently has
reinterpreted her principle. She states there is an overarching regime of global governance,
i.e. a global structure (2014). If we accept this controversial premise, it would be possible to
resolve those two previous critical points. Against Fraser, I will argue this new interpretation
of her principle is still not enough to resolve previous challenges. The all-affected principle
is more promising than the all-subjected principle as the master norm for determining
the “who” of global justice. (Caney, S. (2005) Justice Beyond Borders. Oxford: OUP. Fraser,
N. (2010). Scales of Justice: Reimagining Political Space in a Globalizing World. New York:
Columbia University Press. Fraser, N. (2014) Publicity, Subjection, Critique. A Reply to My
Critics. En: Fraser, N. & Nash, K. (Eds.) (2014). Transnationalizing the Public Sphere (129-
156). Cambridge: Polity. Pogge, T. (2002). World Poverty and Human Rights. Cosmopolitan
Responsibilities and Reforms. Cambridge: Polity. Singer, P. (2002). One World. The Ethics of
Globalization. New Haven: Yale University Press.)

Kostas Kalimtzis
Homonoia and Eudaimonia: The Stoic Transformation

The topic of my presentation is how did the Stoics, who arose during a critical hour in
the life of the polis, understand the concept of political friendship, or homonoia. In a period
when the polis was being subjugated by dynasties and ultimately by the Roman Imperium
how did the Stoics envision the possibility for this crowning achievement of statesmanship?
What transformations did the concept of homonoia undergo in the hands of Stoic influenced
intellectuals such as Cicero and Seneca and what were the far-reaching consequences of this
transformation?

Demetri Kantarelis

From Polis to Cosmopolis but not to Cosmopolism

What one learns from Plato’s The Republic is not how to build a polis but how reasoning
can help us solve problems. Additionally, we learn - as Karl Popper convincingly argues in

59



his book The Open Society and its Enemies - that a polis a la Plato is an attack on open society;
in those days, it was an attack on the open society of Athens and a betrayal of those who had
brought it about: i.e., Democritus as well as Pericles, among other, and especially the citizens
of Athens who made Solon’s and Cleisthenes’ reforms necessary. Undoubtedly, as history
testifies, the introduction of idealism into politics and the search for an ideal society were
disastrous precedents that led directly to totalitarianism. Hence, the only valuable lesson
in The Republic is the one about reasoning. As per my contentions, the World currently
experiences, increasingly so, the Third Hellenization Period which, unlike the previous two,
is global in nature. Our World is in the process of settling into a Cosmopolis and as it does
so we better hope that, via reasoning, it will avoid Cosmopolism (or Globalism) contrary to
the fact that totalitarianism, in some countries, is currently threatening open societies, and
that we, as citizens of this Cosmopolis, shall see through the corruption and messiness of the
world to the ideal world beyond.

Eleni Kavvadia

The importance of the spirit of place, genius loci and the process
of globalization: an ecosemiotics approach

Locality in ecosemiotics is considered as the characteristic of semiotic structures by
which they merge with their surroundings in such a way that they cannot be separated from
their environment without significantly altering their structure or information contained in
this structure, creating their local identity. Local identity is reflected in physical aspects like
body form, behavior, physiology and communicative or semiotic correspondences, the two
aspects being related. For humans in particular, locality as placement in a specific natural
environment, plays a role in the shaping of culture identity. When evolution is concerned, what
matters is semiotic not genetic fitness, because something can be fit only in a given context. It
becomes obvious then that if context is determined by parameters connected to globalization
then fitness with respect to local conditions ceases being important. Furthermore, distinct
local conditions disappear as endemic species go extinct and the microclimate is lost. Thus
man’s semiotic fitness, the ability for communication with the local environment, instead of
being a basis that can be widened towards the world, is discredited and subsequently lost.
The spirit of place is extinguished and homogeneity in both culture and environment, which
is a prerequisite for globalization, prevails. The role of genius loci as protective spirit is played
by the artefact that is perceived as protecting humans from nature. Considered a hypercell,
because it has no cellular structure, it becomes a necessary extension of the human body. The
new human-artifact hybrid, liable to all the problems of hybrids, is not affected by locality and
natural forces but is dependent on global financial power promoting again homogenization. A
new tendency, highly advertised because it serves the program of globalization, a preference
for exotic destinations that are perceived simply as beautiful sights, where there can be no
real communication, because relations are generally externally mediated, makes ignorance
of natural signs habitual. The ways of life, characterised by high mobility connected to the
program of globalization, create the problem of shifting baselines (D. Pauly), leading to a

60



general loss of historic memory. Ecosemiotics, as a study of the interrelation of nature and
culture, and specifically the semiotic aspects of it, can be actively involved in the debate.

EAévn KaBfadia

H onpacia tov tepifarlovtog kat tdtaitepa TOV TOTOV yLa THV TOLOTNTA
Tov TpOTOV {wN§ TV avhpwnwv kat  TaykosutonomTiky dtadikacia

O obyxpovog KOopOG xapaktnpiletal amd tnv opoyevomoinon kat Tov vBpSopd Twv
TOMTIOKWV TtapadOoewy Kat TNy e§a@davion Twv oTotyeiwy ekeivwy mov dev evtdooovTtat
oto véo mAaioto. H Stadikacia avtr cuvdéetal opyavika pe Tig e§apavioelg Twv Quokwv
eldwv kol odnyel otnv efa@dvion Tov TOTMIKOD XAPAKTAPA €V YEVEL AMOOPEVOVTAG TO
mvebpa Tov ToTov. Ta véa OpOYEVOTIOMUEVA TIOATIOWIKE QAUVOHEVA TIOL e§amAdVOVTaL O€
OAOKANPN TNV YN, N €XOVTAG OpyavIKl) GOVSEOT] [le TOVG EMUEPOVG TOTIOVG, UELDVOLY TNV
kavotnTa Tov avBpwmov va kivnBel 0To TOMKO PUOIKO TEPIPAAAOV, KATAVOWVTAG AVTO WG
onpetdopaipa. Me aAa Aoy, ot avBpwmot Sev E€pouv TALOV Vo AmOKWSIKOTIOOOLY TNV
TANPOPOpia OV TOVG TTAPEXEL ) VO OVTE Kat WG va aTtabovv oe avtry. Kat cuyxpovwg ot
VEEG, [N EVTAYUEVEG OTO QUOLKO TtepIBAANOV TIPAKTIKEG, Sta piag BeTikng avatpo@odotnong,
egaheipovv Tig Stapopomouoelg Tov, efagavifovtag Ta evdnuika £idn kat To pkpokAipa. e
TANALOTEPEG ETOXEG 1) OXEOT] OLKELOTNTAG LE TOV TOTIO NTAV AVETTVYHEVN Oe LYNAO Paduod
KAt 1] KATAvOnom Kal gppnveia Twv @atvopévwy 1600 StetoduTikr, mov kabiotovoe Suvarn
akopn kat v mpoPAeymn, Siknv olwvookoTiag, TwV GUOIKWY Kataotdoewy. Tnv mapovoa
katdotaon otnpilet pia padikn tpomaydvda mov anoduvapdvel CUOTNUATIKA TNV oTpacia
TNG TOTUKIG TAVTOTNTAG, eV TTapeuTtodilel TNV SLapodPPWON TNG ATOUIKNG TAVTOTNTAG OE
ovvaptnon e Tov otkeio tOMo. H ovvepyacia avBpwmov kat ¢vong, n onoia malatdtepa
elye KAT avayknv TOTIKO XApaKTNpa, eELMNPETWVTAG XAPAKTNPLOTIKEG TOTIKEG AVAYKEG
(yewpywkn| owovopia, ovvepyacia pe Ta {®a TOL AVKOUV GTA TOTUKA OKOGLOTHUOTA
¢ vrolvyla), petatpénetal oe ovvepyaoia avBpwmov - texvovpynuatos. O avBpwmnog
Noyiletal wg vPpidio kuTTAPIKWY Kat un KuTTapikwy Sopwv (energon-hypercell), dmov ot pn
KUTTAPIKEG TIPOEKTATELG TOV OWHATOS oXedtalovTal TAéov kat Tpowbovvtat pafika oe dAov
Tov mAaviTn, kabopilovtag Tov xapaktipa piag Kowvng kabnuepvotntog, omov 1 @von
nAéov vroPabpiletal oe ovdétepo medio Spdong Kat TAPOXNG TPWTWY LVAWY. XT0 TAaiolo
avtd KaAliepyeital, wg LITOKATAGTATO TNG OPYAVIKNG OXEONG HE TOV TOTO, pia TPOTiUnon
VTIEP TWV HAKPLVDV-EEWTIKWV TPOOPLOUWY, OL OTIO[OL HTTOpOVV KAAALoTA va avTipeTwmi{ovTat
wg vrepBéapa yia Beatég TPoePXOUEVOVG Ao oladnToTe TOMTIOWIKT] TTapddoor kat Oxt
WG oNuEIdTPaIpa, OTIOL 1) eTIKOVWVia eival apotPaia, omov dnladn kabe ototxeio mapéxet
TANpo@opieg o€ ekeivov OV eival IKAvOG va To Stakpivel, va TO KATAVONOEL Kal va TO
epunvevoel. Autod odnyel, petald aAwv, kat 610 coPapo TPOPANHaA TOL TPWTOG EMEOT|HAVE
o D. Pauly, yia T oxeticotnta 1) avBatpeoia g apxikig tiung (Shifting baselines) mov pag
eunodilel va Stakpivovpe kat va aftohoyfioovpe tnv kabe alayn yvpw pag. To mpoPAnua
o&uveTal [e TIG oLVEXELG peTakviioel Twv avBpwmivwy TAnBvoudY, oL oToioL, TpogpxduEVOL
and egatpeTikd vroPabuiopévovg tomovs, advvatovy va Stakpivovy Ty vroPaduion oTig
XWpeg mpooplopov. Ta garvopeva avtd NG anoduvapwong Twv Seouwv HeTad Tov TOTOV
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KAt TOV TTOALTIOHOD EVIOXDOVTAL ATIO Lia pPITOPLKT) IOV TIPOwWDEeiTal CLOTNUATIKA, EGTIACHEVT
amoKAELOTIKA 0TV cuviTapén Twv MOMTIoHIKWY Tapaddoewy 010 8w Kkat Twpa Sixwg
avagopa oTig pileg Tovg, StOTL aLTO Qaivetar va anotehel mpovmdbeon g emTvyiog
TOV TIPOYPAUHATOG TNG TAYKOOWOTOINONG. ATO avtd TpokvTTeL N onpacia g (Sta g
OLKOOTHELWTIKNG) LeEAETNG TwV oxéoewv aAAnlodieiodvong Twv TOAITIOUKOVY Tapadooewy
KAl TOV TOTIKOV QUOIKOV TEPIPAANOVTOG, TOGO yla TNV TPOoTacia THG YUONG 000 Kal yla
v Slatrpnon NG MOIKINOHOP@iag TNG MOMTIOWKAG €kppaocng. IIpdkeital ya oxéoelg
avTIOETIKEG TIPOG TNV TIAYKOOWULOTIKY] OLOYEVOTIOINOT Kol TPOG TIG OLVEXEIG UETAKLVIOELG
Twv avBpwmnivwv TAnBvopwy, ot omoiot TAéoV peTakvovvTal, OTwG Ta Komddia, kel OOV
VTLAPXEL TPOPT}, AAN’ OTTWOSNTIOTE OTIG TIEPLOOOTEPEG MEPITTWOELS, EKTOG TWV AAAWY, EXOLV
APVNTIKEG ETUNTWOELG TV TOLOTNTA TNG {WIG AUTWV IOV EYKATAAEITOVV TOV TOTO TOVG Kl
TNV OTOLASHTOTE (LOPPT] TOV TTIOALTIOUOD TOVG,.

Chrysanthi Kechrologou
Kosmopolis and control practices today

The Hellenistic period’s anthropological requests do not reveal a local character but a
catholic one. The term Kosmopolis, which was introduced by Cynics, was aiming primarily
to highlight the abandonment of citizen’s local bonds. The nature of Kosmopolis’s citizen was
leading to the denial of the polis’s citizen concept. This polis was continuously declining and
was losing its democratic principles. It is only the human nature which guarantees citizen’s
cosmopolitan identity along with his participation as a member into the human community
that constitutes the world. Human’s bliss is now independent from the political community.
The inner conscious change is more important than any political-social one. The Stoics’
idealistic perception can be found on the other side of the competitive system, within which
all cities of classical period can be placed. The ancient Stoa was influenced significantly by
the Cynics. Their teaching approaches constitute the Alexandrian Kosmopolis’ philosophical
background. The Stoa” s vision is to establish an international society under a commonly
accepted law, as an utopia, along with polis’ transgression and the creation of a global
institutional society. However, the Epicurean philosophical school aims to re-establish the
communitas among its people (oA év moet) and supports the principles of socialization,
justice and friendship. It argues that, through these principles, a collective bliss can be
developed. This bliss has social and political consequences and even a global character.
Supposedly, the contemporary global society should transcend the Kosmopolis as described
by Sinopis’ Diogenes. This fact notwithstanding, globalization in its current form is actually
related to the dominance of capitalism across all states and the annihilation of only their
cultural identity, but the uniqueness of human existence as well. Globalization imposes
financial, political, military and cultural enforcement. In our today’s world, the prevailing
idea is that the globalized capitalism can preserve adequately the traditional humanitarian
virtues and enlightenment values through providing equivalence across laws. However, the
modern world is characterized by social discontinuity, inequality and injustice. It is that
world that makes individuals look like a mass.
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XpvoavOn Kexpoloyov
KoouomoAig kat mpaktikég eAéyxov onuepa

Ta avBpwnoloykd arthpata NG eAANVIOTIKNAG eMOXNG SV avadelkvdouy €va TOTIKO
xapaktrpa, aAld évav kaboliko. O 6pog Kooudmolig, mov tov etofiyayav ot Kuvikoi, 6toxeve
TPWTIOTWG va avayyeilel T Stappnén GAwv twv Tomkwv deopwv tov oAitn. H 1Sidtnta
Tov nohitn g Koopombrews odnyodae oty dpvnon 16 €vvoias TOL TOAITH TG TOAEWS, (LG
TOAEWG TNG ETOXNG ekelvG oL ovvexwG £@Oive kat £xave Ta Snuokpatikd g W8ewdn. H
avBpwmvn 1SLOTNTA LOVO EYYVATAL TNV KOGUOTOALTIK TOV VTOOTACT), TT) CUUUETOXT] TOV WG
HELOG oV avBpwTTLVN KOLVOTNTA IOV CLVIETA TNV otkovpévn. H evdatpovia Tov avBpwmov
nAéov givat aveEapTnTn amd TNy TOXN TG TOALTIKNG KowvotnTag. H ecwtepikn cuveldnaotaxn
aAAayr) elvat o onpavTikn and Kabe TOATIKOKOVWVIKT. ZTOV avTinoda ToL avTaywvioTikoD
OVLOTHHATOG, EVTOG TOV OTOIOV KIvoLvTal ot méAels TG kAaowknig meptddov, Pploketat Kat
1 WeakioTikn Bewpnon tov Ztwwkav. H apyaia Xtod déxOnke toxvpn emidpaot and tovg
Kuvikotg. H Sidaokalia tovg cvykpotel To @locogikd vroPabpo tng Aleavdpvig
Kooponorewe. To opapa g 21046 eival n idpvon plag diebBvoig kovwviag vrd kowvd
KaBOoAKO VOO Kal TPOTELVEL, WG ovTOTA, TNV VIEPPaon TG TOAew  Kkat Tr dnovpyia piog
naykoopa Oeopodetnuévng kowvwviag. AAG kat i Emtkotpeta grloco@ukr oxoAn amoPfAémnet
otV enavacvotaon tng communitas petafd Twv avBpwmwy tny (Mol év méder), mov otnpilet
11§ aieg : kowwvikomoinom, Sikawoodvn, @hia, ToTEVOVTAG OTL HECA Ao eKel Umopel va
avadvBel pa ovAdoyikh evdoupovia pe KorvwvikomolTikéS mpoekTdoels mov B pmopovoe va
emekTaBel Ko vor AmoKTHOEL éVOv OIKOVUEVIKO YapakTHpa. YToTiBeTal OTL 1 TAYKOOWOTIKT
Kowvwvia Tov onpepa Ba énperne va Eemepva ta tng Koguomdrews tov Aoyévn tng Zivwnng.
H naykoouomnoinon Opwg e Tr onuepLviy Loper| TG eivat i) emtkupLapyia Tov KamtaAlopol
o€ OAa T KPAT Kal 1] looTESWOT OXL HOVO TNG TOMTIOTIKAG TOVG tOlatTepOTNTAG, AANA Kat
™G povadikoTtnTag g avBpwmvng vapéng. Ta XapakTnpLloTIKA THG TayKOOULOTOINoNG
elval 1 OLKOVOIKT, 1| TOAITIKT], 1] OTPATWWTIKY Kol 1] TOMTIOTIKY eMPOAN. XTIG pépeg pag
mov {ovpe oe évav Bpuppatiopévo kOOpo emkpatel N amoyn OTL 1 eAevBepn ayopd kal o
TIAYKOOULOTIKOG AKPATOG KATUTANOUOG UTOPOVY Va oLVTNPHoovy enddia Ti§ Tapadootakés
avOpwTLOTIKEG apeTég Kat SlapwTloTikeg akieg, mTapéxovTtag oovopia kat oomotteia. Opwg
0 OVYXPOVOG KOOHOG &ival 0 KOOHOG TNG KOIVWVIKAG AOVVEXELAG KAl AVICOTNTAG ,Eival O
KOOpoG 1oL paloTotei Tov dvBpwmo.

Kyung Hyun Kim

The Problem of alterity (barbaroi) in the worldly space (orbis terrarum)
of Roman empire

It is long since established that Alexander’s expedition into Asia was a decisive moment
in modifying the conventional Hellenic ideas of the inhabited world (oikumene) as well as
the dichotomous categorization of humanity (Hellenes and barbaroi): explosive increase
of geographical and ethnological literature eloquently witnessed the intellectual stimulus
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from discovery of the expanding world view, while the Hellenistic philosophers began to
propound the unprecedented sense of unity of human race. The world empire alleged by the
Romans at the time of Augustus may well be regarded as another important moment in the
Classical Antiquity in expansion of spatial perspective. What change was effected thereby in
the idea of oikumene and in the sense of identity (or alterity)? Did and if so, in how Roman
thought of the world differ from that of the Hellenistic period? Could we argue that the sense
of human unity was comparatively more progressive? Or was there a huge gap between the
idealistic discourses among the intellectuals and the crude realities in political and military
scenes. This paper aims to respond to these kinds of problems.

Ilker Kisa
Plotinus’ cathartic virtue today

Plotinus, who lived in the 3rd CE and thought in Rome, is not particularly known for his
ethical or political thought. On the contrary, his philosophy is sometimes perceived as “Plato
without politics” In the article I argue that whereas that assumption is valid from a general
point of view in that the philosopher did not produce a specific set of doctrines of political
thought or normative moral philosophy, his very philosophical teaching stands as one which
supplies significant help concerning individual ethics. In his treatise “On Virtues” (Ennead
I 2) Plotinus systematizes a new scheme of the classical virtues of the Greek philosophical
heritage. He brings about what he calls “cathartic virtue” as the true virtue and degrades
what is called “civic” or “political” virtues (moAttikai) to a rudimentary level. He advices us
there that civic virtues have to be contextually relative to our material lives which is heavily
bound to the evils incessantly occurring in front of us. From this perspective these virtues
are vice-relative and merely bring order to the life of the individual by giving limit and
measure to our desires and all affections. However, cathartic virtue, on the other hand, aims
at a total transformation of the desires thanks to the person’s conscious regulative activity
on her faculty of phantasia (image-making, representative power) and her identification
with the uncritically settled ideas and images. I argue that this shift to a more radical and
metaphysical kind of virtue helps, rather than prevents, the possibility of genuine action in
the social realm. The reason is that whereas other virtues are all practically context-based
and accordingly are certain moral reactions to them, cathartic virtue takes its premises
directly from intellectual intuition (noesis) hence is free from any concern of result and
success of an action. I assert that this kind of a look to ethics is more relevant and fruitful
for our contemporary societies, given that our age, due to globalization and communication
technologies, makes possible interpersonal relations of all psyches easily possible. Well
beyond the compulsions of particular moral of particular societies and also beyond the
relative freedom from the power of the states, human beings have more space to express this
intuitive kind of knowledge and apply an ethics arising right within its domain. In addition, in
our age, which can be depicted as an “age of phantasia” in that its most dominant component
is intense communication through media, Plotinus’ proposal of regulating and transforming
our phantasia, the faculty of the soul which is basically responsible not only of production of
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images and propositions, but also creating positive or negative opinions concerning them,
seems to be an effective philosophical tool which should definitely have social outcom

Ineta Kivle

Imitation and Simulation of Number:
Ancient Cosmos and Postmodern Hyperreality

The study views the concept of number in the context of two different models of society
- ancient and postmodern: one is hypostatic - coming upwards and downwards; the other
is a horizontally generated multiplicity — the deconstruction of the real into details. In the
context of the current study “global” is viewed as a universal order that gives understanding
of composition and functions of the Cosmos, the World and human life in it where the
concept of number is used as a measure for identification of global processes. The study
centres upon a question: How number as a universal constituent element is presented
in antiquity and in postmodernity? In ancient philosophy number is contemplated as a
universal order of cosmos, society, art and human soul; in postmodern philosophy number
is transformed from measure of harmony to coding systems, algorithms and self-generated
forces of hyper reality. The author has explored cognitions of Pythagoras, Plato's dialogue
Timaeus, Plotinus The Sixth Ennead, Sixth Tractate: On Number and Baudrillard's work
Simulacra and Simulation as primary resources of the study. The current study views the
concept of number around the following stances: 1) Ways of activities — imitation that
comes from ancient cosmology, and simulation that is viewed in postmodern theory of
simulacra. In antiquity imitation is viewed as human faculty that is applicable to education,
art, state and society as well as metaphysical order that shows connection between cosmos,
human soul and society. In postmodernity simulation creates new reality with its own
order and without references to otherness. 2) Number insinuates into different realities
- cosmological, social and simulative. If in antiquity numbers acknowledge realms from
heaven to the particularities of every-day life (from Oneto multiplicity), then in postmodern
society number goes to an opposite direction - from real life to the hyperreal constructions
(from multiplicity to another multiplicity). Relations between one and multiplicity develop
different modifications: metaphysical, ethical, musical, political, etc. In antiquity these
relations justify the eternal order of Cosmos and human life - one emanates multiplicity
and particularities. Plotinus’ observations give impulse to think that multiplicity endangers
the global order of things: innumerable multiplicity confirms evil; a thing mostly exists not in
multiplicity but in its own being. In Baudrillard's descriptions of simulation multiplicity is
seen as endlessly reflected visions and multiplications, as reality that produces properly serial
forms and transforms human life to self-generated flux of data and numeral cods. Exploring
cognitions of Pythagoras and ideas of Platonism one sees how numbers are presented in
ancient cosmos and how a human imitates the order of cosmos in art, music and society.
In ancient philosophy number is an intelligible and creative entity, pre-given and universal
(global) order where such concepts as measure, proportion, harmony, infinity and finitude,
unit and multiplicity, universal and particular are viewed in connection with cosmos,
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life, justice, goodness and beauty. In Baudrillard's philosophy we see how the real world
transforms into global simulacra, how appearances seem more real than the world of nature,
people and objects, how number realizes a status of method that generates global hyper-
reality in which relations of real life are transferred into signs without references to another
reality. The most profound simulation is shown as the chain of simulative functions from
one simulacra to another simulacra. Such simulation is based solely on flux of information:
its aim is maximum speed of data and total control.

Marianna Koshkaryan
Polis and Ethnos in Euripides, Plato and Aristotle

Traditionally, philosophers did not pay much attention to Greek drama and its
influence on ancient philosophers. However, recently we see more books in which scholars
specifically focus on comparing Plato’s dialogues with Classical Greek drama. Notably, Nikos
Charalobopoulos, in his recent book The Platonic Drama and its Ancient Reception, puts Plato
into the context of Greek drama (“dramas in prose”) and provides a detailed description of
the dramatic components in Plato. Though he mentions that Plato wrestles with the same
themes as the playwrights did, Charalabopoulos, not unlike others who wrote on Plato’s
dramatic art, is concentrated on the similarity in form between Plato’s drama and Classical
drama. Among other works on this topic I would like to mention Characterization in Ancient
Greek Literature (ed. by K. Temmerman and E. van Emde Boas), as well as The Philosophers
Song by Kevin Krotty, where the authors attempt to analyze the possibly conflicting views
of the poets and the tragedy writers. In my opinion, in many of his dramas Plato puts, as
it were, into the argumentative form the thoughts expressed earlier in a concise, aphoristic
way by the characters of Euripides’ dramas. However we see that the views of Plato and
Euripides on most problems do not align. Among such views, I would like to mention, for
example, the role of gods and Necessity in human action as it concerns this world. Other
disagreements between Plato (and Aristotle) and Euripides are about political questions.
But there are two motives present in every drama by Euripides and completely absent in
Plato: that of the heart and solidarity between different ethnoses (in a broadly Aristotelian,
rather than Platonic sense). Meanwhile, in Euripides’ plays we constantly see the solidarity
/ sympathy among various groups of people: the women express their solidarity with each
other; the slaves with each other and their masters, the young Greek girl with the whole
male population of Greece, the barbarians with other barbarians, friends with each other,
etc. Moreover, in some respects the Barbarians become equal to the Greeks, and the slaves
to their masters. At the same time the presence of this “group solidarity” does not in the
least diminish the patriotism of Euripides’ characters. Thus, Iphigenia, Electra, Theseus or
Menoeceus are no less patriotic than Socrates who, according to Plato, could not imagine
his life outside his native Athens. What is the ground of the solidarity/sympathy within and
among the different ethnoses in Euripides’ oeuvre? I believe the ground lies in his strong
feeling of the existential situation of every human being: we all are mortal, our happiness is
not stable, we are but toys in the hands of gods, who in turn are beholden to the Necessity.
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Platos thinking makes the human being, where it concerns his/her life in this world, quite
autonomous. A good, just, beautiful and pious life of those who practice philosophy in
the right way would be rewarded by gods in the afterlife. In this world, the philosopher
should rule, to ensure the rational functioning of the polis. I believe Euripides’ views are
more in conformity with our situation nowadays when, beyond the traditional division of
the world into states, we find various — and first of all electronic — communities (a sort of
new ethnos) grouping people from the very different parts of Earth by their professional
interests, approaches to life, and existential problems, while Plato and Aristotle’s approach
may remain relevant as it concerns contemporary states.

Jerzy Kosiewicz

Aristotle and the universe.
The superiority of mythical intuition over inductive syllogism

In monographs such as “On Coming-to-Be and Passing-Away”, “Physics” or “Zoology”,
etc., Aristotle is indubitably an empiric and an empiricist, aspiring for description and
explanation of properties of close and distant nature. However, he goes beyond empirical
data in considerations on the notion of substance, where he creates the foundation of
hylomorphism. Proclaiming his views about substance he is of the opinion that only
properties of particular things — that is, substances — are cognized by us in an empirical
way. On the other hand, form and prime matter — which, after all, do not have any sensual
properties: qualitative and spatial - are not perceived by us at all. Neither can matter as such
be perceived as a being accessible to senses. The foundations of the empirically perceived
substantial world, the world composed of things - that is, the Aristotelian conception of the
universe — are constituted by strictly metaphysical assumptions. Form and prime matter do
not have physical qualities. Physical inquiries do not concern them. Those inquiries imply
only a possibility of cognition of that what they are not - that is, of cognition and reception of
physical beings, which can be applied only with logic and inductive syllogism, arrangements
characteristics for physics as the second science (that is, the second philosophy). Substances
constitute the world, the whole physical universe, whose existence and functioning can
be partially explained by referring to resources of physics and mathematics. Inductionism
and logic referring to it are also insufficient. Aristotle, as an empiric and an empiricist,
meets — especially during nomotetic (explaining) endeavours, aspiring simultaneously for
understanding the sense, the essence, manifestations, reason, mechanisms and principles of
existence of the universe - insurmountable cognitive difficulties. Hence he refers to the only
explanative possibility - namely, to metaphysics, to metaphysical hypotheses, which are, as
a matter of fact, myths of secular character. Consequently, he comes to a conclusion that in
order to understand and explain the universe - in the time when he was writing his works —
it is necessary to refer to myths. He is even of opinion that it is justified to apply myths and
mythologies of religious character, because their application has provisional, stage-related
— that is, conventional — character. That is the reason why he is of an opinion that empirical
cognition based on extraspective experience (external empiricism) does not bring any
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knowledge. True knowledge can be constituted only by inquiries into principles and reasons
of existence of the universe. He proclaims, among others, that “we do not consider any of the
senses to be Wisdom. They are indeed our chief sources of knowledge about particulars, but
they do not tell us the reason for anything” (Aristotle Metaphysics, 981b). He also adds in
“Metaphysics” that “knowledge and understanding which are desirable for their own sake are
most attainable in the knowledge of that which is most knowable. For the man who desires
knowledge for its own sake will most desire the most perfect knowledge, and this is the
knowledge of the most knowable, and the things which are most knowable are first principles
and causes; for it is through these and from these that other things come to be known, and
not these through the particulars which fall under them” (Aristotle, Metaphysics, 982a-982b).
Shortly speaking, he points out to superiority of metaphysical thinking - that is, of explaining
based on metaphysical hypotheses (obvious myths — not only of secular character, but also
of confessional connotations). No explanation and understanding - concerning principles
and reasons of functioning of the universe — goes beyond the barrier of a hypothesis. Thus
Aristotle is indubitably the first self-aware creator of hypotheticism - and it is hypotheticism
in its radical form. That hypotheticism results from becoming aware of the human being’s
impassable cognitive barriers — that is, from agnosticism. It does not have, however, features
of falsificationism, fallibilism or Karl Popper’s so-called game of science. “Metaphysics” and
the included strictly metaphysical hypotheses constitute a declaration of faith in the secular
absolute - that is, an externalization of a belief in the necessity of existence of the Unmoved,
First Eternal Mover, the First Cause, the divine Reason, or God, God-Reason. It is also a
proof of application of conventionalism and naive cognitive cumulativism. Firstly, if there are
no other cognitive instruments besides insufficient empiricism, it is necessary — according
to the Stagirite’s opinion - to apply a myth, which, at least for some time, here and now -
until something better is found - seems to be not only useful but also necessary. It makes it
possible to deepen knowledge - that is, to cumulate, on the basis of assumed conventions,
explanations connected with first principles and first causes. Aristotle, however, does not
know (does not proclaim his opinion about that issue) whether, when and how his cognitive
— that is philosophical and methodological (according to Thomas Kuhn’s interpretation) —
paradigm will be undermined. He is also devout in his belief that his explanations concerning
divinization of the universe are fully justified. Moreover, it can be pointed out that in some
sense — probably against his will — he is a continuator of intuition-based methodology
included in Plato’s philosophy. Furthermore, the aporematic method - confirming or negating
impartially polemical arguments and standpoints — originates from Socratic elenctics and
protreptics as well as from Plato’s dialogues.

Anna Kuszmiruk

Time and identity in the “liquid modernity”:
Zygmunt Bauman on globalization

»

“Liquid modernity” or “postmodernity” is a term used by Polish philosopher and
sociologist Zygmunt Bauman to describe the condition of current society (or rather:

68



its members). According to him this is not the modern era, nor the postmodern one.
“Postmodernity” is a stage of development of individuals and social relations. As a result
of globalization, liquid modernity affects time and identity, creating brand new models of
lifestyle, unknown until now. In ancient Greece, as well as in societies before “the global
village”, human condition was determined by the polis, state. The identity of individuals
depended on the social position, the place of birth etc. Time was passing slowly. For most
of the people, even in the modern era, their place in the world was definite. Thus they did
not even think of the idea of changing it, nor did anyone demand it from them. Everything
changed with the process of globalization. Bauman states that nowadays we experience
time and perceive identity in a profoundly different way. First of all, time seems to be
a shapeless mass tending to a constant and relentless change. Everything is liquid now,
says philosopher, and because of that time itself became liquid, i.e. it no longer has a
direction, nor is certain or fixed. Time is not a solid line, which ensure certainty of the
future. Moreover, there is no future or past: only the present. Time became just a set of
current moments with no specific order whatsoever. As a result of this liquid time, we have
undefined identities which we can change at any moment. Furthermore, Bauman writes
that personality, which is typical for postmodernity, is distinguished by the lack of identity.
Its subsequent incarnations change as fast and profoundly as images in a kaleidoscope.
Similarly our life has no concrete and ultimate purpose, we do not have role models which
could be applied for the whole life. We can only merge different paragons of behaviour
while constantly changing from one to another. Therefore, the man of liquid modernity is
sentenced to uncertainty and insecurity; his life is episodic and fragmented. Nevertheless,
Bauman points out that the same man has, at the same time, unlimited freedom. Even
though some people do not know what to do with it, others might use it to shape the best
versions of themselves, just like Socrates did. Bauman calls Socrates the first self-made
man in history. Philosopher encourages us to make use of our human condition of liquid
modernity and create our life as a work of art.

Aikaterini Lefka

The city’s good life and the socio-economic inequalities
according to Aristotle and John Rawls

If, for thinkers who lived so many centuries apart as are Aristotle and J. Rawls, the
objective of politics is the accomplishment of a life as good as possible for the whole or
the greatest possible number of citizens in a stable and long-lasting way, these two authors
underline also the major dangers for the realisation of this ideal. One of the most important
of these factors of political de-stabilisation concerns apparently the too important socio-
economic inequalities among the citizens. In my paper I propose to present a comparative
and critical approach of the essential points of the positions of Aristotle and J. Rawls on
these explosive inequalities and on the eventual means to remediate this problem - a subject
of always burning actuality at a local, national, supranational and international level, in my
opiniion.

69



Eirini Leriou and John Poulakos
Globalization and the Good Life

The recent phenomenon of globalization has both its advocates and detractors. The
advocates mostly point out to such developments as the free flow of goods and services,
the shrinking of distance, deterritorialization (blurring the distinction between the here and
the there), as well as the increasing speed of communication. The detractors counter that it
has disrupted the character of local traditions and regional cultures. However, neither the
advocates nor the detractors address the sense(s) in which globalization contributes to the
notion of the “good life” This paper takes a close look at Aristotle’s treatment of the “good
life” as understood by lay people in general rather than experts in the various disciplines. It
argues that, as explained in Aristotle’s Rhetoric and supplemented in Nicomachean Ethics,
the good life remains relatively stable across historical epochs, and that it must be taken into
account by today’s advocates and detractors of globalization.

Hong-Bin Lim
Eris (¢p1g) and the future of liberalism

For the understanding of our tumultuous world I would at first introduce the ancient
Greek idea of the political anthropology in Hesiod’s Works and Days which centers on
the tension between ‘evil strife’ and ‘good strife’ This constellation could present us with a
naturalistic view of the ongoing world political and economic crises. The ancient political
naturalism, which includes Homer’s praise of contest as aristocratic virtue, was regrettably
not well treated in the current political philosophy. Insofar as we will not succeed in making
ourselves free from our naturalized conditions, the difference between good and bad strife
poses a big problem for the future of liberal world order. In this sense the agonistic dimensions
of political world, which were the main themes among ancient intellectuals, such as Hesiod,
Homer and Heraclitus, need to be recognized as a meaningful platform for understanding
the fate of liberalism. We then expect, with calm and dignity, the sudden system ruptures,
wars and many ways of economic contests. Reflecting on the naturalistic tendencies of ‘good
strife’ and ‘bad strife’ might also help us to measure the trajectories of social antagonism,
which continues from the dawn of modern liberal world to the 21th century. At the end of my
presentation I shall attempt to articulate the conceptual framework by which ‘a good strife’
could be institutionally implemented.

Yip-Mei Loh

The Comparative Roles of Governors in the Respective ‘Poleis’
of Plato and Lii Bu-Wei

Plato (428-348 B.C.), being the sixth generation from Solon, was a great philosopher
in the Western world. He was born in Athens into an aristocratic family and established
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his Academy there, and where Aristotle enrolled at the age of 17. He wrote many dialogues
and travelled much to bring to fruition the fulfilment of his political idea, which did not
see ultimate accomplishment. This failure notwithstanding he taught at the Academy for
the rest of his life and was buried there. Lii Bu-Wei (291-235 B.C.) was a great merchant of
Yangdi, and established a thriving business by the age-old means of travelling widely, buying
cheaply and selling expensively. His wife bore him a son, Zheng, who was adopted by King
Zhuangxiang who ultimately made him his chancellor; When King Zhuangxian died, Zheng
became the king of Qin, and made Lii, his father, his prime minister. However, power-love
overcame filial love and he killed his father for having ten thousand retainers in his household,
which the son thought to be a threat to the Qin dynasty. Lii, being not an educated merchant,
ordered his retainers to observe and write down what they experienced and collect and edit
the results into a work, subsequently entitled Liishi Chungiu, or Spring and Autumn of Mr. Li,
which contains all the affairs of heaven, earth and the ten thousand things. This article will
discuss his political thought based upon this great book. The contribution of Lii to the Qin
state was huge and incalculable. One of the reasons was that he revolted against the culture
of Qin, which did not value the importance of the educated. Lii stressed the importance
of a strategy of compatibility with cultures and military affairs, which were reflected in his
book Liishi Chungiu. This paved the way for the Qin dynasty and a means of preparation
for the unification of cultures. In the Spring and Autumn period there were a lot of poleis
(states), such as the Zhao (#), Han (¥%), Wei (%), Chu (#£), Zheng(5%¥), and the Qin state
had interacted with other states, especially the Jin (). The ambition of the king of Qin
was to unify these states into a whole. With regards to the concept of the size of a state,
Plato asks that a ruler sets the size of a state and its boundaries (Politeia, Bk. IV, 423b) on
the grounds that the entire state has to be a unity and not a society of many units (Politeia,
Bk. IV 423d). Likewise, ancient Greece had been composed of different poleis (city-states),
such as, Athens, Abdera, Sparta, Thebes, Corinth, Samos and others. Plato’s political thought
has been shown in many of his dialogues, of which the Politeia (the Republic) is the most
important. The ancient Greek concept of polis was a republic, which means ‘the people’s
affairs] being opposite to ‘the private affairs. Basically, the citizens were the polis. Obviously,
Plato’s Politeia dealt with the affairs and deeds of the citizens in the polis. And withal, the
Greek polis involves religion, which is shown in Platos dialogues, for example, the Politeia
427b. That is, in Greek thought the polis is not only a city of mankind but of gods as well,
because in the ancient Greek world ‘polis’ is the ‘place of gathering/assembling’ for citizens,
and ‘akropolis’ is the abode of gods. And a ruler has to possess virtues, which are justice,
wisdom, self-control and courage. This article will focus on Plato’s Politeia, with help from
other dialogues, to reveal his political ideas and roles of the ruler in the polis. The Spring
and Autumn of Mr. Lii reveals that a state could be developed through the king’s benevolent
government, which was the essential and substantial law for a state to be prosperous and
strong. He held that a though ruler, who was borne out of power struggle, could be replaced,
but that a benevolent government couldn’t be demolished. He denied that the power of the
ruler was derived from the gods, but asserted it could only be obtained from worldly conflict.
He thought whether or not a state could last depended on the ruler’s attitude towards his
subjects. If his rule was compliant with his subjects’ demands and desires, then he could stay
in power longer, directly because of his benevolent government. In brief, the main point of
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the benevolent government was that the ruler matched the need of his subjects, and did not
take advantage of them, nor take away their rights and privileges. So that the authority of the
successful ruler could be strengthened with the help of his people’s approval and support. The
ruler’s power was founded upon a struggle for power, so that his strategy of struggle played
an important role in his domination. The main thesis of this article is to analyse, compare
and contrast the political thoughts of these two philosophers. In conclusion the author will
provide her insights and critique about theirs views on rulers.

Menahem Luz
Marcus Aurelius on the Cosmos and Society as a Single Organism

In the philosophical journal that the Emperor Marcus Aurelius composed “For
Himself”(TA EIX EAYTON), the global cooperation of society surfaces as a cardinal principle.
Not only are actions to be made on behalf of the good of society as a whole all (7ép T@v
kowv@v; Med. 1. 17.6), but also the very nature of action must be in accord with that of the
rational and socially cooperative being (katd 9o 1700 Aoyixod kai kKovwvikod {Hov; V.29).
On a higher level, the rationality of the universe itself is be based on social cooperation
of its parts (O tod 6lov vodg kowvwvikég 30). The same rules apply to society as well as
the cosmos since both reflect a harmonious unity. Aurelius’ special understanding of global
“community” (korvwvia) and cooperation is thus doubly fascinating. While his moral and
metaphysical thought is summarized from earlier, mostly Cynic-Stoic philosophers, his role
as emperor of the entire Roman world gives his thoughts a deeper and more immediate
context. Several times, he refers to the metaphor of the world as a living animal whose organs
play an inter-connected role throughout society just as do two sets of teeth or hands or feet
(II1.4.2). Although there may be those who are not at one with the common end and act as
if they are outside of what is common (&xovawvyTog) to us all they still have a role to play
as a counter-balance to the cosmos and we should not forget our common humanity with
them (IL.1.1). In Aurelius’ parable of the tree, a branch cut off from another cannot fail to be
cut off from the whole plant (Xi 8), so a man cut off from another separates himself from
society and thus from the natural discourse. For Aurelius then global society is a living being
moving towards a common goal of what is good for us all. Our rationality is part of our
common guiding principle (kowod #jyepovixod) controling each soul (vi.36). For Aurelius
as other Stoics, the guiding principle is not merely a psychological one, but a principle of
morality, controlling the humanity both individually and in its entirety. Our common ability
to conceive and express our conceptions belongs to us all as also our common concepts of
justice. The cosmos should also be conceived as a single city (0 kdopog woavel TOAG €oTi;
IV.4.1) wherein correct thinking and deeds are held in common/corporate (kowvwvikai) for
the good of us all (IV.33). In this sense the good of the living cosmos is the necessary basis
of Aurelius’ understanding of the world community (kowvwvia). Action then is on behalf of
what is for the good of all (07¢p T@v Kov@v; 1. 17.6). If we turn to the modern understanding
of globalization we often find that our own aims are more restricted if not partisan. The good
of individual is lost while the good of the organization often takes precedence over that of
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the global community. The consumers and elements of society are thus not the immediate
beneficiaries. In contrast, Aurelius’ emphasis on our common interest (kotvov) does not
confine itself to what is useful for physical wellbeing (70 kowvij yprioipov kai edéppootov; vii.5),
but to mental and moral states of society as well: a single common discourse (A6yog kowog;
vii. 53). In a modern community this would certainly include its educative, scientific and
social aspects. Aurelius’ concept of the global community is not that of a blind bureaucratic
machine imposing cohesion for the sake of itself. Nor is it the marriage of the working force
under the management as visualized in Fritz Lang’s Metropolis. Rather it is the union of all
sections of society working together as a single social animal. For Aurelius, this cohesion can
be brought about by a better understanding of our common aims and a correct cooperation
of the parts of the global community. He more than any of us struggled to administer
such a community but always kept in mind the good of all. While his aims may be termed
idealistic, he was well rooted in the grind of daily administration. His philosophy may not
have proposed political programs, but does help us carry out political action (cf. P. Hadot on
Aurelius). If change is possible it could be best accomplished though philosophical thought
along with our understanding of what is common to us all as members of a joint society.
A true understanding will help, Aurelius says, to remind us to give account of cooperative
actions (70 pdéeis Korvwvikdg &modidéveau; viii.12). Today, this could then be used as a means
to control them on a global scale in order to achieve the task of what Aurelius calls, a life of
the intelligent, cooperative and equal in law (kai korvwvikod kai icovépov) throughout the
universe (viii.2).

Elena Menshikova

The double axe of Troy: the mission of Myth as a nomadic colonatus
or Procrustean space of being

The Troyan horse served here as a sufficiently vivid picture to enter into the history
of conflicts an archetypal symbol of treachery and robbery, a metaphor for domination, a
monad of violence and its justification. The body of terrorism rests not on ideology / beliefs /
religions - it is purely a practical idea, behind which there is only one thing: terra nova - the
habitat. It is necessary to look for other reasons for the massacres and public executions of
modern times, because no religion calls for open murder - only dogmatists armed with faith,
craved crusaders hikes, and therefore cannot be recognized and accepted as responsible for
the murder. This is the search for the guilty, but only the person is guilty - the fault is his area
of responsibility. The Utopians of Thomas More, who revered Mithra, acted like him: like
Greek gods, they interfered in human wars, descending from heaven, and restored justice
by waging war beyond their state borders, as if protecting the inviolability of their territory
and their laws, whose rejection, like and encroachment on them, led to armed conflicts,
the purpose of allowing them was the introduction of forced disciplina (established order),
sanctioned by Mitra himself. It is this identity that allows us to consider Utopia as an extended
invective for the entire social order, regardless of time and place, and in particular the state
as a paramilitary mechanism for the improvement of the human hostel, based on regulations
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that allow and, more often, provoke its violation, since destabilization is the driving force of
existence. This polar involvement of Mithra in the war lies hidden in the very aporia of the
world-war, which turns the god of treaties into the chthonic deity of destruction and murder.

Pavlos E. Michaelides

Contradictions and bridges - Greek paideia and the kosmic whole:
modern education and the global-economic hole

Whist for the Greeks paideia constitutes the opening philosophical movement of the
ongoing search for the place of the human within the kosmic whole along the pathways
of alétheia logos and dialogos, the modernist project of education bears no philosophical
backbone save pragmatism that is indistinguishable to the utilitarian movement of feeding
the needs and demands of the industrial conglomerate: down the bottomless pit of the
economic hole created by the global economic rises, crises, and metastases. By reference
to the philosophies of Pythagoras, Parmenides, Heraclitus, Empedocles, Socrates, Plato,
and Aristotle, this paper explores the philosophical pillars of Greek paideia so as to raise
awareness of the differences and antithetical aims between classical and modern education.
Further, the present inquiry suggests pathways that pedagogy may follow today in order to
bridge the gap between two incommensurable systems of teaching and learning, namely:
Greek paideia of classical antiquity and modern education.

Tatiana Minchenko

The problem of the different meanings of the concept of globalization
and the significance of the Hellenistic heritage

The paper is devoted to clarifying the concept of globalization and analyzing how the
antiqueidea ofa Cosmopolis can be fruitful in solving the problems of amodern global society.
First of all, it is noted that when discussing the phenomenon of globalization, two different
understandings of it are often mixed up, more precisely, only one understanding is taken
into account. Often, “globalization” is understood as Americanization or Westernization.
This is due to the desire of Western civilization, first of all, the United States, to transform
the world in accordance with its ideas about values. It is rather a political and economic
globalization, the goal of which is to make the world not diverse, but uniform, comfortable
for leading Western countries and transnational corporations by using the resources of
other countries. The vector of this kind of globalization is directed against the dialogue of
cultures and doesn’t imply the equality of the various actors of interaction. The key processes
that promote this kind of globalization are the movement of goods and services, financial
capital between countries and sectors of the economy; the movement of people between
countries, caused by the needs of the implementation of economic functions; currency
transactions in international currency markets, the movement of intellectual products
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and ideas between research and training centers (L. Klein). In politics, such globalization
consists in weakening national states, including because modern states delegate more and
more powers to international organizations. An ideological model that offers Western
values as universal for humanity, denying cultural and civilizational pluralism, cannot be
the methodological basis for constructively resolving the contradictions of the modern
global world that many peoples face, since it cannot be the basis for a genuine dialogue
of cultures and the mastery of their theological and philosophical thoughts. Another
understanding of globalization describes an objective process closely associated with
the intensive development of information technology, various means of communication
and transport, thereby creating previously inaccessible opportunities for intercultural
interaction, both temporally and spatially. This understanding of “objective globalization”
is close to Vernadsky’s ideas about the prerequisites for the creation of the noosphere. The
basic prerequisites for the creation of the noosphere are as follows: humanity becomes a
single interconnected whole; transformation of communication equipment, which becomes
fast, reliable, overcoming the longest distance between different parts of the noosphere; the
discovery of new sources of energy; raising the well-being of the working people; equality
of people of different nations and races; the exclusion of wars as the biggest obstacle on the
way to the noosphere. This understanding of globalization presupposes a pluralistic world
of the diversity of cultures, religions, civilizations, political systems and other forms of state
and social organization. In the final part, it is shown that, in addition to the use of Greek
terms in the name of the noosphere (vooc+ogaipa), the essential similarity between the
concept of the noosphere and the key ideas of the Cosmopolis, developed in the philosophy
of Hellenism, for example: the idea of society as a natural organism, an organic component
of an unified Cosmopolis, a cosmological rationale for the idea of equality of rights of people
- citizens of the cosmos as a world state, an unified moral ideal, an unified universal law
(voog) for all. The conscious acceptance of these ideas in the minds of modern people is an
important means of overcoming the contradictions of a global society.

Evangelos Moutsopoulos (Académie d’Athénes)
Du cosmopolitisme a la globalisation. Une évolution imprévule
Globalisation, qualification prédominante de no jours, force nous est dapprécier ses
mérites, tout en demeurant attentifs aux dangers quelle implique. Le cosmopolitisme stoicien
Sy répercute imprévisiblement et nous impose sa fascination diiment renouvelée
Orsan Oymen
Ancient and Modern Solutions to Global Problems

The aim of this presentation is to develop a philosophical analysis related to global
economic, social and political problems. Both ancient and modern philosophical theories
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and ideas in Ethics (Philosophy of Morality) and Political Philosophy may suggest significant
solutions to problems such as economic exploitation, immigration, terrorism, violence,
racism, religious fundamentalism and totalitarianism. In this framework, the theories of
philosophers like Marx, Rousseau, Hume, Locke, Epicurus, Aristotle, Plato and Socrates will
be summarized and a philosophical-historical perspective will be developed with the aim of
establishing a synthesis between different ideas in the history of philosophy. Thus, an analysis
of concepts such as morality, virtue, justice, reason, passion, universalism, relativism, social
contract, monarchy, theocracy, feudalism, separation of powers, secularism, property rights,
sovereignty of the people, democracy, capitalism and socialism is essential in understanding
global contemporary problems. Marx’s analysis of capitalism is a key element in understanding
contemporary economic, social and political problems. According to Marx, the economic
base consisting of the modes of production determines the superstructure of a society. The
existence of classes and the capitalist mode of production which is based on the exploitation
and alienation of the worker is the cause of the problems. The cause of exploitation is the
private ownership of the instruments of production. This conflict between the capitalist and
the worker is not sustainable and due to the historical-economic conditions the inevitable
consequence of capitalism will be a communist revolution in which the private property
of the instruments of production will be abolished and the existence of classes will come
to an end. However, in order to have a better understanding of Marx, it is also essential to
understand the background of his analysis which can be found in the theories of Locke, Hume
and Rousseau. As Marx admitted it himself too, the abolishment of monarchy, theocracy
and feudalism must be seen as a necessary and progressive revolution in the context of
18th century conditions. However, as Marx also states, they are insufficient and need to be
up-dated according to the context of the 19th century and according to the conditions of
the industrial revolution. No doubt, given the conditions of the 21st century, today, Marx’s
theory needs an up-date as well. For example, the theory needs an up-date according to
the technological revolution, the expansion of the service sector and the continuity in
agricultural production. However, the most important, essential and necessary revision in
Marx’s theory should occur about the role of morality and Ethics in economic, social and
political transformations and revolutions. It is clear that a deterministic model deriving from
an economic base is insufficient to motivate an individual and a society towards economic,
social and political revolution. Scientific socialism and/or sociological predictions about the
future cannot be a source of motivation for choice and action. Thus, scientific socialism and/
or sociological predictions about the future cannot be a source of motivation for a revolution.
The main question humanity is facing is not the question “What will happen?” but rather the
question “What ought to happen?” However the consequence of this insight should also not
be the emergence of a dogmatic and despotic religious morality. There is a need for a secular
morality which has its foundation in Ethics and which is also disconnected from religion. The
Ancient Greek philosophers such as Socrates, Plato, Aristotle and Epicurus have a lot to offer
towards this direction. The non-theological but teleological, eudaimonistic and normative
virtue ethics of these philosophers is exactly what we need in modern times. Questions such
as “What is the goal of life?”, “What is morality?”, “What is virtue?” and “What is justice?”
need to make up the foundation of our approach towards global contemporary economic,
social and political problems.
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Zbigniew Panpuch

Cosmopolis: Hellenic universalism or economical globalism

Globalisation is based on improved technologies of transportation and communication which
led to diminishing of natural economic and cultural boundaries between countries. It have had
deeply impacted the economies as also cultural relations both within and among modern nations
and states. Outdated monetary system (proper to old fashioned deficiency-economy of work
force, raw goods, primitive technology) was not able to follow modern explosive development
of technology and overproduction. As it was earlier imposed globally in consequence it caused
recent economic crisis in many countries. This raises a question of evaluation, if antic Hellenic
universalism, which primarily was a model for building relations among people and between
countries, was rightly abandoned for economic model of globalisation. In my presentation I
would like to analyse some basic elements of Hellenic universalism established by Plato and
Aristotle and consider the possibility of reintroduce some of its elements into contemporary
politics to overcome the totality of economic model of globalisation.

Nickolas Pappas
Two versions of cosmopolitanism in Plato

Globalism is seen with good reason as a threat to localism - a threat to the self-governing
polis, to the traditions that a polis enshrines, and broadly speaking to the sense that all politics
are local. Globalism seems poised to bring to modern cities collectively what ancient cities
experienced one by one when itinerant poets, rhapsodes, and sophists came to visit. The
outsider’s inquisitiveness becomes an inquisition to undermine the city; and globalism in its
spread, seen as a stranger at every city’s gates, portends a future blanched free of the custom,
tradition, and authority that once prevailed locally. But if globalism as ubiquitous outsider
plays the role of questioner undoing law and history, it also generates the contrary fear of a
unified future world that will have no outside, hence no questioning outsider. Thus alongside
corrosive globalism we have the prospect of global homogeneity. The cosmopolis threatens,
but nothing threatens the cosmopolis. The Plato who fantasizes governance by philosophy
can be seen as anticipating monolithic culture. The new city that might spring up in or outside
Greece (Plato Republic: philosophical nature coming to be among non-Greeks, 6.499¢; implied
possibility of a city’s being well-governed among non-Greeks, though “not easily,” 423a-b. To
be sure, the contrary view is reiterated more often: 452¢, 469b-471b) follows universal laws of
social class and government. And Plato’s dialogues cultivate an image of insider philosophy
that preserves the standardized society. Within that new city the Republic’s rulers govern by
excluding and ejecting, as when they enact a scapegoat ritual to send mimetic poets away (Plato
Republic 398a-b). The existing city turns into the good city through purgations (Plato Republic
399e), until no equivalent is left to the sophists who plagued Athens. When the Republic says
a city like this one might spring up anywhere, it conceives a future without difference. In such
moods the thought of what philosophy might accomplish becomes a thought of cosmopolitan
uniformity. Conceiving philosophy individually Plato likewise portrays a Socrates at home:
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Socrates who never leaves Athens except to fight in its wars, and scarcely even walks outside
its walls (Plato Crito 52e-53a, Phaedrus 230c-d). The true philosopher rules from home and
belongs inside the city. If Socrates stands still, however, that does not prevent him from being
atopos “eccentric” and literally “out of place, without a place,” intellectually homeless (See Plato
Gorgias 494d, Theaetetus 149a). At his trial (according to Plato) Socrates compares his lack
of legal expertise to that of a xenos “stranger” He knows so little about courtroom protocol,
he might as well be speaking with an accent (Plato Apology 17d-18a). Then, and on other
occasions, he uses the Egyptian oath “by the dog,” apparently a reference to the god Anpu/
Anubis (Plato: Apology 21e; Charmides 172e; Gorgias 461a, 466¢, 482b; Lysis 211e; Phaedo
99a; Phaedrus 228b; Republic.399e, 567d,592a.) again speaking as foreigners do. To the same
effect the Republic describes philosophical types who spring up as automatoi “spontaneous”
in the cities we know, therefore without obligations to the polities that played no role in
making them who they are (Republic 520b). Plato has Socrates in mind: an outsider wherever
he is, something other than a philosopher-citizen. Socrates left many legacies. Besides Plato’s
Academics who consulted with foreign states (Plato Letter 5; Athenaeus Deipnosophistae
506c-e), we have the countercultural wandering Cynics - foreigners everywhere — and Cynic
types like the Anacharsis depicted by Lucian (Anacharsis). These heirs to Socrates merged
the philosopher’s questioning with the “man from Mars” bafflement common to immigrants.
Such philosophers disrupt the local nomos “law, custom,” even when they’re at home, as the
Cynic Diogenes reportedly defaced the nomisma “currency” of his native Sinope (Diogenes
Laertius, Lives of the Eminent Philosophers 6.20). The Cynic inheritors of Socrates separate
from the polis in order to demand that the local order justify itself; maybe to test the city’s
nomos against a physis “nature” from which the city has alienated itself. For even as Plato
imagines a basis for politics that would render the city the efflorescence of (human) nature, a
strain within Socrates finds nature to have been turned into a foreigner. Even the core terms
of nature-philosophy hudoér “water” and pur “fire” are declared by Socrates to have entered
Greek from the foreign tongue of the Phrygians (Plato Cratylus 410a). Do we say that nature
is not from around here? Is philosophy inherently foreign? (Tellingly the Cratylus also says
that kunas “dogs,” the word that gave Cynics their name, comes from the Phrygians too.). If
you wonder where the curious wanderers will come from in some globalized future that has
no exterior (nor any wild nature), Socrates offers an inspiration: the homegrown foreigner who
does not worship nomos for its own sake but seeks to know the nature in human law or in
conflict with it. Socrates’ uncanniness consisted in his ability to present himself among fellow
Athenians as if a stranger, as the cave’s escaped prisoner presents himself when returning to
the darkness. Socrates saw that people can philosophize at home only upon being traveled
to. Even a global future cosmopolis can still have inquirers within it, as long as it has those
rootless Socratic philosophers.

Emmanouel Perakis

Civilization and its course in archaic thought: Hesiod and Xenophanes

Ancient Greeks had not systematically dealt with the philosophy of history, although
they have produced great works of political history. The most important writers of the genre
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have expressed some views on the driving force of historical development. According to
Herodotus, history is a work of human “Gppig’ that causes ‘vépeoq’ and ‘tioi¢’ on behalf of
the divine, while according to Thucydides, human psychology is dominated by the passion of
power, the law of ascension and fall. The above views are nothing more than interpretations
of history through its conversion to nature. Neither Herodotus nor Thucydides do see any
future purpose in history (such as Polybius, who considers as such the rise of Rome to a world
power), nor did they formulate any view on the structure of historical time. Aristotle despises
history by comparing it with poetry, since history deals with particulars and poetry with
universals, whereas Plato, in the myth in the end of his dialogue The Statesman, was the first
to formulate a view of the structure of historical time, in which the historical course is cyclical
and unlimitedly repetitive. Similar views were adopted by the Stoics and Gianbatista Vico.
This circular structural model introduced by Plato is diametrically opposed to the Jewish
view of the rectilinear course of history, which was exposed by Augustine. According to him,
history requires a beginning and an end expressing a purpose inherent in divine will. A main
feature of Augustine’s perception of history is its optimism. The oldest structural model on
the course of history is not derived from a philosopher, but from the epic poet of the archaic
period Hesiod. The main feature of this view is its pessimism, seeing a descendancy in the
course of the human race. The Presocratics of the archaic period were rather indifferent to
the philosophy of history, since they were mainly interested in nature, according to the model
of which they interpreted human and political affairs. A fragment of Xenophanes is a first
reference to the faith for progress, without reference to a structural-historical pattern. In this
work, a comparison of Hesiod’s pessimistic view with Xenophanes’ optimistic view of the
course of history will be made.

Eppavovn Ilepaxng

O moAtTIonoG6 Kat 1 Topeia TOV Katd TNV apxaikn Stavonon:
Hoiodog kat Eevogavng

Ot apyaiot EXAnveg Sev aoyolnOniav cuotnpatikd pe tn grlocogia Tng loTtopiag, mapoTt
pag dgnoav omovdaia épya TOAITIKNAG toTopiag. Ot ONUHAVTIKOTEPOL CLYYPAPELG TOV €idovg
e§éppacay KAmoLeG AmOYelg OXeTIKA [e TNV KvnThpto SVvaun Tov LoTopkol Yiyveobar.
Katd tov Hpoddoro, n totopia eivat épyo tng avBpwmivng vPpews mov mpokalel TNy véueoty
Kat v tiow tov Beiov, evw katd Tov Oovkvdidn otnv otopia Kuptapyel n yuxoloyia Tov
avBpwmov mov kuplapyeital and to mdbog g efovoiag kar g SHvaung kat LxvoLvy ot
Sadikaoieg TG avodov kat TG MTwoews TG Suvapews. Ot mapandvw andyelg dev eivat
TP A EPUNVEVTIKEG TIPOOTTADELEG TOV LOTOPLKOV Yiyveohal HEow TNG avaywyng ToL 0T GUOT).
Ovte 0 Hpodotog ovte 0 ®ovkudidng PAémovy kamotov HeANOVTIKO OKOTIO GTNV LoTOpida,
Onwg o petayevéoTtepog Tovg IToAVPLoG, o omoiog PAénel wg Tétolo TV dvodo g Pwung
oe maykoouta Svvapn, ovTe SleTvNMWoAV KAmoLla dmoyn OXeTIKN He T Sour) Tov LOTOPLKOD
XPOVoL. ATd TOVG PLAOCOPOVG 0 APLOTOTEANG TIEPLPPOVEL TNV LOTOPLA GLYKPIVOVTAG TNV pe
Vv moinom, epocov 1) LoTopia acxoleital He Ta kabBékaoToy, evw 1 moinomn pe ta kabolov,
evw o daokaAdg tov IMAdTwv 610 wobo e tov omoio kAeivel Tov Stdhoyo IToAitikog ftav o
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TPWTOG IOV SIETVTIWCE KATIOLAY ATTOYT] GXETIKA (e T SOT| TOV LOTOPLKOV XPOVOU, KATA TV
omoia 1 loTopikn Topeia Exel Sopur) KUKAIKY Kot aneploplota enavalapufavopevn, &moyn mov
OVHQWVEL e ekeivn TV ZTwIKOV Kat avavedveTtal katd Tov 180 atwva and tov Gianbatista
Vico. To kvkAkd avtod dopukd mpdTumo nov etofyaye o IINatwv eivat ek dtapétpov avtifeto
pe piav aAAn, TAnoLEaTepn TPoOG TN vedTepn TePl LOTOPIAG OTITIKY, ERPAIKNG EUMVEDTEWG
avtiAnyn ya v guBuypappn mopeia g oTopiag, Ty omoia yia mpwtn opa e&ébeoe
@LAoco@ikd o Iepog AvyovoTivog. Zopgwva fe avTtodv 1) lotopia mpoimobétet apyr kal TEAog
IOV EKPPALOLY KATIOLA OKOTIHOTNTA TtV evuTtapyel oTn Beia PovAnon. Xapaktnplotikd
™G AvyovoTivelag mepi Lotopiag avtidijvewg eivat n atotodofia tng. Znv ida katnyopia
SopKWY TTPOTVUNWYV Trepl OTOPIAG EVTIAGOETAL KAl TO apXatoTepo Sopikd mpdTLIo Mepl NG
TIOPELG TOV LOTOPLKOV XPOVOU, TIPOEPXOUEVO OXL aTtO PIAOCOPO, AAAA ATIO TOV EMKO TTOUTH
Mg apxaikng meptodov Hoiodo. Opwg avtiriBetar mpog to efpaikod mepl 1otopiag doptkd
TPOTUTIO WG TTPOg TNV anatatododia mov to Stakpivel, StaPAénovtag wa kabodkdtnTa otV
nopeia Tov avBpwnivov yévovg. Ot petayevéotepot ano tov Hoiodo Twveg TIpoowkpatikoi
QULOCOQOL EVTATOOVTAL KAl AUTOL 0TIV apXaikr tepiodo Kat fTav HIAAOV adlipopot OXETIKA
pe TN QLAoco@ia TNG LoTOpiag, EPOTOV evOlAPEPOVTAY KUPILWG Yia TN @UOT], COHPWVA UE
TO TPOTUTIO TNG OTOIAG EPUNVELAV Ta avOpwTIva Kal TOATIKA TTpaypata. AVApesd TOvg
OLVAVTALE TOV EEVOPAVT), £va amOOTACHA TOV OTIOIOV ATOTENEL [ta TPWTN AVAPOPA TNV
moTn yia Tpoodo, xwpig uotkd va yivetal Adyog yia Sopuko mepi toTopiag mpoTumo. Xy
napovoa avakoivworn Ba yiver obykplon g anaoddodng ontikng Tov Howddov pe tnv
atot6doén omtikr Tov EEVOQAVoUg yia TNy Topeia Tov LoTopiko yiyveobat.

Viviana Yaccuzzi Polisena
Physis, Polis and Paideia in the Era of Globalisation

It is necessary to consider again the Aristotelian legacy, that is to say, the right of the
citizens of the polis to an education that could guarantee their freedom, and continue with it
in the third millennium. Human beings try to explain and understand physis and lay down
its founding principles in order to form the polis. Both tasks could only be carried out by
free human beings, and this freedom is only possible with an education based on paideia
principles. This is an integral education, which allows a broad development of personality
traits so that each individual could develop ethos towards excellence in the acquisition of
personal values and qualities. Ethos should be developed as a morality that can allow us to
create laws and participate in the res publica, since this is the best way of becoming virtuous
human beings. The practice of virtues and the development of telos concerning human being,
not only implies to observe the law but also to observe a common way of being that can be
carried out in the polis. This should be fostered by education since virtues and values are
acquired by practicing them, which is why learning through example is crucial. Education
should offer an exemplary ethos so that it could be worth emulating. Courage and boldness
are needed to educate, but philosophy is also needed because human beings naturally
seek knowledge and in this sense contemplation is inherent to human beings. Knowledge
and contemplation are biological conditions of personal realization. If we are deprived of
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these conditions, the essence of our being is curtailed; in other words cognitive pleasure is
curtailed. This is why philosophy is so important for education in the polis, and this is why
the polis should be formed in freedom due to the fact that philosophical questioning is only
possible among free human beings. This is why philosophy has a liberating role. Philosophy
helps to develop, on the one hand, the spontaneous disposition to learn, on the other hand,
the mental and spiritual empowerment to transform the citizens of the world. Empowerment
is a process by which human beings increase their strength and confidence in their own
capacities and actions which results in self-control, development of new ideas and global
new ideology to improve the welfare of the polis, which, in turn, contributes to the resolution
of common existential issues and to the appropriate use of new technologies. Empowerment
does not relinquish the power of decision to anyone but to oneself, which is why the outputs
of the economy of the new millennium will result from that empowerment. One of those
goods will be knowledge and information transference in physis, which will allow us to
enlarge or broaden the borders of the present. Our objective is to create a paideia based
on the enhancement of enthusiasm by questioning. This may lead to the appropriate use of
technology and information, which in turn will change the topology of the polis, and will
consequently innovate the democratic attitude and will guarantee creativity in the humanistic
construction of the knowledge of the 21st century. Paideia ensures development, innovation
and empowerment because it has to do with the various ways in which a free citizen deals
with common matters of the polis. This implies taking knowledge of physis to the agora, that
is to say, to the res publica, to expand it. However not only knowledge should be expanded
or globalized, but also the ideas of truth, justice, and supreme good. In fact, the free citizen
globalizes culture as an example, which indicates that a successful, efficient and legitimate
progress could be attainable by everybody. Therefore, the notion of governance shows a new
way of managing pedagogic strategies of the polis in terms of educational innovation, taking
into account that there is nothing more important than education as a common good. Thus,
we can observe that the paideia governance, as an integral civic humanism, can improve
our common environment, and can unfold individual capacities to reach the status of free
citizens that encourage the social dynamics of the polis. This process may surely arise from
a participative and cooperative ethics with an educational instruction that aims at conflict
resolution by means of cooperative actions.

John Poulakos
Mysistrata

In this comedy, Schylus, Ocles, Pides and Phanes exchange views on the decline of the
theatre. Unable to pinpoint the cause, they consult the Oracle of Delphoi but its words
are difficult to interpret. Phanes meets with the actors. They threaten to strike in the spirit
of a union in which they have just acquired membership, and in line with the scenario of
Mysistrata, which they have read. For his part, Phanes dismantles the aims of the union, and
rejects the actors’ demands but suddenly finds the right interpretation of the oracle. Next,
Phanes informs his colleagues that the theatre’s decline is due to globalization. At the same
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time, he presents them with an ingenious plan that he and his two friends (the CEOs of the
two largest cell phone companies) have devised. The plan promises to rejuvenate the theatre
and stave off the actors’ strike.

Iwavvng ITovAakog
Mvoiotpartn

Zmy kopwdia avth o Zkvhog, o OkAng, o IIidng kat 0 DAvng avTaAAdooovy YVwueg
yta Ty mapakpur tov Bedrpov. Kabwg advvatovv va evronicovv tnyv attia, katagpevyovy
oto Mavteio twv Aed@wv, aAlld o xpnopog tov Mavteiov eivat Suokohovontog. O davng
ovvavTatal pe Toug ndomolods, ot omoiot ametAovV anepyia CUUPWVA e TO KATACTATIKO TNG
AAEAY®EN, 6mov éxovv yivel uéAn, Kat eUmvedpevol and to aevaplo tng Muototpartng,
To omnoio €xovv SaPaoet. O Davng avatpénel Ta motevw TG AAEAY®EN kat amoppintet
Ta autfipatd twv nlomowwy, aAld Eagvikd Ppiokel TNV CwOTH gppnveia TOv XpNOHOD. XtV
ovvéxeta 0 Davng mAnpo@opei Tovg oVVASeAQOVG TOV OTL 1} Tapakpr Tov Bedtpov opeileTat
oty maykooutonoinor. Tavtdxpova Tovg Tapovatdlel éva oxéSLo IOV €xEL KATAGTPWOEL
e dvo @ilovg Tov, Tov KoopotéAn kat tov Bovtagdovoylov. To oxéSto avtd okomevel va
ava{woyovnoetl 1o Béatpo kat £ToL va anocoPrjoet T anepyia Twv ndomoty.

Valerian Ramishvili
The concept of the empire in ancient political thought

There is no policy which is not based on philosophy. Ancient philosophy had attempted
to define two features of being: the unity and diversity of the world. For Plato Monism is
not the main way to approach ontological and political questions, because he is interested
in explaining diversity. Aristotelian teleology is based on the fact that all entities exhibit
intention (telos) to the “ens realisimum”, that is considered the explanatory Principle of the
unity of beings. Aristotle had substituted “Arche’, the ultimate underlying substance, from
which everything, originated, with the “ens realisimum” as a telos for all beings. It was a
step towards ontological monism and monotheism. This became the philosophical basis for
concentration and centralization of power: it isn’t accidental that Aristotle was the teacher of
Alexander the Great. The Greek outlook is based on ordo agathon. The world is an “order of
the agathon” and each action aims at the achievement of good and aspiration of people for the
statehood is defined by aspiration for the agathon and the state is the best implementation of
the ideas of the agathon. Appointment to the state is to direct the person towards the Agathon
and justice. The emergence of the state is caused by human need and is a natural and historical
process. The empire is created artificially, the cause of its origin being aspiration for absolute
power. For Plato, Aristotle and Sophocles the Empire is opposed to the freedom and dignity
of humans. The Empire is incompatible with the principles of Greek thinking: ordo agathon,
diversity, moderateness and completeness. They reject the idea of the imperium- the absolute
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power - as an unreasonable, infringement to the order of the cosmos as harmony among
humans and Gods, mortal and immortal. The Empire is a false form of statehood, using
domination as the way of coexistence. The Empire is a form of domination over the nation-
state. It is based on “Divide et Impera” while the aim of politician is the unity and integrity of
the State but not the increase of power. The essence and aim of the Empire is the continual
increase of power. The form of existence of the empire is to be constantly in a state of war or
preparing for war. The essence of the State is not concentration of power but the governance
of free citizens. Imperial power (Tyranny and Despotism) is a form of domination of the
citizens and not governance of free citizens: it requires the absolute obedience of the citizens.
Is the global society or the global state the form of the implementation of the ideal state,
a new utopia, or a form of concentration and centralization of the power- the Imperium-
the transformation towards the super-state and the global state? We know America as the
“melting pot”. Is globalization the “melting pot” for the whole world?

Jean-Philippe Ranger
Pamitié d’Epicure: vivre caché, mais en communauté

Dans ce texte, nous défendons la thése selon laquelle la communauté d’amis d’Epicure
remplace la cité en tant que communauté politique privilégiée : cest au sein de celle-ci que
le bonheur épicurien est possible. En ce sens, nous rejetons linterprétation traditionnelle
selon laquelle Epicure prescrit un bonheur strictement individuel, et qu'il déploie une telle
conception du bonheur en réponse a la disparition de la cité suite aux conquétes d’Alexandre le
Grand. Au contraire, nous montrons que les sources épicuriennes développent des arguments
philosophiques en faveur d'une communauté pleinement politique et composée damis-
philosophes. Pour défendre notre these, nous procédons en trois étapes. Premiérement, nous
analysons le concept aristotélicien de communauté politique pour en établir les criteres.
Deuxiémement, nous examinons 'amitié épicurienne pour montrer en quoi celle-ci remplit
les critéres établis par Aristote. Dans cette section, nous analysons aussi les arguments
épicuriens qui remettent en question la primauté de la cité. Troisiétmement, nous discutons
de certaines conséquences et limites d’'une telle communauté politique d’amis-philosophes.

Bernard Reber

Towards Climato-citizenship. Orders (cosmos)
and normative arrangements to connect climate to politics

If the work in moral and political philosophy of climate change is only at their beginning,
the association between climates, in the plural, and aptitudes, characters, and moral virtues,
is very old. Indeed, it goes back to Antiquity with Hippocrates, author of the book On Airs,
Waters and Places, which formulates towards 400 before Christ a theory of the (causal)
influence of the climate on the intellectual qualities and morals of human beings (Climates
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theory, Pinna, 1989; I will summary as CT). Latter, with the encounter and the discovery of
new peoples this theory has been a resource to explain these ethical differences. We can find
CT under different forms of according to the philosophical tradition in Plato, Aristotle, Galen,
Thomas Aquinas, Roger Bacon, Rousseau, until Herder and Hegel. Indeed, for the latter, only
people living in the temperate climate zone the opportunity to enter history. On this point
he differs from Hippocrates who considers Asia more advanced than Europe. Climate is a
common cause playing an important role in Hegel’s history of philosophy and of citizenship.
However major authors of political philosophy, Montesquieu and Bodin reject TC and with
them Cicero, Pic de la Mirandole via Voltaire, Helvetius, Volney and Hume. Paradoxically,
the theory of climates disappears with the establishment of climatology. Even if it still feeds
some prejudices, the causal link between climate and moral aptitudes seems to be partially
defeated in scientific and philosophical fields. It is even the opposite influence that is being
put on trial today, that of human activities causing the rise in average temperature associated
with climates and threatening global climate resilience. One could even say, naively following
Hegel, that the peoples who have developed the farthest citizenship and have entered into
history pose the greatest threat to climate memory. Let us note in passing that causality has
changed its orientation, since it is the questioning of human activities on the climate that is at
stake and not the reverse. It is even denied by various forms of skepticism, scientific, moral
or political. The TC may be still relevant, not because of its influence on climate on moral
attitudes, but taking into account the different meanings of climate. It was understood as
the conditions prevailing in specific place. Climate may be understood as a region. Different
climates for different places. But the international definition of the climate at work on
climate warming fight is something more aggregated. Instead of the climate as the temporal
average over several decades of physical conditions in a given region, we have only a global
vision that is difficult to apprehend. The meteorologists’ convention sets the duration of the
observation period at 30 years at a given place and date to establish this average. The Global
Climate Observing System, in English, was published in 1982 under the title “Global Climate
Observing System”. Climate is the composition of rainfall, wind speed, radiative balance,
carbon dioxide composition, methane and other greenhouse gases (GHG) leaf index, albedo,
acidity or phytoplankton (Jeandel and Mosseri, 2011). In this paper I will firstly analyse the
move from regional climate to a globalised one. Secondly I will consider different political
orders to answer the goals of climate warming mitigation and adaptation. Since cosmos has
two parts, order and universe, climate international discussions are a good candidate. Indeed,
even if climate in its modern meaning is an average, we must nevertheless decide on a sharing
of responsibilities even if their imputation is not easy. Therefore we will consider various
normative paths taken to share these responsibilities according to the two paths taken in the
international negotiations for the adaptation and mitigation of greenhouse gases (GG):

1. From the méAig: civic (i.e. The Social ecology of Murray Bookchin; Reber 2014) and
small individual actions.

2. Public accountability (Bovens et alii, 2014), Deliberative system (Parkinson and
Mansbrige, 2012) and global climate governance (Stevenson, Dryzek, 2014).

3. Common but differentiated responsibilities (CBDR; Honkonen, 2009; Reber, 2015).

4. Well-Ordered-Science and discussion with society (Kitcher, 2001, 2011).

5. Consideration (“all things considered”) (Reber, 2018).
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Throughout this presentation I will focus on the move from a citizenship designed for
a confined and urban territory (moAig) to larger spaces including long time scales. This
passage must be made between state citizenship, which still remains a relevant negotiating
framework, and classical cosmopolitanism (koopomoAitng), which is too general in terms
of the responsibilities in terms of correcting the wrongs caused, the ability to act in order to
make common cause.

Heather L. Reid

The Political Heritage of the Olympic Games: Relevance, Risks, and Pos-
sible Rewards

The Olympic Movement sometimes claims that sport has nothing to do with politics,
yet its goal of promoting peace is explicitly political. The Olympics’ association with peace,
furthermore, is inherited from the ancient version of the festival which took place in a very
distant time and place. This essay examines the ancient political heritage of the Olympic
Games and questions its relevance to such modern Olympic challenges as globalisation,
cultural hegemony, social discrimination, and environmental degradation. It suggests that
these challenges are not so different from those addressed in the ancient Olympic Games, and
argues that a better understanding of the ancient Games’ political achievements may increase
the Modern Olympic Movement’s chances at realizing their own political goals. After all, the
basic structures of sport, which underpin the political achievements of the Olympic Games,
have changed little over the last 2,500 years.

Scott M Rubarth
Freedom and Responsibility in Stoic and Sartrean Ethics

This paper is an examination of the concept of freedom in ancient Stoicism and early
Sartrean ethics. Although I will be drawing on a range of texts, my primary focus will be on
Epictetus’ Discourses and Sartre’s Being and Nothingness [L'Etre et le néant]. Both philosophers
hold extreme positions regarding the nature and ethical implications of the human capacity
for choice and the resulting experience of personal freedom. While the conditions for facticity
(Sartre) and externals (Epictetus) are not up to us, how we interpret, evaluate, and respond to
what is presented to us is fully in our power. Epictetus claims that even Zeus himself cannot
hinder our faculty of choice [prohairesis] and Sartre declares that man’s freedom to choose
is so unconstrained that it can be oppressive, that we are “condemned to be free” I examine
the foundations (metaphysical, theological, and psychological) of Stoic and Sartrean radical
freedom and consider the moral implications entailed. Clearly the theological underpinnings
of the two approaches are incompatible (the Stoics saw the cosmos as divine, intelligent,
beneficent, and providential, while Sartre denied the existence of God and saw the world as
cold, impersonal, and alienating). But if we abstract God from Stoic ethics, as suggested by
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Lawrence Becker in his book, A New Stoicism (Princeton, 1998), how different are the two
theories of freedom? Does Sartre’s phenomenological approach and his concept of Being-for-
itself relate to Epictetus’ theory of “presentation” [phantasia]? Are there analogues to Sartre’s
idea of Bad Faith nascent in Stoic ethics? Does Sartre’s ideal of “authenticity” provide a moral
goal or telos as virtue does for the Stoics? I will conclude my presentation with an attempt
to evaluate the nature of moral obligation both to our local communities and to the global
village which follows from Sartre’s and the Stoic view of human freedom.

Mor Segev
Aristotle on Living and Dying for One’s City

Aristotle takes it for granted that committing suicide amounts to treating one’s polis
unjustly (NE V.11), and that sacrificing one’s life for one’s polis is noble, as it contributes to
one’s own happiness and is hence an act of self-love (IX.9). But these statements seem to be
in tension with Aristotle’s overall theory. First, it has been argued that since Aristotle clearly
suggests that suicide is unjust in the sense (inter alia) of harming the wronged party against
its concurrent wishes (‘narrow’ injustice), suicide would have to go against the active wish of
the city at the time of action, which is absurd given that fellow citizens may not even be aware
of the action in question (Cooper, 1989). Second, though self-sacrifice for the sake of one’s
friends or polis may be virtuous, it has been noted that it may not be as virtuous or as conducive
to happiness as leading a complete life full of subsequent virtuous acts (Pangle 2003). And,
whereas Aristotle may think that sacrificing oneself for one’s (‘complete’) friends potentially
prolongs one’s own life and happiness, since he thinks a friend functions as ‘another self, it is
far less clear how sacrificing oneself for one’s city could achieve that purpose, especially since
Aristotle says one cannot have with one’s fellow citizens a friendship ‘due to virtue and because
of themselves’ (NE IX.10). I argue that certain features of the polis as Aristotle conceives of
it help to explain his commitment to both claims. First, the polis is prior to its individual
members, and its relation to them is that of a whole to its parts (Pol. 1.2). In addition, the
polis is itself capable of action, cognition, and even feelings and dispositions (including virtue
and vice), just as individual humans are (Segev 2017a). Thus, suicide by a member may be
unjust toward the city, in the appropriate, narrow sense, insofar as the city would be harmed
by losing a part of itself and would be quite capable of recognizing the loss and opposing it in
real time, as a group agent, regardless of the attitudes of its individual members. Second, the
polis far surpasses individual human beings, despite the similarities between them. For one,
it can (and typically does) outlast its individual members, replacing them while retaining its
identity and performing its characteristic activity. The polis in this sense approximates the
divine entities of Aristotle’s metaphysics, just as its individual members do, but to a far greater
degree. This makes it plausible for there to exist a relation of superiority philia (cf. NE VIIL.7)
between individuals and their polis, similar to the unreciprocated philia a human being might
have toward a god (Segev 2017b). As a fully-fledged instance of ‘complete’ philia, this relation
would enable the individual to regard her city as her ‘other self’, and self-sacrifice for that city
would hence count as an act of self-love, prolonging the individual’s own life and happiness.
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Makoto Sekimura
Craftsmanship and Formation of the Ideal State in Plato’s Republic

Today we consider that the domain of artistic creation is quite different from that of
political questions. But in Plato’s thought we find a close relationship between these two
domains. I will reflect on the meaning of this relationship and on the signification of a dynamic
system based on craftsmanship by examining the text of the Republic. In Plato’s dialogues, we
find a striking contrast between the social status of craftsmen and their metaphoric status.
Certainly Plato himself is integrated in the Greek tradition in which craftsmen belong to
the lower class compared with other occupations. However, in the argument related to the
formation of the ideal state in the Republic, craftsmen are considered as essential members in
the formation of the state (369¢-370d) and their function is also applied to other important
occupations such as warriors and guardians of the state (374d-e). We can believe that there
is a certain Platonic intention in the positive evaluation of craftsmanship. I will try to
clarify the role of craftsmen’s actions as principle of proper arrangement of the ideal state.
Craftsmanship plays an important role in the education of future guardians’ souls which
should be able to apprehend the appropriate relation between appearance and reality (402c¢).
In fact, Plato considers the guardians of the state as craftsmen whose task consists in forming
the characters of the citizens. Furthermore, Plato relates craftsmen’s activity to philosophers’
activity which does not end by forming themselves in their assimilative and contemplative
action to intelligible beings (500b-d). Philosophers, as rulers of the ideal state, must be
engaged in creative activity which produces the virtue of other citizens, this engagement
being described clearly in the allegory of the Cave (514a-). In this way, craftsmanship is
integrated into the political activity of philosophers who try to establish the relation between
intelligible beings and the sensible world. That is why, Plato compares philosophers with
painters who use ‘the appropriate divine paradignm’ (500e) to represent the regime of the ideal
state (501c). Creative activity is firmly related to the knowledge of the truth and its fulfillment
at the sensible level. In examining the formation of the state, we thus find craftsmanship
considered as an essential principle to keep a dynamism of the state where receptive and
creative actions are mutually succeeded and associated. We can say that even the political
arguments in Plato’s thought are based significantly on the analysis of visual perception and
manual creation. In the globalized world of today, we receive every day plenty of information
and images, which makes our attitude relatively passive, like uneducated prisoners in the
Cave. We have an inclination to limit the possibility of becoming creators such as craftsmen
or artists considering them only as some talented people. But we have to know that in the
Republic Plato instructs us on the importance and the significance of the appropriate creative
activity to avoid falling into being passive and ignorant prisoners.

Mary Shiraef
Understanding Greece through Doxai: A Survey Research Proposal Design

A core aspect of the contemporary Greek national memory is Greeks’ historical ability to
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withstand foreign encroachment, whether Ottoman, Fascist, Nazi or otherwise; at the same
time, the nation-state of Greece has played a central role in major foreign policy-making
decisions between and in opposition with the “great” world powers. Moreover, the Greek
diaspora and philhellenism persists as a major contender of meaning-making and memory-
building in present modernity. Is Greece a locale that primarily looks inward as a nation-
state or is it historically a major player on the world stage? What should the Greek nation-
state do in this regard: should Greece continue to build its nation with its territory alone
and with the ancient building blocks and those of Greek Orthodoxy presently supporting it;
or should Greeks re-imagine themselves as uniquely situated contributors to contemporary
global problems, i.e. should they look beyond the Greek nation-state? Are these moves
mutually exclusive? What does it mean to be Greek versus European? These are questions
I want to pose to Greeks themselves with a carefully designed study in Greece over time. I
want to assess and understand the doxa in Greece with a view to its contemporary problems.
I am especially curious whether perceptions in Greece align with those of contemporary
philosophers or depart significantly from them. Thus, rather than focusing on contemporary
philosophers” perspectives on these questions (which already greatly inform my interest in
the topic), my research design aims to address Greeks as citizens; my paper is mainly practical
rather than philosophical. With my paper, I will present my research design, as well as my
proposed survey questions of Greeks, and I will hope to receive feedback from the audience,
and especially from Greeks, on how my research design might better uncover Greeks’ views
on the global-local divide in their current context.

Marzieh Soltani and Jalal Peykani
Starting point of moral philosophy

Contemporary ethics and moral philosophy need a kind of revision due to their
negligence in human moral capacities, ordinary life, and humans’ expectations of ethics. The
assumptions and presuppositions of ethics result in their current unsatisfactory status. In
this paper, we first explore and criticize those presuppositions. Then, instead of introducing
ideal presuppositions of ethics, we introduce folk ethics and its components in order to show
that contemporary ethics and moral philosophy should always begin with folk ethics. Folk
ethics, as an objective phenomenon, has an important function in human social life. The
most important advantage of folk ethics is its realistic foundation, which in turn will produce
better results. These belter results consist in people’s obedience of ethics, better feeling about
morality and etc. we show that folk ethics, composed of virtue ethics and utilitarianism.

Sofia Stamouli

The justice according to Thucydides and Aristotle
and the law in a universal state

The political thought has its origins in ancient Greece, since politics constitutes the
epiphenomenon of the Greek polis. Ethics was falling under politics, according to Aristotle

88



and Thucydides. Ethics was related with the virtue of justice that was a component of the
polis and consequently a political good. Justice in the Greek polis was distributional and
corrective by the virtue of clemency and was related with the respect for the unwritten laws
of ethics. However, in Thucydides we also find an implication to law of the jungle that was
in effect in the Athenian polis, when the latter was transformed into a hegemony. There are
many concerns arising regarding the developing in our times idea of a universal polis, which
are related to the system of justice and more specifically, about whether the virtue of justice
can be rendered a reality in a universal state, taking into consideration the particularities and
differences in identity, civilization, language, religion and ethics among the states. Therefore,
the expression of an equitable law for all citizens in an international polis is not realistic and
constitutes a kind of utopia, since the law of the jungle will eventually prevail in respect of
issues of justice and ethics.

Yo@ia Xtapovin

H Aettovpyia tng dikatoodvng otnv apyaia eAAnvikn moin
Katd Tov @ovkvdidn kat Tov ApLoTOTEAN KAL OL TPOOTTIKEG EKPPACNG
Tov Stkaiov oTNV 16£a EVOG TAYKOGULOV KPATOVG

H moltikry okéyn Eexivioe amd v apyaic EANGSa, epdoov 1 moATkn amoteled
To KUpLo oTOLEIO TNG EAANVIKNG TTOAEWG. 2NV TOALTIKY vrtaydTav Kat 1 nOwr katd tov
Aprototéhn kat Tov @ovkvdidn. H nbuwr| cuvdedtav pe v apetn g Stkatoovvng mov frav
OVLOTATIKO TNG TOAEWG Kat GLVENWS TOALTIKO ayafo. H Sikatoobvn oty eNAnvikn moAn frav
StavepnTikn kat SlopOwTIKN LETW TNG APETHG TNG ETLEIKELAG KAt cLUVOENTAVY e TO oePacd
TPOG TOVG Aypagovg Nikovg vopovs. Qotdéoo o Oovkudidng kavet vugn kat yia to dikato
TOL LoYVpoL oL ioxvoe oty adnvaikn mOAN, dTav avTh HeTAOKNUATIOTNKE OE Nyepovid.
‘Ooov agopd tnv 18¢a piog maykdopag moAews mov Snpuovpyeital 6TNV eToXn Hog eyeipovTal
ToANoL TTPOPANUATIOHOL, GXETIKA e TO GVOTNHA TG StkatoohVNG Kal el8IKOTEPA e TO KATA
OO0V UTOpEL 1] apeTh} TNG SIKALOOVVNG VO KATAOTEL TTPAYHATIKOTNTA Og £va TAYKOOULO
KpATOG, AapPavouévwy voyn Twv ISLUTEPOTHTWY Kol TWV SLaQopwV GTNY TAVTOTNHTA, TOV
TOAMTIONO TN YAwooa, T Opnokeia kat Tig nOwés aieg Twv kpatwv. Emopévwg n ékgpaon
Sikaiov 10OTIHOL Yo OAOVG TOVG TIOAITEG O€ piot TaykOopLa TOAN, Himwg Sev elvat apketd
peatoTikn} kat amotehel pia akodun ovtomia, agov TeAikd Ba emkpatroet To Sikalo Twv
LoXVPpWV Kpatwv oe Bépata Sikaiov kat nOKG;

Michael Taber
Socratic Non-Zero Patriotism
The complexity of Socrates is a gift that keeps on giving to the scholarly world. To leave

one’s legacy in the hands of other writers, when those writers are masterful, is a recipe for a
more enduring fame than anything social media could match. Here I discuss yet one more
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puzzle Socrates has left us about himself, with a view to using what I will argue his position
was as a plausible version of patriotism workable for our own time. Was Socrates a patriot,
cheering on Athens and her institutions, even to his end, or a universalist —someone with
a cosmopolitan sense of what anyones deepest commitments should be? There is evidence
for both, and this is part of the joy and frustration of studying Socrates. On the one hand,
we have many statements by Socrates in the Apology and the Crito that he sees himself as a
fan of Athens above all other cities. He has left Athens only for military service—and, on one
textual tradition, to go once to the games at Isthmia. His discussion with the Laws in the Crito
is predicated on him having a respect for Athens that he does not have for anywhere else. Yet
there is also much that is important in Socrates that supports thinking of him as a universalist.
His injunctions that “living the unexamined life is not worth living for humans” (Apology 38a)
and we should protect “that part of ourselves that is improved by just actions and destroyed
by unjust actions” (Crito 47d) are not limited to Athenians, to Greeks, or to men. The “for
humans” is a deliberately unqualified by nationalities, by language, or even by gender. How are
we to fit this portrait of Socrates with his patriotic moments? In his insightful book Nonzero:
The Logic of Human Destiny, Robert Wright interprets much of human history as a narrative
in which success has come from human individuals or institutions figuring out how to move
from a zero-sum game (e.g., where your tribe’s wel-being come at the expense of my tribe’s
well-being) to a non-zero-sum game (e.g., where our tribes jointly set up a priestly caste to
oversee and punish encroachers). I will argue in this talk that Socrates is a non-zero patriot.
That is, Socrates is sincerely a believer in Athens’ superiority over other poleis, but he would
not harm—or hope for harm to come to—other poleis. This successively allows us to make
consistent his apparent simple patriotism and his apparent straightforward universalism, I
argue. This furthermore can be a successful model for how we should approach these matters
today. I can hope that my country performs admirably in the Olympics (realistic, for me) or
in the World Cup (decidedly not realistic!) without me hoping that other teams play poorly.
Yes, who wins the medal or the cup is a zero-sum game, but who plays well is not. This is
Socratic non-zero patriotism.

Soteris Theocharides (2wtipng Oeoxapidng)

H naykoopiomoinon kat n Sitdppnén vorjuarog vrap§ewg
NG TOALTIKIG KOLVWViAG

H xatavénon avtov to onoio PAémovye kat Bewpovpe 0Tt PAémovte, Kt OAo pag Stagedyet
0TO TAQLGLO TOVTNG TNG YEVIKEVHEVNG Kal OALOTIKNG ovvaiveong dev eivat eDkoAn vrdBeon.
Toa onuadia amd Ta CLUTTOHATA TNG KATAPPELOTG eival eupavr. Tla Tovto dev kpivetat
avaykaia 1 Porfeta oG OTATIOTIKAG KAl ULAG KOWVWVLIOAOYIAG IOV Va Ta @avepwvel.  AvTtod
nov ovpPaivel yivetal mpaypatikd, avth n Stadikacia vdpyel mpaypatikd. Oswpovle OTL
ot EXit amd ) pua kat ) kowvwvia and v &AAn Siéyovv Bio Eexwploto, oxnuartifovrag
Sdvo Sagopetikos, mapdAAnlovg Kovwvikods koopove. Epeig ot dvBpwmot xavovpe
Ta oTotXewdn pag avBpwmva  EvOTIKTA Yl KOWwVIKE oAAnAeyyon, aiinhoPorBeia,
aAAnlokatavonon kat alAnhooePacpd, KAEOUEVOL OTO OTEVOXWPO OXVPO TNG OLWTIKNG
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«{wne». YMOKATAGTATO TNG OWOTAG KOWWVIKAG OxéonG elval 1 TnAedpacn, He Tig
XELPAYWYIKEG TEXVOAOYieG Kat TiG yudaieg avtandtes. Ztny mpa&n eueig ot dvBpwmot éxovpe
anoovpBel and v mpaypatikr Snuoota {wry. Tovto opoloyel T xauévn SnpoototnTa,
TNV Katappevon g dnpoototntag ws Paoctko Bepélio tng vewtepikdtnTag. H otkovopukn
Kat padikr TOALTIOUIKY kot WuXOAOYIKY anoovvBeon Tng kotvwviag odnyet otn Snpovpyia
KOWWVIKOV kKOopwv mov dev Ba ocuvavinBovv moté, péoa otovg omoiovg Staflodpe wg
SlaQopeTiid 6VTa, Kal OXL WG KOVWVIKOTOALTIKA 6vTa. H emoyr pag, avtr 1) idia, 6to Oepélio
NG AVAYKALOTTAG TNG — 1oL givar kat To pr-BepéAo g, potalel va eival 0Tnv oTiyun g
AKUNG TNG, ATMOOTPEPETAL, APVELTAL TN OKEYT. XTNV VIIEPUOVTEPVA ETIOXT TNG TEXVIKNG KAl
TOL atviypatog g kuplapxei n aonpavtotnta. Kaw n aknbeld g wg ofpata tov k6opov
OVYKPOTEL TO aiviypa Tov emepxopevov. Ooo 8e yia Tnv aAndeta, “ehayiotwg Aéyetar” (Alain
Badiou). ITwg vo vmepPovpe Ta eumodSia TOL patatdvouvy To avBpimnivo kat Ty idta ) {wi;
ITwg va pryBodpe Eava oty kivon tov {wvtavoy, ng idtag e {wng; Ioto eivat to “kvpiapxo
QAVTACLAKO” TNG EMOXNG KAl TOV GUYXPOVOL GLOTHHATOG; Agv “eival TO GAVTACLAKO TNG
ATEPLOPLOTNG EMEKTACNG KAl TNG OLOCWPEVONG AYPNOTWV TPAYUATWV...[ita TRAEdpaon
oe kaBe Swpdtio, évag nAekTpovikdg vToAoyloTng oe kdBe dwudtio kat ovtw kabe&ng”s
(Kopviidiog Kaotoptadng). H diepwtnon pag mépa amd tny mo mavew TpoPANHatikn, éxet
kaBnkov va avouytei pog To {NTnpa g avumapéiog Tov «kovov ayabov» mov cuykpoTe
oy oAtk kowvwvia. H anodopnon tov kotvod ayaBot opoloyetl tnv EAewyn mapdvtog.
‘Otav 1 dnpokpartia dev aykaldlel To KOO TG KOWwviag 0Ty Tapodod KAtdoTaon Thg
KaBnuepvoTNTaG TG, aAAd To axalivwTo, To AvooAGEVO Kat TO AMTTOYVX0 TOL 8IWTLKOD,
oVVTPIPOVTAG TO KOLVOTLKO, TO GVANOYIKO a6 H6Vo Tov Sev eivat dnpokpartia.

Michael Tegos
The science of free men - Dialectic in the Sophist

In the Sophist Plato sets out to address some of the aporias generated from the discussions
in the Parmenides and the Theaetetus. After confronting his predecessors in a myth resembling
the Hesiodic Gigantomachia, regarding the nature and number of being, the one and the
many, movement and rest, the Eleatic Stranger goes on to describe his vision of dialectics,
or philosophy, which will pass through a refutation of the central thesis of Parmenides, a
philosophical parricide of the founder of the Eleatic School. Both the Gods and the Giants,
friends of the forms, idealists, which maintain the immobility of being and friends of the
earth, materialists which believe in the flux of everything, must accept that Being must both
move and stand still. Being is thus accepted provisionally by both to be defined as capacity,
dynamis. The Stranger will draw a matrix of five supreme genera: Being, Movement, Rest,
Identity and Difference; and proceed to demonstrate some of the possible relations between
them. We shall argue that, in searching for the Sophist, where Plato stumbles upon the ‘science
of free men, we are exposed to parts of the method of the philosopher. What ensues is the
refinement, or rather, refutation of the theory of ideas crudely conceived, as in the problems
described in the Parmenides, but also, and perhaps more importantly, the first proof of the
negative, of the existence of non-being and a total reconfiguration of philosophy thereafter.
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Christopher Vasillopulos
Globalization

There is no consensus regarding the concept of globalization. While not denying its
political and cultural effects, this presentation focuses on some of globalization’s most
important economic properties: trade, finance, multinational corporations, pervasive
technology, and nearly universal communications and media, and English as the language
of commerce. Keeping these factors in mind, David Held’s conception of globalization is
useful: Globalization is best understood as a spatial phenomenon, lying on a continuum
with ‘the local’ at one end and’ the global’ at the other. It denotes a shift in the spatial form of
human activity to transcontinental or interregional institutions across space and time such
that, on the one hand, day to day activities are increasingly influenced by events happening
on the other side of the globe and, on the other hand, the practices and decisions of local
groups can have significant global reverberations [Held, ‘Global, p. 253]. Globalization’s
economic properties have precipitated an intense debate regarding its effects traversing the
moral, social and political arenas, with the predictable continuum from radical Marxist
critiques, through liberal and neo-liberal rationales to conservative dismay. Space precludes
entry into these thickets, although my analysis inevitably suggests my value orientation
based on my understanding of what globalization can and cannot accomplish. Although
its detractors deny it, globalization, like free markets more generally, entails virtues,
at a minimum in the Aristotelian sense of functional effectiveness: fair exchanges, self-
discipline, respect for consequences of individual decisions, keeping promises, necessity
for law and order, protection of private property, reward for risk taking, according to a
cost/benefit analysis, defined as applied reason. Notice what is absent from this catalogue
of prudence: moral virtue, justice, equality. Now my economically tilted understanding of
globalization can be unmasked: it ignores the ‘higher’ virtues. Or, rather, it leaves them to
be assessed and applied by the non-economic sectors of the social and political arenas. I.
Athens: the limits of democratic virtue. While the influence of trade and commerce on the
development of the Athenian polis remains controversial, I believe it was decisive. No one
disputes that most Athenians engaged in agricultural or herding activities, however relative
to the societies to the East, trade and commerce played a much greater part in Athenian
life and had a profound effect on Fifth century Athens, for good and ill. The empires of the
Near East had long engaged in complex and long distance trade, from India to Egypt and
beyond. None of these societies, however, were as dependent upon commerce as Athens
and none transformed themselves so rapidly and profoundly. Upon initiating trade with its
eastern neighbors, bringing them olives and pottery among other good, Athens received a
multitude of goods like silk and grain, but especially ideas. Becoming rich, Athens became
a magnet for the ambitious, the talented and the enterprising, a kind of combination of New
York and Paris. Becoming increasingly democratic, a consequence of hoplite soldiers and
sailors, Athens became imperialistic. Democracies are as liable to excess as authoritarian
states. II. Alexander: cultural Hellenism and incipient globalism. Alexander did not live
long enough to be evaluated as a statesman, much less the conceiver of globalism. However,
it seems undeniable that his policies or at least his attitudes, as he passed from Greece
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to the Indus River, are conditions for globalization as this paper conceives the concept.
First of all is Alexander’s openness to the ‘Other), other people, other customs, other gods
and other civilizations. Despite his problematic relations with Athenians and Greeks south
of Macedonia, he clearly admired Greeks, particularly Athenians. As he encountered the
peoples of the East, he treated them with respect, often making an opposing general a
provincial governor. He did not impose Greek culture on his new subjects. Moreover, he
indicated deference for the norms and practices of the East, often to the consternation
of Macedonians and Greeks. While his motivations remain conjectural, the effects of his
approach seem to confirm a delight in blending East and West, of being a legitimate ruler of
a polyglot empire. This has often been dismissed as yet another instance of megalomania of
yet another tyrant. Without diminishing the practical reasons for appearing to be at home
in the East, the fact is Alexander created the Hellenistic world, which must be conceived
as not a simple infusion of Hellenism into alien cultures, but as a complex interpenetrated
set of phenomenon more profound than the exchange of goods. Just as English has become
the indispensable language of globalization, Greek became the indispensable language of
culture in the world Alexander unified. ITI. Renaissance Venice: the necessity of community.
The opening of the Mediterranean to the East, all the way to China, is essentially a story
of the adventure and the opportunities of international commerce. Here I wish to sketch
an essential condition for the success of commerce in general: a community of law,
especially of contract law. III.(a) The Industrial Revolution. The Industrial Revolution
mechanized commerce, making its products less expensive and more reliable. It had a
gargantuan appetite for three things: raw materials, urban workers and customers. The
long term transformation from agriculturally based economies to commercial ones was
given steroids by industrialization. IV. The American Century. With the end of World War
Two, the United States was the dominant economic force in the world. Although in some
senses a superpower, the Soviet Union could never rival the U.S., eventually succumbing
to its inability to create and sustain a dynamic economy. The Promise of Globalization
and its Discontents. Let us start with change: nearly everyone hates and fears it. One of
the conditions of change has therefore been suspect: freedom. Consider Plato and other
utopians. Capitalism, a force which accelerates change, has been condemned and not only
by the Marxists. Remember for all its historical dynamic, history stops with the advent of
Communism. Globalization is worldwide change, a change far more profound than the
exploitation of backward economies by the advanced. Globalization transforms all the
societies it impacts.

Maria Veneti
Aristotelian influences in the political thinking of Alexander the Great
When Ptolemy I assigned to Demetrius of Phalerum to establish the well-known library
of Alexandria, given the name “Museum’;, in fact he realized one of Alexander’s fundamental

visions: to house in a single location -in the most famous of his cities- all human creative
activities on the level of culture. The key principle that inspired Alexander to create such an
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organization has not been the preservation and conservation of certain important works of
science and art that characterized the ancient times, but the vision of a living and ongoing
quest in the fields of science, art and philosophy, through coexistence, cooperation and
interaction of all the “wise men” of the era, and indeed in the environment of a library,
where researchers, professors, students and supervisory, scientific staff would coexist. The
idea of a Museum, which would be at the same time a sanctuary, a museum, in the modern
sense, and a University, would promote a novel view on research, that of collective and
continuous work, aimed at achieving the progress of human intellect, which is desirable for
mankind. The idea, though, was not exactly new. Aristotle’s paradigm lies behind it, as it
had been realized around thirty years before in the Lyceum. Aristotle had already achieved
the transformation of a lyceum into a monumental intellectual construct, summating all
the scientific and philosophical quests of the ancient world. This remark opens the way
for our paper, to explore the ways in which Aristotelian philosophy and Aristotle himself
influenced Alexander’s thinking on the political level, especially on how the latter perceived
the meaning and purpose of cities, several of which he has been the founder of. (It is
reported that the Alexandrias he had founded were more than fifty). So, what is it that urges
Alexander to create cities in the world he had conquered, and how does the civic project of
city-state lead him to his main political innovation, that of ecumenicity, a sample thereof
being the conception of the idea of the Alexandrian Museum in Egypt? If Aristotle’s “polis”
was the cradle of civil virtue leading man to “eudemonia’, do Alexander’s cities and his
political vision seem to preserve —even seminally- the principles of his teacher’s political
philosophy?

Mapia Bevetn
Aprototelikég emippoEég oty MOALTIKN Stavonon tov peydlov ANe§avdpov

‘Otav o ITtoAepaioq A" avéBeoe 1o Anuntpro aknpéa va tdpvoet T yvwotn o dAovg
BiPAioBnkn TG AAe&dvdpelag, pe To dvopa «Movagio», TNV TPAYHATIKOTHTA €kave Tpadn
éva anod ta Oepelwdn opdpata tov AAe§dvSpou: va oTEYAoEL OE EVIAio XWPO —PETAL TNV
TEPLPNUOTEPT ATIO TG TTOAELG TOV- OAEG TIG ONpLOVPYIKEG dpaoTnpLOTNTEG TOL aAvBpwTov
oe eninedo mohttiopov. H Paoctkny apxn mévw tnv omoia o ANéEavdpog eumvedotnke N
Snuovpyla evog TETOLOL Opyaviopoy HTav OXL N GUVTNPNOT kKal SLATHPNON OTO XPOVo
OPLOHEVOY ONUAVTIKWY €PYWV EMOTHUNG KAl TEXVNG, OV XAPAKTHpiav v apxatdtnta,
aAld To Opapa pag {wvtavig kKat Stapkovs avallTtnong oTovg TOHEIS TNG EMOTNUNG,
™G TéXVNG Kat TG Prthocogiag, péow tng ovvumapéng, ovvepyaoiag kat aAAnAenidpaong
O\WV TWV «0OQWV» TNG enoxNG, paliota Oe ato mepariov piag PipAodnkng, omov Ba
OVLVUTIPXAV EPEVVNTEG, KAONYNTEG, QOLTNTEG KAl EMOMTIKO, EMOTNUOVIKO TPOCWTILKO
kat VAko. H 1déa evog Movaeiov, mov Ba frav tavtoxpova Buotaotriplo, povoeio, pe
vedTepn €vvola, kat ITavemotiuto, Ba npowboloe wa katvoavn avtidnymn yla tny €pevva,
AUTHYV TNG CVANOYIKOTNTAG TWV EPYACLIV KAl THG GUVEXLONG TOVG GTO XPOVO, TIPOKEIUEVOL
va emtevyBei 1 {nrovpevn ya Ty avBpwrtotnta e§éhiEn Tov avBpwmivov mvedpATOG.
Qotooo 1 8éa Sev Nrav akplPag kawvovpyta. Iicw and avtrv Ppioketal To mapdderypa
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TOUL APLOTOTENN, OTWG aTO eixe Yivel Tpd&n Tpy and Tpravta mepinov xpodvia oto Adkelo.
Exel o Apiototéhng eixe emrtvxet ndn ™ peteféh&n evog yopvaociov oe pvnueiddeg
TIVEVUATIKO OLKOSOUNHA, CUYKEPAAALWVOVTAG OAEG TIG ETIOTNHOVIKEG KAl QIAOCOPLKEG
aval{ntnoelg Tov apyaiov koopov. H emonuavon avtr avoiyet §popo otnv avakoivwor
Hag, woTe va SLlePeVVNOEL TOVG TPOTIOVG e TOVG OTTOI0VG 1) ApLOTOTENKT PLAOCOPia Kat O
010G 0 AplotoTéhng emnpéacav tn okéyn Tov AAeEdvdpov o ToATIKO emtinedo kat Kupiwg
070 WG avTAapfavoTtav o TeEAeLTAlog TNV £Vvola Kal TO OKOTIO TwV TOAEWV, TWV OTOlWwV
nAeloTakig vinpe 18puTrG. (Avagépetat 6Tt ot AheEavSpeteg ov £xel WOpLOEL gival TAVW
and mevipva). Tteivat Aotmdv avto mov whei tov ANEEavSpo ato va Snovpyel molelg, péoa
OTOV KATAKTNHEVO ATtO QUTOV KOOHO, KAl TIWG TO TOALTIKO TPOTAyHa TG TOANG- KPATOUG
Tov odnyei 01N Pacikn TOv TOALTIKY KAVOTOWIA, QUTAHY TNG OLKOVUEVIKOTNTAG, Selypa TG
omoiag amotehel  cOMNYM TG 8€ag Tov akefavSpivod Movaoeiov oty Aiyvrto; Av i
«TIONG» TOV APLOTOTEAOVG NTAV TO AIKVO LG TTOALTIKNG ApeTHG IOV 0dnyovoe Tov dvBpwmo
otV «gvdatpoviar, ot TOAelg Tov AAeEdvdpov alld Kat 0 TOMTIKOG TOV OPAUATIONOG
@aivetal va Slatnpovy —€0Tw KAl €V OTEPUATL-  TIG APXEG TNG TOMTIKNG @Lhoco@iag Tov
daokdAov Tov.

John Voudouris
The economic biotope in the era of globalisation

The progressive abolition of boundaries and the creation of common marketplaces
among countries and group of countries (e.g. the EU) undoubtedly enhanced the efficiency
of international trade; a fact that is commonly known as “globalisation’ In this context, due
to this situation, previously semi-closed and closed systems (known as sovereign countries)
followed on the general trend and open as well their economies, societies increased their
exchanges. As the (free) movement of goods intensified, so did the flow of capital, as well as
the migration of production bases (industries) and workforce that moved across countries.
Likewise, globalisation had an impact on traditional concepts that are currently (perhaps
as well traditionally) used for delimiting economic space and boundaries, so to speak the
concept of “geographical market” upon which competition law is based. Free movements also
denote that the (economic and social) local systems have lost their controlling and regulatory
capacity to use economic and social boundaries to their benefit.

Instead, the said opening of traditionally closed markets had an effect on their overall
stability. This process of conversion (from closed to open system) appeared to be firstly
affecting the more sensitive-to-change societies that at the beginning seemed to be suffering
from a kind of recession; although later it became evident that the countries may be unable
to recover, without the constant infusion and support in the form of subsidies or loans;
entering thus into an actual phase of decline, being incapacitated to adapt and burdened with
heavy national debts. This is a sign that the a “Polis-State” (a country) loses certain features
that define its core capabilities and are necessary for its existence: i.e. its autonomy and self-
reliance and as aforementioned this is mainly due to the migratory trend of human resources,
capital and production bases.
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In this context, globalisation renders local systems unbalanced to the point that a term
such as a “biotope”, in analogy to the term that is used in environmental sciences, would better
describe the variable degrees of instability and fragility that affect contemporary poleis.

Subsequently a polis, or a contestable market from the competition law point of view,
must first be evaluated as to whether and to what extent operates in a stable manner, or
whether it is -alternatively- a naturally unstable space, hence (a volatile) market. Humans are
called to reside, work, reproduce, and produce, build and defend cultures and civilisations
as well as to compete with their peers and neighbours in fair play (and spirit of emulation),
disregarding the fact that the whole structure is unstable -if not chaotic. The high degree
of volatility (uncertainty) is definitely an indication that makes every prudent economist to
become cautions and conclude that a system as such suffers from lack of stability, inherent
failures, henceforth it is not credit and investment worthy, as it is inefficient and likely to
perish based on the law of evolution.

Georgia Xanthaki-Karamanou
Polis in Greek tragedy as a model of moral and political behavior

Fifth-century tragedy was political and in particular Athenocentric, since it was staged
by and for the Polis through its public organs of administration, reflecting the moral,
social, and political values and concepts of its age. This paper explores major plays of the
three great tragic poets focusing on some fundamental principles that forged the Athenian
Democracy: in Aeschylus’ Eumenides the moderated political governing without anarchy
and despotism based on the concepts of justice and persuasion as associated with the
establishment of the Areopagus, the Supreme Court in Athens. In his Persae Aeschylus
underlines the punishment of “hubris”, the extreme arrogance, insolence and wanton
impiety. The Aescylean tragedy shows thus the democratic citizens’ duty to abide by
the law of the Polis, submitting their own pursuits to the prosperity of the city and the
community. Sophocles’ Antigone highlights the established values, the unwritten laws, on
which democracy was also based, and are opposed to the arbitrary authority. Theseus, the
mythical founder of the Athenian society, is portrayed as model of constitutional monarch
in Sophocles’ Oedipus at Colonus and in the Suppliant Women of Euripides, displaying
political virtue and respect for suppliants and burial rights as main religious and moral
principles of the Polis’ democratic administration. For the persistence of these traditional
concepts in theatre production it is worth noting that in fourth-century tragedy and in
Hellenistic dramatic poetry, despite the different intellectual and cultural trends, values and
beliefs which were well suited to fifth-century society continued to inspire post-classical
tragic poets. Post-classical fragmentary tragic texts, which are also explored in this paper,
reflect themes, such as divine justice, retribution, and “moira” as well as the praise of a
military power inferior in number but superior in boldness, recalling basic concepts of
Aeschylus’” Persae. The widespread belief of the sanctity of sepulture, prevailing in plays
of Sophocles and Euripides (Antigone, Ajax, and Suppliant Women), found an aetiological
perspective in a post-classical poetical account of human progress and cultural advance.
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Social and political views related to democracy, such as the free expression of thoughts
and ideas between equals, the censure of tyranny as engendering injustice, the qualities of
a just magistrate, and the consolidation of civic rights are also depicted in post-classical
excerpts of tragic texts on the steps of the great classical plays. Accordingly, freedom of
speech, respect for human rights, social justice, citizens” equal participation in civic affairs
are basic principles of the Athenian Polis, embodied in tragic plays and providing an
everlasting model to human behaviour.

Hideya Yamakawa
Parmenides’ Conception of the Polis

According to Sotion, Parmenides was converted “eig fjovxiav” (to peace of mind) by
Ameinias son of Diochaetas, a poor but distinguished Pythagorean, to whom on his death
Parmenides founded a shrine. Indeed, he founded also a “shrine” composed of epic words:
“Ilept @Voewg” Through the medium of this poem he developed the “salvation” doctrine,
which was urgently needed for the wandering suppliants who were entrapped by Atn.

Shigeru Yonezawa
The Accuracy of Plato as a Reporter of Socrates’ Court Defense

One of Plato’s early dialogue, the Apology of Socrates, is a fundamental work which many
papers dealing with ethics, politics, philosophy, Greek culture, ancient history, and religion
continually quote from. In this paper I attempt to reconsider the fundamental characteristic
of the work. Regarding this there are two positions in scholarly debate, one is a position
which regards the work not as historical document, but Plato’s idealization of philosophical
life utilizing the trial while the other position regards the work as depicting, in substance,
what Socrates actually said in court. The latter position now dominates while there are also
many scholars who hold to the former position. In this paper I wish to put forward a view
which is very different from the two above positions. I will assert that the Apology is Plato’s
reproduction of what Socrates said in court on a word for word basis.

1. Problem

2. Plato’s Ability

3. Plato’s Motive

4. Consideration of the Text of the Apology

4-1 Live Coverage Remarks

4-2 Regarding the Order of the Formal Charges against Socrates
4-3 Complicated Sentences

5. Consideration on Insertions in the Apology, Laches, and Lysis.
6. Conclusion
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Lu Yu
Cicero on the Relationship between Law and Morals

The intention of this article is to explore Cicero’s view on the relationship between morals
and law. The crucial step in the argument from such a basis lies in a proper appreciation of
Cicero’s distinctive role in the formation of the natural law tradition. It is widely accepted
that Cicero’s natural law is a mere transmission of or elaboration upon Stoic ideas. In fact,
while Cicero undoubtedly draws upon these ideas, a careful attentiveness to his natural law
theory reveals a much closer affinity to Plato and Aristotle’s moral philosophy. Cicero had
derived a coherent natural law theory from a Platonic-Aristotelian understanding of human
nature. Cicero’s natural law is both more accurately understood and more persuasive when
it is viewed as a continuation and culmination of this Platonic-Aristotelian natural right
than as a new kind of theory. The key concept of Cicero’s natural law theory was the wise
man, which had very much to do with the Socratic teaching that virtue is knowledge. At the
moment when law is conceived in the mind of a prudent man, a discovery occurs and truth
becomes manifest to him, so far as he grasps it, in the artifact he is about to produce. Pure law
seeks to discover what it is, as philosophy. So its truth is not something lying there present
at hand, open to the view of anyone who are not in such thoughtful occasions. The truth of
natural law is like that of any well-crafted philosophical work. To the extent that law does so,
it reveals nature. But nature’s own end is reason perfected, as can be inferred from Cicero’s
identification of virtue and perfected reason (De Legibus, 1. 45), and of virtue and perfected
nature (De Legibus, 1. 25). But since cicero also links law with correct reason (De Legibus,
I. 23), and since reason is presumably reason perfected, then law and perfected nature, i.e.
virtue, are one. So Cicero’s interpretation of law is also his interpretation of nature. A sign
of this is that the doubleness of law, which both reveals and conceals, remaining one while
adapting to particular conditions, is like the doubleness of nature itself. Its principle is one,
its forms diverse; it shows itself but loves to hide. From Cicero’s point of view, no virtue is
possible without philosophy, in the strict sense.
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John Poulakos
University of Pittsburgh

MYSISTRATA

I

Schylus—Woes is me! The theatre is going all to hell. Not long ago, all theatres were packed.
Today, not a soul.

Ocles—You can say that again! It’s bad, and that ain’t no good.

Pides—It’s a black and bleak road to the bottom of the bucket. Youd think Dionysus has
cursed us.

Phanes—1I am not surprised; not one bit. All these years, you all have been riding tragedy to
high heaven. You with the Persians, you with Thebes, and you with Troy. If it's not fear, it’s
pity. And if it’s not pity, it’s fear. Eat it now.

Pides—Listen, you bumbler. Get off our case, ok? What has your ass hauled all these years?
Frogs, Wasps, Birds, you name it. Non-stop laughs and mindlessness. Enough!

Schylus—He won't quit, either. I've heard his next production is The Ducks.
Ocles—Me, I heard it’s The Crabs.

Phanes—Right, you fools—the demise of the theatre is all my fault. The problem with the
three of you is that you don’t understand that people enjoy tragedy when their lives are in
good shape. But now that Greece is in debt up to its nose, now that people’s lives are busting
with problems, they are looking for something to lighten up their spirits. Haven't you listened
to the singer of Dionysus sing “Let’s sing, curse all these problems”?

Ocles—That’s a nice song. But what is your point? Are you suggesting that we stop writing
tragedies and start writing how bird-shit falls from The Clouds?

Phanes—How about you take your sarcasm and shove it up your ass! Our discussion here
is about the miserable state of the theatre. You tragedians have indeed written some master-
pieces. But now that we are all facing a real tragedy, your response is fatalism galore. Get a
grip, will you?

Pides—I hate to admit it, but Phanes is right. Our ship is in the midst of a beast of a storm
with towering waves and howling winds. And unless we find a solution soon, we are going
to sink.
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Schylus—I agree. But in order to find a solution, we must first detect the cause of the problem.
Phanes—What do you think Schylus? Why have we tanked?

Schylus—I say the cause is twofold—as the quality of our plays has diminished, the demands
of the actors have increased.

Phanes—What about you Ocles? What do you think is the cause?

Ocles—TI have no freaking idea. And because I don't, 've sent an e-mail to the Oracle of Del-
phoi and am waiting for an answer.

Phanes—And you Pides? What is your explanation?

Pides—I say the cause is technology. Technology is killing us. First, it was the movies. Then
came TV, then the internet, and now we've got the cell phones—fear, pity or laughter instan-
taneously. Only the gods know what is next.

Messenger—Who is Mr. Ocles?

Ocles—I am.

Messenger—Here you go. It’s from the Oracle of Delphoi.

Phanes—For gods’ sakes! Will you tell us what it says?

Ocles—What the hell! That can’t be! There must be a mistake!

Phanes—Will you spit it out?

Ocles—011,001,0010, 1110, 010101. Here. You take a look. GIVES IT TO PHANES
Phanes—By Zeus . ...! Hey Pides, you are our technology expert. Could you take a look?
Pides—T’ll be goddamn! Amazing! The priestess Pythia can now write in digital code!
Schylus—Piss on the code. What does it say in understandable language?

Pides—Cool down my friend, relax! There is only two words here “poetry” and “planet”
Now, what she means by that is anybody’s guess.
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Schylus—Maybe she means that the planet is itself a poem.

Phanes—You are such a literal-minded pedant. What about you Pides? How do you interpret
it?

Pides—Perhaps that we should turn the earth into a poem.

Phanes—Not bad but hard to swallow. Your turn Ocles.

Ocles—Probably that everywhere you go on the planet, you hear poetry.

Phanes—Sorry guys, but none of these interpretations explains why the theatre is on its way
to the grave. Could it be that Ocles here asked the priestess the wrong question? Hey, Ocles.
What the hell did your e-mail to Pythia say?

Ocles—(searches his cell phone) Here, I found it. “Dear Pythia, You who knows so much,
you, whose mind is so resourceful, please tell us: why is the theatre in such dire straits? Love
and kisses, Ocles.”

Phanes—For my part, I never trusted that stoned priestess. She always talks from both sides
of her mouth, and has people coming and going. And speaking of going, I now must go to get

ready for rehearsal. I'll be back right after it.

ALL THREE—See you.

II

Phanes—Welcome, welcome! But you have arrived early. Rehearsal starts in three hours.
Actors

A—We know, we know. But we didn’t come for rehearsal. We came to state our demands.
Phanes—Again? But. .. but we talked about them and laughed our heads off last night.
A—This time we are serious.

Phanes—What has gotten into you? What transpired between last night and today?
A—Two things. We read your play Mysistrata, and joined the UPROAR.

Phanes—What the hell is that UPROAR?
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A—Tt is the Union of all Unions.

Phanes—And what does UPROAR stand for?

A—Tt stands for UNION PROTECTING the RIGHTS OF ACTOR REBELS.

Phanes—And what are its aims?

A—Tt aims at the improvement, the democratization, the modernization and the upgrading
of the functions of the apparatus of the state, and all this with the good of the public and of
the country in mind.

Phanes—Good. Now.

A—Wait, wait!

Phanes—Why? Is there more?

B—Oh yeah! The union also aims at the forging of the unification and cooperation of its
members and the coordination of their actions, which are designed to secure, protect and
advance the finances, employment, insurance, and retirement of all its members.

Phanes—Good. Now.

C—Hold your horses! Will you? The union also aims at the continuous effort and coordinat-
ed struggle for the expansion of the workers’ participation in the production of the GDP, and
the incorporation of social justice.

Phanes—Good. Now.

D—Damn it! Can’t you wait? The union also aims at the protection of our democracy, the
securitization and augmentation of our democratic institutions, the defense of our national
independence and the perpetuation of peace.

Phanes—Good. Now.

E—Geez, Louise! Would you stay put for a minute? The union also promotes respect for
the value of humanity, the free development of the human personality and its personal and
political freedom and safety. At the same time, it protects the freedom of speech and action,
and the free circulation of ideas as well as the personal and collective freedoms and rights to
unionize.
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Phanes—Are we getting close to the end?
F—Almost there. Here is the last one.
Phanes—Hurry up. I got things to do. Lots of things.

F—The union also aims at the advancement, completion and actualization of the equality of
the sexes.

Phanes—Is that it?

F—Not enough for you?

Phanes—More than my ears can take. But I must tell you one thing. I have never heard such
bullshit since WWII, when we responded with a decisive NO to the Italians but the poor
wretches thought that we meant YES.

A—And why are you calling the aims of our union bullshit?

Phanes—Because it’s all bullshit. That’s why.

A—Are you saying that the idea of the public good is bullshit?

Phanes—Of course not.

A—Then?

Phanes—The bullshit, my dear, begins to cook the moment you put it in the same pot with the
apparatus of the state. As you know, the apparatus of the state needs energy, maintenance and
upgrading. Otherwise, it doesn’t function. Now. Who pays for all this?

A—The public, who else?

Phanes—And when the apparatus breaks down, who pays for the repairs?

A—The public, who else?

Phanes—So, where do you see the “good” in the public good?

B—But you have misunderstood Mr. Boss.

Phanes—Then help me understand. Will you?
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B—The union makes sure that the apparatus does not break down.

Phanes—By doing what?

B—By protecting the rights and interests of the workers.

Phanes—What workers, you ill-fated idiot? Don’t you see what’s going on around you? The
workers today are a handful. And of those, the one half is swatting flies and the other half is
chasing cockroaches. The major problem of today is unemployment. . . . And you haven't
seen anything yet. The real party begins soon, when robots will get outfitted with advanced
artificial intelligence.

B—Not so fast Mr. Boss. Not so fast. What are those . . . robots?

Phanes—They are humanoid constructions that you can program such that they can think,
talk, and behave just like humans.

B—And why are they called robots?

Phanes—Because their inventor always wore a robe and was an Oto, a member of an Ameri-
can Indian tribe. When you combine “robe” with “oto” you get “roboto”, robot for short.

B—And what do robots have to do with the workers?

Phanes—1I swear, you are totally clueless. The robots will replace the workers. Get it?
B—And who will be swatting flies?

Phanes—The robots.

B—And who will be chasing cockroaches?

Phanes—The robots.

B—And what will people do?

Phanes—They’ll be sitting on their asses all day long. And when they tire from sitting, they’ll
be going to robot-clubs for entertainment.

B—Are you saying that all jobs will disappear?

Phanes—All of them, except one—the job of the actor.
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B—How is that?

Phanes—Robots cannot play a role; they cannot pretend. Once you program them in such
and such a way, it's over. In other words, you cannot program a robot to be a lazy ass and
expect it to play-act that it is working. This is something that only humans can do. In a word,

pretending is the virtue par excellence of human beings.

B—So, if you program a robot to think, speak and behave like the cyclops Polyphemus, are
you saying that it cannot play the role of Helen of Troy?

Phanes—No way, no how.

C—So far so good. But tell me this. Is social justice bullshit, too?

Phanes—Initially, no. But the moment you connect it to the GDP it becomes horseshit.
C—And what is the difference?

Phanes—Isn't it obvious? Bullshit comes from a bull whereas horseshit comes from a horse.
C—I see. But a bit more explanation wouldn’t hurt.

Phanes—Look. We already established that the state apparatus needs energy, and that energy
requires state funds. Now. When the state funds are not enough to buy even a stick of gum,
where does social justice fit in?

C—I wish I knew. What do you think?

Phanes—Look. The whole issue is a matter of simple division. And I've heard that when it
comes to division, you are a genius. Now then. What is our Gross Domestic Product?

C—Uhhh... zero.

Phanes—Bravo. Now. If we divide zero by ten million, the population of our society, what is
the result?

C—Ummm.... zero.
Phanes—Again bravo. Now. What did we start out with?

C—Zero.
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Phanes—And what did we end with?

C—Zero.

Phanes—Good. It took you some time but you nailed it!
C—I nailed what?

Phanes—The meaning of social justice in our country.

D—So far so good Mr. Boss. But what do you have to say about national independence and
the perpetuation of peace? Are these two ideas bullshit or horseshit?

ALL TOGETHER—Bullshit or horseshit?

Phanes—Neither bullshit nor horseshit. They are elephant-shit.

D—Meaning?

Phanes—You see, my dear friend, elephant-shit is heavier than bullshit or horseshit. Moreo-
ver, it is like food gone bad. When you eat it, your stomach cannot tolerate it. Consequently,
it rejects it in the form of vomit. Elephant-shit is a reference to the vomit. You got that?

D—Not exactly.

Phanes—Then let me give you an example. If the Persians decide to take a new excursion to
Marathon and Salamis, which would you take, national independence or peace?

D—FLIPS A COIN National independence.
Phanes—By doing what?

D—By fighting them tooth and nail.

ALL TOGETHER—Tooth and nail.

Phanes—Then, there goes the peace out the window.
D—1In that case, I'll take peace.

Phanes—How?
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D—T1l tell them “Stop” and “Peace be with you?”
Phanes—In that case, they’ll take Marathon.

D—Big freaking deal.

Phanes—And then, they’ll take Salamis, too.

D—Hell if T care for that shithole of an island.
Phanes—And then . .. they’ll take your underwear, too.
ALL TOGETHER—Not the underwear!

Phanes—Finally! Here is something that your union prizes and is prepared to sacrifice
everything for it.

E—But it’s not just the underwear, Mr. Boss. The union also prizes the free circulation of ideas
and the freedom of speech. These two things are not elephant-shit, are they?

Phanes—No, not at all. But ideas are not commercial goods like peanuts or radish. Therefore,
what matters is not their circulation, only their comprehension. As for the freedom of speech,
the only institution that fights for it day in and day out is the theatre. You want proof? The
only people that go to jail in this country are the artists of the theatre.

E—Have you ever gone to jail?

Phanes—No.

E—How come?

Phanes—You see, all agents of all governments are illiterate dick holders and addicts to the
opioid substance known as power. So, when they come to the theatre to see my plays their one
head keeps their other head from understanding anything.

E—What if they wore neck-ties? Do you think that would help?

Phanes—Many have tried but neck-ties don’t seem to increase intelligence.

F—Enough of all this talk about underwear and neck-ties! Enough!

Phanes—Agreed. But what does your highness want to talk about?
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F—The biggest aim of the union.
Phanes—And what might that be?
F—The equality of the sexes.

Phanes—Oh my hopeless simpleton! What equality? Isn’t it obvious that only one of the two
sexes can give birth? Where have you been? Have the ways of nature escaped you?

F—That’s not what I am talking about.

Phanes—Could you, for once, tell us what is in your pea brain?

F—I am talking about the equality of the two genders, men and women.

Phanes—Why not say so from the start?

F—T've said it now, and that’s all that matters. Don't harass me.

Phanes—The equality you are looking for will never happen.

F—Why is that?

Phanes—Because women have always had the upper hand. Do you take them to be fools to
let go of such an advantage? As for the men, they cannot do diddly squat without the women.
Question. Are we done with the convoluted aims of your union?

ALL TOGETHER—We are done. We are done.

Phanes—Thank Zeus! Let’s hear your demands now. If they are the fruits of reason, I'll do all
I can to meet them.

A—The way you have us dress on stage is too cuambersome and makes us look prudish. Our
first demand is no more costumes. We want to act buck-naked.

B—We also want to divide the roles. We demand to have female characters played by women
and male characters by men. The way things are now, they threaten men’s masculine identity.

C—Our third demand has to do with those goddamn masks. They are impossible to manage.

Some fall off, others prevent us from breathing, and still others scrape our faces. We want you
to replace them with makeup.
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D—Our fourth demand has to do with our piss poor pay. It’s simply impossible to live with
two euro per hour. We are asking for at least eight euro per hour.

E—Our fifth demand has to do with retirement. At present, you contribute nothing to our
retirement. If this continues, we won’t have a pot to piss in our old age.

F—Our last demand has to do with the day you fire personnel. Instead of Monday, we ask that
you fire people on Saturday. This way, they’ll have the weekend to get over the shock.

Phanes—Anything else?
A—No.
Phanes—Good, good. So ... what are you going to do if your demands are not satisfied?

A—Takeovers, fires, altercations with the police, and a strike. You know. . . the sorts of things
you are familiar with.

Phanes—I confess, I have no idea what you speak of.
B—You know exactly. And don’t you act like an innocent. You are the one who inspired us.
Phanes—Do you mind . . . explaining?

B—Aren't you the one who has the old ladies in Mysistrata take over the public treasury in
the Acropolis?

Phanes—Yes, but I still don’t get it.
B—Think of us as copy cats. That’s all.

C—And aren’t you the one who has the old farts set fires in the Acropolis to force the old
ladies to end their takeover?

Phanes—Yes, so what?
C—Again, we are copying from you.
D—And aren’t you the one who has the women come to blows with the forces of the state?

Phanes—Yes, so?
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D—Think of us as copy cats. That’s all.
E—And aren’t you the one who has the women strike against sex?

Phanes—1I beg your pardon, your grace, but the women do not strike against sex. They engage
in abstinence. A strike is one thing; abstinence quite another.

E—And what is the difference?

Phanes—A strike is a form of resistance against work whereas sexual abstinence is a form of
deprivation from pleasure. Sex is not work. Sex is a pleasure, like ice-cream. You eat it and
you feel refreshed.

E—Do you like ice-cream Mr. Boss?

Phanes—Mmmmm! Actually, I am crazy about it. And if you are crazy about it, too, I'll treat
you after the rehearsal.

E—So000000 . .. like . . . what kind is it going to be?

Phanes—Anything your heart desires.

E—I...Iprefer the kind shaped like a rocket.

Phanes—Rocket it is.

E—And. .. will it have strawberry sauce on it?

Phanes—Strawberry sauce, too.

E—Perfect! Especially today that is so hot, a rocket ice-cream will just hit the spot.
Phanes—Thy will be done.

E—But you know? Even though I want it bad, I mean very badly, there is a small problem.
Phanes—And what might that small problem be?

E—Yousee...ummm... I am fasting.

Phanes—No sweat, no biggie. If you confess to the priest that you had a rocket ice-cream, I
bet he'll forgive you.
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E—You think?

Phanes—One hundred percent.

E—What if he doesn’t?

Phanes—Then I will.

E—I must say Mr. Boss. You are s000000 nice!

F—Oh no! There goes our plan for a strike.

E—No sir! Not necessarily. A rocket ice-cream and a strike are not mutually exclusive.
F—Socrates was so right (reference to Socrates Malamas, the singer of the song that follows)
Phanes—Listen up guys. Here is my response. First. When we were talking about the pros-
pect of losing your underwear to the Persians, you all went patriotic on me. Now you want to
take them off on the stage. If I allow such a thing, I'll get my ass in serious trouble. Second,
it would be a terrible waste to throw the masks away. And as you know, makeup costs an arm
and a leg. Third, the women should not concern themselves with the theatre, too. They are
already overburdened with their household and other duties. (song).

Where were we? Ah yes, your demands. Ah yes, your pay. Two euro per hour is the most I
can afford. Even ten cents more will force me into bankruptcy. As for your retirement, how
selfish of you to expect room and board in your old age. Look at me. I am near death and I
cannot afford even toilet paper. However, what I can do for you, and with great pleasure, is to
fire personnel on Saturday instead of Monday. Finally, I am open to negotiations. As always.
A—Eat shit and bark at the moon.

B—1I find you hopelessly conservative. Nakedness is the most natural thing.

C—1I take your supposed sympathy with the women’s burdens as a pretext for preserving the
androcentric control of the theatre.

D—Your stance on our pay shows that you are a capitalist pig.
E—Me, I wonder how you manage without toilet paper. You must be extremely self-reliant.

F—And I gather from your responses that you tend to globalize.
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Phanes—I tend to do what?
F—Globalize.

Phanes—Oh my Zeus! Oh my Zeus! You have no idea what you've just said. . . . I got to go.
Got to go.

F—What in the world has gotten over you Mr. Boss?

Phanes—(runs off)

A—I wonder where he is off to.

B—You cannot ignore nature. When nature is calling, you got to go.

C—1It’s also true, comrade, that when the union is calling for a strike, you got to do it.

11

Schylus—Phanes is late. I thought he said “right after rehearsal”
Pides—He probably got stuck somewhere.
Ocles—This time of the day, there is always traffic.

Phanes—Sorry guys. I know I am late but I have news. What do you want first? the good
news or the bad news?

ALL TOGETHER—The bad, the bad.
Phanes—The actors have declared a strike.
Ocles—Oh no! That’s all we need now.

Phanes—Not to worry. They won't last long. And now the good news. I am not boasting but
I discovered the right interpretation of the oracle. Do you remember what Pythia said?

Ocles—“Poetry” and “planet”

Phanes—Two words of Greek origin, right? Now “poetry” comes from poiein, which means
“to make” And “to make” as a suffix turns out to be —ize. Asin modern-ize, to make modern.
Now. The English equivalent of “planet” is “globe,” isn't it? Now. Reverse the order of Pythia’s
words.

116



Ocles—“Planet’, “poetry” Add your substitutions and we get “globe” and “ize”

Phanes—Now. If we take the adjectival form of “globe” and the suffix —ize, we get “global-ize”
And the noun? “Globalization” Get it? The demise of the theatre is due to globalization.

Ocles—Birilliant! Bravo!

Schylus—Me I say globalization is another word for Moira (Fate).

Phanes—No, my dear Schylus. It's not Fate. It’s the last word of human ambition.
Schylus—Explain what you mean.

Phanes—Listen. On my way here, I ran into my close friends Cosmoteles and Vodafono-
glou. Smart dudes those two! They explained to me that the project of globalization aims at
bringing all people under one regime. That is, one language, one culture, one currency, one
government and one football team

Schylus—But how is all that going to be accomplished?

Phanes—At this point, nobody knows exactly. Many things are up in the air but everything
is pointing in that direction.

Schylus—If it’s as you say, many questions arise. First of all, how are football matches to be
played?

Phanes—I don’t know. Probably the one team will be playing with itself. And as the saying
goes, whoever is playing by himself always succeeds.

Pides—Pardon me for interrupting but I think we’ve strayed from our main topic. Out topic,
I remind you, it the decline of the theatre. So far we have found that it’s due to globalization.
But now that we have the cause, we must come up with a solution. No?

Phanes—Absolutely. And here I want to share the rest of the good news. Cosmoteles, Voda-
fonoglou and I cooked up a scheme that will rejuvenate the theatre big time. Our thinking is
that instead of letting technology and globalization control us, we should utilize them to our
advantage.

Ocles—Please continue.

Phanes—Both of my friends believe that the best way to have people change their ways is to
deprive them of what they consider precious, that without which they cannot do. Specifically,
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they believe that people will return to the theatre if we deprive them of the most important
thing in their lives: their cell phone.

Ocles—1I agree. But how are we going to take those cursed gadgets away from them? And who
is going to do the taking away?

Phanes—Relax my friend, relax. Nobody is going to confiscate ten million cell phones. That’s
not feasible.

Ocles—Then?

Phanes—COSMOTE and VODAFONE (the two mobile phone providers) will send all sub-
scribers a message saying that starting tomorrow, the further use of their phones requires
attendance of one theatrical performance per month. Those who don’t comply will have their
service discontinued. Nice huh?

Ocles—Clever! COSMOTE and VODAFONE will act the way the women act in Mysistrata.
In both cases, we are talking about the use of an instrument. And in both cases, the users are
being threatened with inactivation. And whoever wants the goods needs to act accordingly.
WAW!

Pides—But tell me. How will the two companies know whether their subscribers did indeed
attend the theatre?

Phanes—Cosmoteles and Vodafonoglou will install cameras in the entrances and exits of all
theatres.

Pides—And how will they know which photograph corresponds to which subscriber?
Phanes—These cameras are not for photographs; they are “smart” cameras—when you look
at them, they record the unique data of your eyes, transmit it to a central network, and there

they are matched to the code and number of your cell phone.

Pides—And what happens if someone enters the theatre and turns around right away and
leaves?

Phanes—The cameras will be programmed so as to know the duration of every performance.
And whoever leaves before the curtain falls gets their ass in trouble.

Pides—What if someone gets a heart attack and has to leave via the ambulance before the
ending?
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Phanes—1In that case, he’ll have to certify by an official letter from the hospital and signed by
a notary, that it was a serious medical emergency. And when he recovers, he'll have to attend
two performances in that month.

Schylus—Here is something else. You say one performance per month, right? But what hap-
pens in the winter months when the theatres are closed?

Phanes—We are talking only about the theatrical season, Schylus.
Schylus—I just want to make sure. I don’t want to lose the use of my cell phone.
Phanes—Not to worry. My two friends have already thought about that.

Schylus—And what if two newlyweds are away for their honeymoon month? Will they lose
their cell phone service?

Phanes—In order to keep it, all they have to do is attend a theatrical performance at the loca-
tion they are visiting. From there, the cameras will transmit the relevant date to the central
network As I've already said, globalization seeks to establish one global network that contains
everyone’s data. The time when the government, the health system or the bank had different
data on you and I is on its way out.

Schylus—Such a network sounds like Argos Panoptes, the giant with one hundred eyes. Can
you imagine humans having one hundred eyes? Good thing Oedipus had only two.

Ocles—You really know how to hurt a guy, don’t you.

Schylus—Come on. Can’t you take a joke?

Phanes—But jokes often point to something serious. The serious thing here is that the tech-
nology of the cell phone has given us more eyes than the two we have from nature. You have
to admit that with only two eyes our field of vision is limited; with more than two, it expands

considerably.

Pides—If we follow your drift, the Cyclopes were in need of cell phones more than we hu-
mans.

ALL THREE—Ha, ha, ha!

Phanes—Don't laugh. It’s true. Technology not only expands our perception; it also helps
globalization to overthrow our old givens.
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Schylus—For example?

Phanes—Let’s take the notions of “here” and “there” Today, you touch the screen of your cell
phone and bam! Your friend’s face in appears in your own “here” even though it is in hers.
Right in front of you, talking, smiling, etc. In other words, that which for you is “there” coex-
ists with your “here” The same for her. Your own “here” during your conversation becomes
also her “here” That which a moment ago was for you a “there” has been transformed into a
“here” In olden days, these two notions were separate. Today, they coincide.

Schylus—What you say violates the first principle of metaphysics, that you cannot exist simul-
taneously in two different places.

Phanes—Didn’t I say that globalization is overthrowing the old givens? I just gave you one
example of that idea.

Schylus—Let me ask you something else. A moment ago you said that people are barely mak-
ing it. How are they going to afford the theatre?

Phanes—We took care of that. Instead of paying for the theatre, COSMOTE and VODA-
FONE will give people a 10% discount on their cell phone service. For these two companies,
10% is nothing if you consider that their annual profits exceed 200 million.

Schylus—And how will our own pockets get replenished?
Phanes—For each attendee we'll get 10 euro. And if you count 10 thousand spectators per
performance, 100 thousand per night is not bad. And with 16 performances per season, we

are talking lots of moolah.

Schylus—Tell me. Are your friends doing this to achieve sainthood? What do they have to
gain?

Phanes—They are getting a humongous grant from the EU for their contribution to culture.
ALL THREE—You are amazingly shrewd and totally cool!

Phanes—Please, please! Whatever I did, I did for the good of the theatre. But instead of cel-
ebrating, I wish youd focus on writing some new and exciting plays.

Scylus—I already have. In it, Odysseus goes to Caucasus dressed as a priest and unchains
Prometheus.

Ocles—Me too. In mine, when Iocasta discovers she has married her son Oedipus, she hires
a lawyer and asks for a divorce and alimony.
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Pides—Mine is about the warrior Karampelarches, who is ashamed to go fight in the Trojan
War because he lost two of his you know whats in a previous battle. What about you Phanes?
Have you had any time to write with all this running around?

Phanes—1I sure have. It has to do with the psychosis of censorship. Its title is The Ducks. Now

I have to go and see what I can do with the actors’ strike.

v

A—So, what are we going to do with the strike comrades?
B—What can we do? COSMOTE and VODAFONE have blackmailed us.
C—Do you think our boss has shares in these two companies?

D—It makes no difference to me whether he does or does not. I know one thing—I cannot
live without my cell phone.

E—Can you live on two euro per hour?

F—1It’s no longer two euro per hour. With the 10% savings, it’s as if we got an increase.
Phanes—Good evening guys.

ALL TOGETHER—Good evening Mr. Boss, good evening.

Phanes—S000000 . . . what is up with your strike?

A—What strike?

Phanes—Didn't you all say you were going on strike?

B—And you believed it?

Phanes—Yes, I did.

C—You forget that for us the theatre is not work. It’s a passion. And a strike against a passion
makes no sense.

Phanes—So, what became of all of your demands?
D—What demands?
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Phanes—Have you all gone insane? Didn’t you not ask me for nakedness, pay increases and
retirement pitons?

E—We did. So?
Phanes—I confess I am in disbelief.

F—Of course you are. That’s what the theatre is all about—suspending disbelief. We are ac-
tors. We were acting.

Phanes—Do you see now why I am losing my mind?
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OkAijc—Qpaia ta Aéet o tpayovdomotdg. Eob opwg mod 1o mag? Na oTapatioovpe Tig
Tpaywdieg kat vV apxicovpe va ypagovpe kU e{ei§ ylo Ta 6OVVEPQ, KOVWG Tag Nepééééhag?
(mailer «<Xvvvéplaoe Zvvegraoe, Wik Bpoxovla Enaoe» Mmubikwrtong)

DPavie—OKA. Ao’ 11§ elpwveieg. Edw kovPevtialovpe 0Tt o Béatpo éxel mapet TV KATW
BoAta. Eoeig ot paywdol dviwg €xeTe ypayel kATL aploTovpynuata. AAE Twpa mov €xovv
o¢ifet ot kAot k! avtipetwmnilovpe pia aAnwvn Tpaywdia, To *xete pifet aTo potpoloL. (mailet
«Molipa pov ytati (' agiivelg péoa otnv Kataotpo@r» Mmibikwrtong)

ITidne—Kaka ta yéppata moudid. O ddvng éxet Sikno. ‘Olot pog avtipetwmifovpe pud pe-
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YaAn govptolva, pe movhymAa kdppata kat Avooadéo dvepo. Ko av dev Bpodpe pid Avon
ypryopa, Ba fovAiaEouype.

YkvAog—Zvppwvw ITidn pov. AAAG yua va Ppodpe tnv Abon mpémet va Ppodpe Tt gTaieL.
(maiCet « Tt va graierr MooyoAion)
Davng—Eob ZkvAe ti vopileig? TTov ogeiletal o katripopog tov Bedtpov?

Yk0A0G—Eyw Aéw OTL I TOLOTNTA TWV £PYWV [aG EXEL EETETEL, EVM OL ATALTTOELG TWV VTTOKPL-
TwV oAoéva kat avEdvovTat.

Davie—Eob Ok i Aeg?

OxAng—Makdapt va Tepa. KU emeidn] Sev Eépw, EoTetha éva P€\ 070 pavTteio Twv AeA@av Kat
nepIEvw amavtnon. (naifel «IIMya oe payloeg oe kagetiovdeg» Iukepia)

Davne—Pe IIidn, ya meg pag ki’ €00 1 yvwurn oov.

ITidng—Katd tnv yvaun pov, n texvoloyia kovtedet va pag Odyet. IIpdta nAbe o kivnpato-
YPAPOG, HETA 1) TNAEOPAOT), HETA TO (VTEPVET, Kat Twpa €XOVpe Ta kvntd. PoOPog, 0ikTog, Kat
yéhwtag oto kaye-ofroe. Na dovpe Tt dAlo Ba Sovv Ta pdtia pag.

Ayyeho@opoc—O kvptog OkAnG?
OxAijc—Eyw.
Ayyeho@opoc—Opiote. Eivar and to pavteio twv Aehgwv

OxArjg—TO ITAIPNEL TO ANOITEI AAAA AEN AEEI TIIIOTA (naiet «Aev Aeg kovfé-
vto» Mmélov)

Davg—Telwd Oa pag melg T Aéet pe OkAY?

OxAng—Ti oxatd! Aev pumopei! Kati AdBog éxel yivel.

Davng—Pe ov, Tt \éer?

OxAng—011,001,0010, 1110, 010101. Na kvtae kaw ov. TO AINEI X TON ®ANH

Pdavng—Ma tov Afal. . .. PeIIidn, eov mov &épeig and texvoloyia, yid pife pid patid. TO
AINEI XTON ITIAH.

ITidng—Na mov ¢nade va ypaget oe ynelako kwdwa kat n ITudia!
TkOAog—Kwdika Eekwdika, Tt Aéel pe ov ota EAAnvika?

ITidne—Hpéunoe Zxohe pov! Hpéunoe. Tpig Aégeig Aéer. «Iloinotg, kdouov, mavtdg.» Topa
Ti evvoel [ auTo, 0 Alag kat i yoxn .
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ZkvAoG—Iowg va VVOEL OTL NN . . . TTOIN O™, Eival TO KOOUNUA TWV TTAVTWYV.
Davii—IIoAD kvprohexTikog eioal pe ZxdAe. Eov I1idn nwg to eppnvevelg?
Iidnc—Iowg . . . dTuL . . . 0 KOOHOG ONOG ival €va TTOlNa.

Davng—E, avto kdnwg tpwyetat aAld mohd @twxo Bpe maudi pov. OkAn, n oepd cov.
OxAfjG—MdaAlov Ot . . . OOV Kat VA TIaG 0TOV KOO0, AKOUG TTOLHATA.

Davng—Avmapat aANd kappio o’ auTég TIG eppnveieg Sev eEnyel T @raiet yia Ty kaTpakv-
Aa tov Bedtpov. Pe OxAr, Tt v pawtnoeg tnv [vbia pe yapwto?

OxAMjc—(KYTAZEI XTO KINHTO TOY KAI AEEI) Katoe va 1o fpw. .. .. Na& to. Na to.
«Ayamntn pov ITuBia. Eov mov Eépelg Ta oG, kU 0 voug cov katefdlet, Tt graiet yia t0
Béatpo mov khaiet kat otevaler? Oldkia, OkANgG.»

Pavng—IIavtwg eyw pe Ty ITuBia, avékabev dev ta myawva kald. Epéva dev W apéoovv
ovte ot ifelg ovte ot agi&elg. Movo ot avaywpnoelg W apéoovv. Kot puid mov pudpe yia ava-
XWPNOELG, £YW TPETEL va Tyaivw. Xe Aiyo £xw Tpofa. Oa Ta TovE aUEows HeTd TNV TPoOPa.
‘Evta&er? THKQONETAI KAT ANAXQPEI

KAI OI TPIZ—Avte yeld.

B

Paviic—Karwg tovg vmokpitég pov! Nwpig nAOate opws. H mpoPa ya tnv Mionotpary
apyileL og TpIG WpEC.

Ynokpitég:

ANEENG—Noau alla Sev nABape ya mpoPa. HABape va oag yvwotonowjoovpe ta autrpatd
HOG.

O—Kahd, x0eg Sev ta Méyape kat yeddyape? TIdA ta iSta?
ANEENG—ZNpepa Opwg kVpLe DAv, Ta ATHpATd pLag eival coPapd.
O—Mmna? AnAadn, Tt pecolapnoe ano xOeg péxpt onpepa?

ANEEnc—Avo mpdypata. Awafdoape to oevaplo ™G MionoTpdTHg, Kat Ypa@THKape oTiV
AAEAY.

Bacilng—Aev 1o eineg kald ovvtpoge. Ztnv AAEAY®EN ypagtrkayle.

ANEENG—Nau pe yapwto. Ztnv AAEAY®EN nfela va nw.
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d—Katatatat . . . dgv pov Aéte? Tt ‘vat tobto 1o AAEAYOEN?
ANéEnc—Eivau n xat’ eEoxnv ovvdikahiotikr évwon tng EAAadac.

O—Kat 11 6a tet AAEAY®OEN pe moudia?

AMEENG—Avwrtatn Awoiknon Evooewv Anpoociov YraAAilwv Oedtpov EAAnvikrg Nootpo-
miag. A-AE-AY®EN.

O—Qpaia. Kat oe Tt amoPrénet?

ANEENG—ATOBAéTteL ot Beltiwon, 0TOV eKSNHOKPATIONO, TOV GLYXPOVIOHO Kal TNV ava-
BdaOpion tng Aettovpyiag TnG KPATIKAG UNXaviG PO OQeNoG Tov AaoD Kal TOV TOTOV.

O—IIoA\V wpaia. Aouov.
ANEENG—TIIepipeveTe!
O—Tati? ‘Exet k" aAo?

BaciAng—Ovovovov! H AAEAY®EN, eniong anofAénet otn o@upnAdtnon g evotntag
Kat Tng ovvepyaoiag petald Twv LEA@V TNG, KAl TOV GLUVTOVIOUO TG SpAong Tovg yia Tnv
Slao@AALon, TNV TPOaTACIA KAl TNV TPOAYWYT TWV OLKOVOUIKWDY, EPYATLAKDY, KOLVWVIKMDV,
ACPANLOTIKWY, GLVTAEIOGOTIKWY KAl YEVIKOTEPWV CUUPEPOVTWV TOVG.

O—Qpaia. Aourtov.

TNwpyos—IIepuééévetre! H AAEAY®EN emiong amofAénet oTny ovveyxn mpoomddeta kol Tov
OUVTOVIOPEVO aydva yia TNV Slepebivnon NG CUUUETOXNG TwV epYalopévwy 0To eBviko el00-
Onpa, kat oty katevvvon TG epmédwong TG Kovwvikng dikaloohvng.

O—Qpaia. Aowmov.

Anuntpne— Ilepuééééverel H AAEAY®EN eniong amoPAénel otnv mpootacia tov dnpo-
KPATLKOV Hag TOAMTEDUATOG, 0TV Slad@aAnomn kat Ty Stevpuvor Twv SNHOKPATIKWY eV,
oTtnV mpodomion TG e0vikng avefaptnoiag, Kat 6Tov aywva yla Ty emkpdTnon e EPvg.

O—TIIoAb wpaia. Aotmov.

Eppavovid— Kaké neppévete! Mna og kalo oag! H AAEAYOEN eniong anoPAénet otov
ogPaopod g avBpwmivng akiag, TG eAevBepng avamtuéng TG TPOCWTUKOTNTAG, TNG TTPOTW-
TUKNG Kat TOMTIKNG eAevBepiag kat ao@dhelag. Ztnv mpodomion g ehevdepiag Tov Adyov
Kat TG Spdong, kat tng erevBepng Stakiviong Twv 1ewv, kabwg emiong kat 0Ty TpooTasia
TWV ATOUKWV Kt GUVSIKAAOTIKWV eEAeVOePLV Kat SIKALWUATWY.

O—Kovtevete?

126



Znone—Nay, var. Tehevtaio, TeAevtaio.

d—Avte ylati éxovpe kat SovAeLg.

Znone—H AAEAY®EN telikd amoPAénel oty mpowOnomn, oAokApwaon kat vhomoinomn tng
LOOTIHIAG TWV PUAWY.

O—Avta nrave?

ANgENG—Tiati? Aev oag @Tdvouy avtd?

O—Mawpé pod @Tdvovv kal pov meplooevovy. Na oag mw opwg ka2 Tooeg pmovpdeg eiya
vV akovow anod ToTe oL 0 Metakdg eine atouvg Iralovg OXI, aAd ot paddxeg moTéyave OTL
evvoovoe NAL

ANEENG—Ma yati Aéte Tovg okomovg g AAEAY®EN pmovpdeg kopte davn?

O—A6TL Mpokettat yia pmovpdeg. It avto.

ANEENG—Kahd. To d@pelog Tov Aaod eivat pmovpda?

O—Ox1 BéPaua.

ANEENG—E, TOTE?

®—H pnovpda ayamnté Lov, payelpedeTat ano Ty oTyur] mov Palelg To 0pelog Tov Aaod
07O (810 TOOUKAAL e TNV KpaTik pnxavr). ‘Onwg &épelg, 1 kpatikr pnyav xpetaletal kavot-
ua, cuvtnpnon kat avaBadunon. AAlowwg dev Aettovpyei. Twpa. IIoidg mAnpwvet yia OAa
avtd?

ANEENG—O Aadg, oLoG dAN0G?

O—KU otav xaldoet 1) gnxavr, ToLog TANPOVEL TA YapnotdTika?

AANEENG—O Aadg, motdg dANoG?

®—TIov eivat To O@eAog Aomov?

BaociAng—Ma dev katadBate kopte Davn.

®—E, toTe TG pov va katahafw ki’ eyw.

Bacilng —H AAEAY®EN @povTtilet va unv xaldel i) KpAaTIKr| pnxavr.
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O—Kdavovtag t1?

BaciAng —IIpootatevovtag Ta GuHQEPOVTA TWV EPYALOpévwY.

O— Tlowwv gpyalopévev Bpe duotpe? Aev PAémelg L yivetaw yopw cov? Ot gpyaldpevol
onpepa, eivat pia xovgta. Ki' €€ avtdv, ot piool komavéve poiyeg, kU ot AANoL (oot kuvnydve
katoapideg. To Aéyov {Tnua TG emMoxng pag, eivat i avepyia. . . . . Kat og Aiyo mov B te-
AetomomnBodv kat ta popnot pe texvit vonpoovvn? Exei va Seig yAévtial

Baocilng —ITi6 ovyd kvpie @dvn. o oryd. Tieivat avtd ta pounot?

®—Ta popunort eivat avBpwmoeldn kataokevdopata Ta omoia Tpoypappatilels £TolL doTe va
OKEPTOVTAL, Vo [UAAVE, KL VO CUUTIEPIPEPOVTAL oav AvBpwTioL.

Bacidng—Kaut yiati ta Aéve popnot?

O—ALOTL AV TOG TIOV TaL £QEVPE POPOVOE TAVTA HOVO POUTIAL KAl UTTOTEG. Pouma, unoteg, po-
UTOT.

Bacilng—Kat Tt £50uv va K&vouy Ta popmoT pe Toug epyalopevous?
®—Pe ov, 6pBlog kowaoar? Ta poundT 6’ AVTIKATACTHCOLY TOVG EPYALOUEVOUG,.

Bacilng—Kat motdg Oa komavdet Tig poiyec?
O—Ta pounort.

BaoiAng—Kat motdg Ba kuvnydet Tig katoapideg?
O—Ta popnot.

Bacilng—Kat ot dvBpwmot Tt Ba kavouv?

::::::

daomn ota popmoTddika.

BaociAng—Anhadn, 6Aeg ot SovAeiég Ba eEagpavioTouv?
D—0OM\eg, exTOg ar’ Tnv SovAetd Twv nomoLwv.
BaciAng—Ma nwg kU étot?

®—To poundt Sev pmopei va vtokpivetat. Amag Kat To Tpoypappatioets  éva dhea tpomno,
teleiwoe. Aev pmopei Snhadr| va To TPoypappaTioels ooV TEUTEAN KAl QUTO Vo TTPOCTIOL-
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eltaw 0t1 6nBev epyaletat. Avtd, povo ot avBpwmol pmopovv va To kavovy. Me Aiya Aoyia,
1 vTtoKpLoia givat To kat egoxrv TPooov Twv avBpwnwy. (Tailel «Ymokpiveoar Atovuaciov)

Bacilng—Av dnhadr| mpoypappatioels éva popunoT va okEPTETAL, Vo HAAEL Kal Vo TIPATTEL
oav tov [ToAd@n o, Sev pmopei va vtodubei Tov Spapatikd poro g wpaiag EAévng? (mailet
«Tnv komehid pov Ty Aéve Aevid»).

O—Me kappia kKvuBépynon.

TNiwpyog—Kahd ya tovg epyalopevoug kat ta popunot. H kowvwvikn Sikatoovvn, pmovpda
elvark’ avt? (mailer <HBele Aéet 0 agerio» ITAodTapxoq)

O—Apxd vat. AANG poAig v ovvdécovpe (e To eBVikd elcddnpa, Tavet va eival povpda
K yivetat pmapov@a.

TNwpyos—Kat motd eivat ) Stapopd?

®O—H Staopd givat 0Tt 1) umovpda eivat LAYELPELTH, EVAD 1) HITapodPa eival wr.
Tiwpyog—Ankadn?

d—Kbtage. 'Hon éxovple el mwg 1 KpaTikr punxavi xpetadetat kavotua, kat 0Tt Ta kavota
anattovy €0viko eloodnua. Topa. ‘Otav 1o e0viko eloodnua Sev tdvel ovTe yla 6dALo, TOD
KOAAGEL 1] KOvwVIKY Stkatoovvn?

TNwpyos—Eépw ‘yw? Eoeig Tt Aéte?

d—Kotage. H 0An vroBeon eivan Bépa Staipeons. Ko ar’ 6t Eépw, eov otn Swaipeon eioat
Eeptépl. Aomov. Tt eivan To €Bvikd pag eloddnpa?

TNwpyog—Eeeeeeeeee. . . .. Mn&év.

O—Mmnpppafo cov! Twpa. Av to undév to Stapéoovpe kKovwvikwg Sikata, SnAadr Std Séxa
EKATOUUVPLA TIOV ivat 0 TANBLOPOG TG KovwViag Hag, TToLo ivat To anotéeopa?

TNwpyog—Eeceeeeee . . . . Mndév.

O—Koau At prpaPo cov. Twpa. Tieiyope?
Twpyoc—Mndév.

O—Kat Tt katopOwoape yia TNV Kovwvikn Sikatocbvn?

Twpyog—Mndév.
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O—Mmnpppafo! Kovpdotnkeg Aiyo, alhé tedka To Pprikes.
Twpyos—Ti Bprka?

O—Bprikeg TO VONUaA TNG KOWVWVIKNG SIKAOGVVNG GTOV TOTIO A,

Anuntpng—MéxpL topa kald ta Aéte kVple Davr. AANG ya v eBvikn avelaptnoio kot
TNV €MKPATNON TNG elprivNg Tt €xeTe va meite? Tpdkettal yia pmovpdeg 1 prapovpec?

OAOI MAZI—Mrmo0pdeg 1| urmapovpeg?

O—OvTte pmovpdeg, 00Te pnapov@es. ESw £xovpie va KAVOLLE (e apAOVUTEG.
Anpitpng—Aniadn?

O—Or aphodpmeg ayamnté pov eivat oav 1o xalaopévo eaynto. Eite wuo to @ag eite payel-
PELTO, TO aTOHAXL oov Jev To Séxetar. Emopévwg, to Eepvdet. To Eepatd ooy, eivan avtd
nov Aépe aphovprnes. KatalaPec?

Anuitpne—Oxt axptPpw.

O—Tote va oov dwow éva mapadetypa. Av ot ITépoeg kavouvv pia véa ekdpopn atov Mapa-
Bova kat oty Zakapiva, eob T Ba potiunoelg? Tnv eBvikn avelaptnoia ) v enkpdtnon

™G eprvng?

Anpitpng—Micéd \emtéd. (BTAZEI ENA NOMIZMA KAI TO KANEI KOPQONA-TPAMMA-
TA) Tnv eBvikr) ave§aptnoio.

O—Ilwg?

Anuitpne—0Oa ToVG KATATOAEUNOW pe Ta SOVTL Kat Ta vOXLaL.

OAOI MAZI—Me ta §6vTia Kat Ta voyla.

O—Tote n emkpATNON TNG ELPTVNG TIAEL TIEPLTTATO.

Anuntpng—Ev toladt mepintwoet, Oa TPOTUOW TNV ETUKPATNOTN TNG EPTVIG.
O—ITwe?

Anuntpne—0Oa tovg mw Eiprvn nuiv kat Xtdxa.

O—Tote povkapd pov, Ba pag apovy Tov Mapabwva.
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Anuitpne—Muppppl. . . . Xapdg to mpaypal
O—Kau petd, Oa pag mdpovv kat Ty Zakapiva pe.

AnunTpne—MuUpPHL. .« . . . 2yd to vnot kople davn!
O—Koau petd, Ba pag mdpovv kat o cdPpaka.

OAOI MAZI—E, oyt kat ta owPpakal (xopegvovv 6lot o1o «Ta Aepwpéva T dmvtar TAv-
Kepia)

®—Eni téhovg! Na kat kétt mov j AAEAY®EN npootatebet maon Buoia.
Eppavovid—Ektog opwg and ta owfpaka, kopte Pavn, 1 AAEAY®EN npoaomilet tnv
e\ev0epn Stakivnon tov Sedv kat Ty eAevBepia Tov Adyov. M pov meite OTL KLU avTd eivat
aphodumeg?

®—Kdbe dAo ayamnté pov! Ot 18éeg Opwg dev eivan ovTe QuOTIKIA 0VTE pamavakia. Emo-
HEVWG, avTO ToL pag evitagépet Sev eivat 1 Stakivion aAld 1 katavonor) tovg. ‘Ocov agopd
v ekevBepia Tov Adyov, o pdvog Beopdg mov péxetar kabnpepva yU autr, givat to Béatpo.
AmodelEn? Ot povot mov méve QuAakr) oe TOUTO TOV TOTO, eivat oL KaAALTEXveg Tov Bedtpou.
Eppavovid—Eozeig éxete mael moté ulakn?

d—Ox1.

Eppavound—Ilwg k étot?

D—ALOTL 0L EKACTOTE KUPEPVWVTES VAL AUOPPWTOL TIEOKPATEG, Kat Tipelaxndeg aTo vap-
kwTkO TG efovaiag. KU dtav épxovral aTig TapaoTaoels Hov, dev katalapaivovy Tov Tovg
&V’ T Téooepa. Movo to méunto katalafaivovy mod Toug mdeL.

Eppavovid—Apaye av gopovoav ypafdteg Ba ta katahafavay ta épya oag?

D—Agv motedw. ‘Otav d {wr kovtpovykalilels, Tt va cov kavel i) ypapata.

ZnonGg—Pe oe1g, Sev agrivete TIG ypaPateg kal Ta cwPpaka Katd uEpoG?

®—Na T aprioovpe. AAAG T BéNeL ) agevTia oov va Bécovpe enti TamnTog?

Znone—To woxvpodTtepo motebw TG AAEAYOEN.

O—AnAadn?
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Znong—Tnv woTipio Twv @OAwWYV.
®—Bpe xal¢, dev Eépelg OTL TO PUANO TOL TIEVKOVL eival cav d PeAdva kat To GUANO TNV
Bedavidiag oav tnv makapn tov xeptod oov? TiiooTipia kot Tpdotva UANA oD TOAUTOVVAGE

Znong—Eyd Sev Lldw yia TV 100TIia aVTWV TwV QUANWYV.

®—Ma oVte 1 oxéon Twv @ikwv eivat ToTé ooTN. TIdvta 0 évag @ilog eivat eplocdTepo
¢ilog ar’ Tov dANov.

Znone—Ma o0te Kat yU avth) TV tootipio pihdw. Eyw piddw yia tnyv wootipia avopwv kat
YUVALKWY.

O—E, meg to vre!

Znone—To eina, dev to eina?

O—Qpaia. Xe TANPOYOPW OUWG OTL 1] LOOTIHiO AVTOV TWV VAWV Sev Ba yivel TOTE.
Ziong—Tlati?

D—A0TL 0L yuvaikeg avékabev eiyav To Tavw xépl. Xalég eivat vo mapatroovy TEToLo mpo-
vopto? ‘000 yla Toug avipeg, Pripa dev kdvovy Xwpig Tig yovaikes. (mailet « Aéve wg eivat o
yvvaikeg Tovnpée» Mapovdag)

d—Telewwoape pe Tnv AAEAY®EN ?

OAOI MAZI—Teheiwoale, TEAELWOALLE.

O—Qpaia. ITéoTe pov Twpa Ta AUTHRATA GaG va SOVHE Tt pmopovpe va kdvovpe. OpioTte
TOPAKAAD.

ANEENG—Ka\’ oL o pag vivvete
QavopaoTe MO cepvoL.
Epeig opwg Oa 0éhape
Na eipaoteeee . . . youvol.

BaciAng—Tovg polovg va xwpioovpe
2Zav Ta xwpda@ta ot HAVTPEG.
O1 yvvaikeiot 0TIG yovaikeg
K0 ot avtpikoi 0TOUG AvTpeS.
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Twpyog—Or paokeg eivat afoleg
Zav €i60g KapoveAAL.
ZNTa avTikataoTaoT
Me ¢ivo paykiytdd.
Anuitpne—Ma nwg va {foeg Davn pov
Me §v06 evpw TV wpa?
AW Hag TOLAAXLOTOV OKTW
[ va komao” 1 pumdpa.

Eppavovid—Tia ovvtagn Sivelg undév.
Ma Tt ‘vat autd ta Tpdypata.
Ovrte pa yaba Ba “ovue
Meo’ ta Pabeld yepapara.
ZinonG—OL anoAboELg PTAVOLY TILdL.
Aev méel Tapa KATW.
Avtiyla tnyv Aevtépa
Na yivovtat ZapBaro.
®—TinotT &\\o?
ANEEne—Oxt.

O—Qpaia. KU av Sev ikavomomBovv ta autiipatd oog, Ti Oa kévete?

ANEENG—Katanym, ewtiég, Evhodappoig pe ta dpyava tng takng, kat amepyia. Ta Eépete
TwPA AVTA.

D—Opoloyw 6Tt Sev Eépw TL AéTe.

BaciAng—Ag¢note ta avtd kvpte Pavn. Tnv d€a yia TiG anepytakés pag SpAcelg Tig mpapie
ano oag.

:::::

BaociAng—KaAd. Eoeig Sev éxete Badel 11 ypnég ot Mionotpdty v KAVOLY KATaAnyn ot
Axpomon?

®—Nay, eyw. Kat Aomov?

Bacilng—Avtiypagn kvpie Gavn pov. Avtiypaery!
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Tiwpyog—KU eoeig Sev éxete Badel TOUG YEPOLG V AVAYOUVE PWTIEG YL V' AVAYKACOVVE TIG
YPNEG va TNV StakvooLY TNV KATAANYN?

O—E xat Aotmodv?

Twpyog—Avtiypaen kopie @avn pov. Avtiypaen!

Anuntpne—KL eoeig Sev éxete BAAel TIG YUVAUKEG V' apTiaTOOV 0TA XEPLA [E TOVG TOEOTEG?
®—Nat. Aomov?

Anuntpng—Kat L avtypaer.

Eppavovid—KU goeig Sev éxete Pdet TIG yuvaikeg va kdvovv anepyia 61o oe&?

d—Me ovyxwpei 1) xapn oov, ahAd ot yvvaikeg otV Mionotpdaty Sev kdvovv anepyia. Amo-
X1 kavoov. AANo n amepyia ki’ dANo i amoxm.

Eppavovid—Kat motd eivat ) Stagopd?
®—H anepyia eivau éva €idog avtiotaong otnv epyacia, eva 1 amoxr eivat éva eidog oTé-
pnong and pia anohavorn. To oek Sev eivar epyacia. To o€ eival pia anohavon 6mwg to

naywtd. To tpwg kat Spoaileoal.

Eppavovid—(pe Dgog metpaktiko, omwg metpalet n Muppivn tov Kivnoia) Eodg kdpie dévn
LoV, 00G ApECEL TO TTAYWTO?

d—Aaaaaa, tpelaivopat! K av tpedlaivecal ki’ eob, e va o€ KepAow UETA TNV TTPOPa.
Eppavovid—AnAadninin. . . . Tt maywto Oa pe kepdoete?

O—O1t tpafdet n kapdid cov.

Eppavoviid—Na oag mw. Eyw mpoTtipdw tov mopavlo.

O—ITvopavio? ITvpavho.

Eppavovid—Oa éxel kat otpomt @paoviag?

d—Kat opdmt ¢pdoviag.

Eppavoud—A, 1t wpaial MaAota kat Twpa ov £xw kat eEayelg pe toon (o, éva mayw-
16 mhpavlog Ba ftav OtL pémeL.
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O—Eeeeytve.
Eppavovid—Eépete opwe? Tq. Tap’ 611 1o 0w mapa moly, viapyet éva TpoPAnpaTakL.

O—Kaiatatat . . . 7o givat 1o mpoPAnpaTaKt?
Eppavound—(ue val) Kaké vnoteeedw.

®—EMa Bpe maudi pov twpal Mnv kavelg étot. Apa eopoloynBeic otov mannd Ot épayeg
éva mopavlo, Taw otoiynua ott Ba oe ovyxwpéoel. Aloipovo Topa.

Eppavovnd—Aéte?
®—100 Toig 100.
Eppavovid—KU av dev pe ovyxwpéoet?

®O—E, to1e O o€ ouyxwpéow eyw. Exei Ba okovtayovpe?
Eppavovid—Ay kaAé Tt kahog mov eiote!

Ziong—Qy! Ildewn anepyia.
Eppavoviid—Aaaaa, pnv to Aeg! H amepyia eivat anepyia, kat o mOpaviog mopavlog.
Znong—Muwpé kald ta Aéet 0 Zwkpdtng (mailet «AAa 0éAw k' dAAa k&vw» Mdapag)

®—Aownov, axovote. ITpwtov. Otav kdvape kKovpEévta yla Ta owPpakd 6ag, 064G EMace To
natplwTko. Twpa Béhete va ta Pydhete povot oac. ITaviwg, av mapovolaoTeite youvoi otn
oknvi, Ba Ppw tov umeld pov. Agvtepov. Tig udokeg TiG €xovpe 10N, kat eiv’ apaptia o’ Tov
0e6 va Tig metdovpe. K omwe Eépete, To paykytdd eival mavdkpiBo. Tpitov. Ot yvvaikeg
Sev pmopovv va aoxohovvtat KAT pe to Béatpo. HOn eivat viepgoptwpéves. (mailet «H
Maipn Havaywwtapd» Knlandovng)

@--Ti Aéyape? A, val. Tia ta artpatd oag. Aowmdv. Ao evpw TV dpa eival 0 AVWTATOS
(oBog. Akopa kot pia dexdpa mdpa mdvw, Ba pe Tvakel otov agpa. Ooo yia v odvtadn,
10 Bewpw mAeovekia va {nrdte ydba ota yepdpatd oag. Eyw mov kovtedw va mebdvw, ovte
xapti vyeiag dev eipal oe Béon va mépw. AVTO OHWE IOV UTOPW VA KAVW, KAL [E HEYAAN €V-
xapiotnon, eivat va anolbw mpoowmikd to ZaPPato avti yia tnv Agvtépa. Mnmwg Bélete va
KAVETE KapLd vitepn@avn Stampaypdtevon?

AMEENG—Na pag Aeimet To foootvo.
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BaociAng—Eyw oag Ppiokw anehmotikd ovvtnpntikd. H ydpvia eivat To 1o guoiko mpdypa.

TNwpyog—Epéva pov gaivetal twg n §10ev ovundbetd oag yia Tig yovaikeg eivat mpooxnpa
yta TV Stadvnon Tov av8poKevTpLkov ateyavol oto Béatpo.

Anuntpne—H otaon oag ya v apotBr pag Seiyvet 0Tt eiobe kepalatokpdtng.

Eppavovid—Eyw Stepwtwpat mwg v Pydlete xwpis kwAoxapto. IIpémet va eiobe efaupe-
TIKA AUTAPKNG.

Zione—KU eyw éxw kataldPel 6t vootpilete TNV maykoouomoinon.
d—Ynootpifw t1?

Ziong—Tnv maykoopiomnoinon.

®—Na og guAnow!!

Znong—Kahé 1t mdBate?

D—Aev gavtdleoar T éxeig el! Tpig Mégeig oe pia. Ilav, kdouiog, moinog. Pevyw, pedyw.
OEYTEI TPEXONTAZX.

ANEENG—AY kalé! AvTog €ytve gevydTog!
BaciAng—Apayeg mov mdel?
Twpyog—davng dev eivar? To petotvorado mdet va Ppet.

Anuntpng—Ilavtwg epeig Ty anepyia Oa v kavovpe, Ppeket Sev Ppekel.

r

Xk0AoG—Pe oelg, 0 Davng éxel apynoel. Aev eixe mel apéowg HeTd TV mpoPa?

ITidnG—E, kdmov Oa ‘yet pumhé€et pe moudi pov.

OxkAijc—Tétola wpa mévTa €xet kivnon.

Pavng—(MITAINEI BIAXTIKA) Xikia ovyvoun pe toudtd! Apynoa, allda €xw véa. TTowd

Oé\ete mMpTaL, Ta KAAA 1) TaL AOXNHO?
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KAI OI TPIZ—T’ doxnpa, T Aoxnpa.

Davg—OL voKpLTEG EXOVV TTpOoKLPNEEL amepyia.

OxAg—Qy! avtd pag éleume!

®avng—Mn votdleoar. Aev 8 avtegovv molD..... Kat topa ta kakd véa. Aev Béhw va me-
PLALTONOYW, AN KApPWOa TNV gppnveia Tov Xpnopol. OuudoTte Tt eine n [TuBia?
OxAfje—Nat. «Iloinotg, kKOGUIOV, TAVTOG.»

Pavie—TIia SidPace to avamoda.

OkAfjg—«IIavtog, kOOoV, Toinaotg.»

Pavne—To ‘maoceg?

OxAng—Oxt

Davne—Ilav, koopio, moinon. Iaykoouionoinon pe oeig!

OxAje—Mmpafo pe davn! Eioat kat moAd paykag. (malet «ITotdg To eime yia Tovg pdykeg»
Atovvoiov)

ZkvAdog—IIavtwg epéva, n Taykoouonoinon Lob akobyetal oav tnv Moipa.

Davng—Oyx1 ZkOAe pov, Sev eivatn Moipa. Eivaun tekevtaia Aé€n tng avBpwmivng gtlodoéiag.
YkOAog—Anhadn?

Davng—Akov va Seig. Kab’ 080v edw, tpdkapa dbo atevovg gilovg, Tov Koopotéhn kat tov
Bovtagovoylov. TQpavia kat ot 800, €2 Ekei mov ta Aéyape Aowmdy, pov e&nynoav ott 1o
0xéd10 NG TayKoopomoinong eivan n évtagn OAwv twv avBpwnwv oe éva OlKOVPEVIKO Kabe-
otwg. TovtéoTwy, pia YA\wooa, £vag TOATIONOG, éva VOOpa, pia kKuBEpynon, éva Siktvo, Kat
pio moSoopatpikny opdda.

YkvAog—Ma wg Ba yivouv Oha avtd?

Davng—AvTn T oteyun Sev Eépet kaveic. TIoANG pdypata givat pAov, aAld OAa Ttéve Tpog
To kel

YkOAoG—AV £iv’ £T0L OTWG Ta Aeg, TpokbTTTOVY TOANG epwThpata. Kat mpwt’ an’ OAa, mag
Ba SieEdyetat To MpwTdBAnua pe pia povo opdda.
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Dave—Eépw ‘yo? MdaMov Ba mailel povn g, xwpig avtinalo. K omwg Aéel n mapoipia,
Om010G TaLlEL e TOV EAVTO TOV, TTavTa KePSilel.

ITidng—Zvyvapny mov Stakomtw cuvadedgot, aAld éxovpe Eepiyet am’ to Bépa pag. Kat to
Oépa pag eival n katpakvla tov Bedtpov. Méxpt Twpa £xovpe PpeL OTLOPeiAeTaAL OTNV TTAYKO-
opomnoinon. Topa opwe mov Pprikape Ty attia, Tpémet va Bpovpe Kat Ty Avon.

Pavng—Ivupwvad amolvta. Ko edw Béhw va oag mw ta dAa véa. O Koopotéhng, o Bo-
VTa@ovoylov kU eyw, payepéyape éva oxédio mov Ba avalwoyovicel To Béatpo Suvapikd.
To OAo OKEMTIKO [ AEeL OTL aAVTE VAL AQriOOVLE TNV TEXVOAOYia Kal TNV TAyKOOULOTOINGT Vat
Hag KaBaAoovy, va TIG XPNOLHOTIO|GOVIE YLa TNV TAPTY HAG.

OxAng—IIay mapa katw.

DPavig—Kat ot Vo ot gilot pov motedovy 6TL 0 KaAVTEPOG TPOTOG Yia v’ arldEelg Ta xovyLa
Twv avlpwnwy eival va Toug oTeproelg Katt mov To Bewpovv molvtipo. Kdtt SnAadn, mov
Xwpig avtod Sev kdvovv. Zvykekpuéva, ToTebovV 6Tt 0 kKOOHOG Ba emoTpéyet oTo Béatpo av
TOUG OTEPT|OOVE TO TLO TTOADTIHO Tipdypa oTr {wr} Tovg, SnAadr To KvnTo.

OxkAG—Eyd ovpewvd. AME g Ba Tovg To Ttdpovpe pe ov? Kat motdg Ba toug to méper?

Pavng—Bidleoar OkAr) pov, Palecat. Aev Ba kataoxEoel kaveig Séka eKATOpUDPLA KIVITAL.
ITpog Beov!

OxAng—Tote?

Paviie—H KOEMOTE xat 1 VODAFONE 0a oteidovv otov kdBe 1010kTTN KIvnTol éva
SMS mov Ba Aéet 0Tt amd abplo 1 Xprion TOL KIVNTOL 0ag amaltel TNV mapakohovBnorn evog
Beatpucov €pyov, uid gopd tov pnva. Ki' omotog dev ovppopewbei, anevepyomoteital o Ki-
VT TOL A TOpATWS. Qpaio oxédio, €2

OxAng—IIoAd ¢gumvo!l  Av katéhaPa kald, n KOEMOTE kat n VODAFONE 6a kdvouv
autd oV €kavav oL yvvaikeg oty Mionotpary. Ko otig dvo nepimtwoelg to Oépa eivat KTt
100000 kivnTo. Kot 071§ 800 mepintdoelg anelAobvTaL oL XPr|OTEG [IEEEEEE . . . ATMEVEPYOTOL-
non. Ku émotog Bélet koko, ag mpddet avdloya.

ITidne—Kat ev pov Aeg? Twg Ba &€pet n KOEMOTE kot n VODAFONE 611 ot 6uvSpopntég
TOVG Ty 610 Béatpo?

Pavng—O Koopotéhng ki’ 0 Bovtagovoylov Ba Balovv kduepeg oty eicodo kat tnv é£odo
k&Be Oedtpov.
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ITidng—Kat nwg Ba Epovv mowd pwtoypagia avtiotolyel 0To kabe KIvTd?

Davg—AvTéG ot kdpepeg Sev eivat yia pwtoypagies. Ovopdfovrtat «£&umvee» kdpepeg SLOTL
OTAV TIG KOLTAG, KATAYPAPOLV TANPOQOPLEG amd TNV KOPT TWV OUUATIWV OOV, TIG KAVOUV
ndooa 0" éva keviplko SikTvo, k' ekel StaoTtavpwvovTal pe Ta Kwdtkd Kat Tovg aptduoig tov
KLV TOV OO0V.

ITidng—K0 dpa kamotog pmet péoa ato Béatpo, Kat apéows HeTa TNy Kavel 6§w?

DPavg—Mn volaleoar! Ot kdpepeg Ba £xouv mpoypappatiotel £Tot wote va Egpouvy Ty dt-
dpkela tov Beatpikov. Ki' dmotog @uyet mptv méoet 1) avhada, TNy TaTHOE.

ITidne—K0 av évag Beatng mdbet Epgpaypa Kat Tpémet va guyeL e To acdevopopo mpLy Ty
avlaia, Tt yivetar?

Davnc—Tote, mpémel va mpookoyioel fePaiwon am’ To VOOOKOLLELo, pe emtionpn o@payida kat
vroypagn, 0Tt Ovtwg énade katt coPapo. Ki otav pe 1o kalo onkwdei an’ to kpePPartt, Oa
TpémeL va TapakolovBnoet S0 mapaoTdoelg ekeivo ToV uva.

YkvAog—Kat dev pov Aeg? ‘Otav Aépe wid @opd tov prjva, Tt Ba yivel Tov Xetpwva mov ta
Béatpa eivat kAeloTd?

Pavng—Ma ya v oaulov pkdpe Zkvle pov, Tia v oalov.
2kVAoG—Oxt timot dAho. Mnv mdbw kappud {nud pe To Kvntod pov.
Davng—Mny avnovxeig. O Koopotéhng ki’ o Bovtagovoylov éxovv mpovoroet kat yU' avto.

Yk0Aog—KU av Svo vedmavtpot Aeimovv yia tov prpva tov péAtog? @a Eepeivovy amnd kvntd
Kkat ot dvo?

Davng—Tia va pnv Eepeivovy, To HOVO TOL £XOVV VA KAVOLV glvat va Tdve oe pd Beatpikr
TapdoTacn otov tono mov eivat. Ki' and ‘kei, to kevtpkd Siktvo Ba mdpet Tig katdAAnAeg
nAnpogopies. ‘Omwg eima kat Tpwy, 1 Taykoouonoinon ehodolei va eykataotroet éva ma-
ykoouto SikTvo TOL va TEPLEXEL OAEG TIG TANPOPOPIEG YL TOVG TIAVTEG, AOYETA UE TO TIOV
Bpiokovrtar. ITdet o kapdg mov dAha otowxeia gixe n e@opia, aAla to IKA, ki’ &M 1 tpamela.

YkVAoG—Pe ov avTo To TaAyKOG(O SikTVO akovyeTat cav Tov Tov Apyo tov Iavomtn pe ta
ekatd pdtia. Pavtaleoar va xape OAot exatod patia? Ko xilia, dev Papiéoar? (mailet «Na
“xa xtAta pétior Mokepia) TTavtwg, av o Owdinodag Tov OkAr eixe xilia pdtia, Oa “xe peydia
Tpapnypara.

OxAijg—Eixeg Sev eixeg, Tnv eimeg mdAL TV KOTGAVA GOL.
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YkvAoG—EAa pe, TAdKa KdvOLLe.

Davng—AT TV TMAdKa 6pwe Pyaivovv kal katt coPapd. To coPapo edw eival 6TL 1 TEXVO-
Aoyia Tov KIVNTOD HAG €xel Swoel TeplocdTEpa paTLa ar’ Ta dvo ov StabéTovpe ek PVOEWG.
Movo pe 8bo, n dpaon Hag eivat teploptopévn. Me meplocdtepa, To medio Opaong peyalwvel
aoOnta.

ITidng—Av &iv’ €101, T6Te ot KOkAwrmeg xpetalodtav ta Kivitéd meplocotepo amnod ‘Uds.
OI TPIXZ TEAANE—Xa, Xa, Xa.

Davng—Mnyv yehate. Etot eivar. H texvoloyla Sev pag mapéxet povo meplocdtepa Hatia.
Eniong BonBdet kaBnuepva tnv maykooponoinon va avatpénet ta taind dedopéva.
TxvAdog—TIia mapaderypa?

Pavng—Ag Tdpovpe TNV vvola TOv e8w KAt TOL ekel. Zrpepa, Yapyahdg Aiyo v tlapapia
TOL Kvntob oov, kat toag! Na cov i) gatoa g gthevadag oov 0to 8tk6 cov To edw map’ Ot
Bploketar 6o Stkd TG To e8. Tnv PAémelg HmpooTd cov va AdeL, va yehdet, kKA. Me dAa
Aoyta, avTo oL yia oéva eivat ekel, ouvuTdpxet pe To €8w cov. To iSto kaw yU avtrv. To Stkod
oov 1o edw Kkatd TNV Stapketa TG cuvoptdiag oag yivetat kat Siko tng. Tavtoxpova, avtd
TIOL UOALG TIpO OAiYOL TaY yla o€va kel €xel petatpanel o edw. ITaladTepa ot évvoleg Tov
€0 Ko Tov ekel Nrav Eexwplotég. Znpepa, To e8w kat To ekel cupminTovv. (nailel «Bpe mwg
aAAdgovv ot katpoi, ey e8w kI’ eov exel» Taldvn)

YkvAog—OAa avtd mov Hag Aeg TapaPaivouy Tov IPWTO KAvOvVa TNG LETAPLOLKNG, TTOV Aéel
oTt Sev pmopel va Ppiokecat Tawtoxpova oe SO0 StapopeTikd pépn.

Ddavng—Ma Sev ina mpo oliyov 6Tt N maykooponoinon avatpénet ToAA dedopéva? Avtd
TIOV AvEQPeEPQ, elval éva Hovo mapadetypia.

Yk0Aog—Na og pwtrow katt &Ao. Eav mpo oliyov éleyeg 6TL ol &vBpwmot Sev ta fydlovve
népa. Me Tt Ae@td Oa mnyaivovv 6to Béatpo?

Pdavng—To kavovioape kU autod. AvTi 0 kKOOHOG va TAnpwvel, 0 KoopotéAng ki’ o Bovtago-
voyhov Ba kdvovv okOVTO 0° GAOVG TOVG Aoyaptacpovg kivntwy 10%. IV avtovg, 10% eivat
yixovha av okeQTELG OTL Ta KEPST) TOVG, HOVO AT TaL KIVNTA, vitepPaivovy Ta 200 ekatoppvpla
£TNoiwg.

TkvAog—Kat ot Sikég pag toéneg, nwg Baaaaa . . . TaktomomBovv?

Pavne—Tia kabe Oeatr), Oa maipvovpe déka evpw. Ki' av voloyioeig 10 xihiadeg Oeatég v
napdotaon, 100 xtAiddeg tnv Ppadvd Sev eiv’ doxnua. Kat pe t00eg mapaotaoes tn oalov,
KATL yivetat
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YkvAog—Kat Sev pov Aeg? Ot gilot gov yLa Ty Yuxn TG HAVVAG TOVG TNV KAVOLY aUTH) TNV
KaAwobvn?

Pavng—Oyt da! Exovv va mépvouv pia emdotnon papovd ané tnv Evpwnawkr Evoon yia
TNV TIPOCPOPE TOVG AVTI) OTOV TTOALTIOUO.

KAI OI TPIX—Tet& cov Dévn komat(r!

Davng—Agnote Ta avtd. ‘OTL €kava, To ékava yia to Béatpo. ANNG mpv apyioovpe Tovg
€0PTATUOVG, YW Aéw Va aTpwOHOVLE VA ypAYoLe TITOTA Kawvovpla €pya.

YkvAoG—Eyw ndn éxw ypayet éva. «IIpopundéag Asopwtng, Odvootag Aeondotng.» Ipodxel-
Tat ya tov Odvooéa mov vivvetat anmdg kat det otov Kavkaoo, 0mov anelevBepwvet tov
ITpounBéa ar’ tig alvoideg Tov.

OKA6—KU eyw éxw ypayet. O titAog ToD Sikod pov eivar «O Alag pe Tipwpnoe k'  Mavva

pov pe Xwpnoe.» ‘Otav n lokaotn avakaldmtet 6TL €Xel TavTpevTel TOV yuid TG Tov Otdimo-
da, Tov Tpéxet ota Sikaothipla yia Stalvyto kau Statpo@r.

ITidng—To Siko pov Aéyetar «Ilwg va Ilaw Eyw otnv Tpoia Twpa mov dev éxw Tpia.» IIpo-
kettat yla Tov Kapapmeddpyn, évav molepiotn mov éxace Ta dVo TETola TOL O€ pio Héxm, Ko
Twpa vIpémetal va maet va moAepioel oty Tpoia.

Eov pe Ddvn €xetg mpoldPet va ypdyelg Timota pe OAeg Tig TpexdAeg cov?

Davng—Ape! To Sikd pov €xet va KAVeL pe TNV Yuxwor g Aoyokpioiag. O Ttithog Tov givat

«®a 0710 Ettew AN unv to Inmeig.» Aoutov. Qpaia ta gimape, aAAd Tdpa TPETEL Va TTdw va
Sw T Ba KAvw e TV amepyia TWV LTTOKPLTWV.

A

ANEENG—Telkd, ti Ba kdvoupe pe v anepyia oVVTpo@oL?

Bacilng—Ti va kavovpe? H KOEMOTE kat § VODAFONE pag otpiudave dypia.
Twpyog—AéTe va xel petoyxég o kvplog Davng o’ avTég TIg etatpeieg?

Anuntpng—Na k' av €xet, va ki av Sev éxet. TIavtwg eyw xwpic kvnto, Sev pmopw va {fow.
Eppavouid—Kat pnopeig va {foeig pe SHo evpw vy wpa?

Znong—Aev eivat mhéov Sbo v wpa. Me 10% oKOVTO OTOV AOYAPLAOHO UAG, EVAL AV VA
Tnpape avgnon.
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Davne—KaAnonépa ota madid.

OAOI MAZI—Kalnonépa kbpte davn, kaknomnépa.
davne—Tiiii . . . yivetat pe Tnv anepyio?

ANEENG—Kalé mua anepyia?

Pavic—KaAd. Eoeig dev pov eimate 61t Oa kédvate anepyia?
Bacilng—Kat oeig 10 motéyore?

Davng—Kau féPata to mioTeya.

Twpyos—Kalé yia ‘wag to Béatpo Sev eivan epyacia. Eivar mdBog. Kat amepyia katéd tov
ndBovg eivat akatovonT.

Davne—Kat pe ta cutrpatd oog Ti £yive?

Anuitpne—Kalé mowd artpataz

Davng—Aev eipaote pe ta kald pag! Eoeig Sev pov {ntayate youvia, avdnon kat yaba?
Eppavovid—Nat epeig. Kat Aotrtdv?

Davng—Ouoloyw 6Tt Ta ‘YW Xapéva.

Znonc—Kou BéPata ta ‘yete yapéva. Ymokpitég Oev eipaote? OLatpo KAVALE.

Davng—AIIEYOYNETAI XTO AKPOATHPIO BAénete tpa yrati kovtebw va tpeAdabw?
(mailer «T€Aa, yéha, ewv’ n {wr) pid tpéAdo» Katotpuyaiot)
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No 14: PIAOZO®PIA KAI OPOOAOEIA, EEEAO®H YIIO TOY KA®HI. K. BOYAOYPH, A®GH-
NA 1994

No 15: PHILOSOPHY AND ORTHODOXY, EDITED BY PROFESSOR K. BOUDOURIS, ATHENS
1994
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No 16:

No 17:

No 18:

No 19:

ARISTOTELIAN POLITICAL PHILOSOPHY, VOL. I, EDITED BY PROFESSOR K.
BOUDOURIS, ATHENS 1995

ARISTOTELIAN POLITICAL PHILOSOPHY, VOL. II, EDITED BY PROFESSOR K.
BOUDOURIS, ATHENS 1995

APIXTOTEAIKH TIOAITIKH OIAOXO®IA, EEEAOGH YIIO TOY KA®HI. K. BOY-
AOYPH, AGHNA 1995

HOIKH PIAOXOPIA TON EAAHNQON, EEEAOGH YIIO TOY KA®HT. K. BOYAOY-
PH, A©GHNA 1996

No 20:H ®IAOZOPIA TOY AOI'0Y, EEEAO®H YIIO TOY KAGHI. K. BOYAOYPH, AGHNA

No 21:

No 22:

No 23:

No 24:

No 25:

No 26:

No 27:

No 28:

No 29:

No 30:

No 31:

No 32:

No 33:

1996

THE PHILOSOPHY OF LOGOS, VOL I, EDITED BY PROFESSOR K. BOUDOURIS,
ATHENS 1996

THE PHILOSOPHY OF LOGOS, VOL. II, EDITED BY PROFESSOR K. BOUDOURIS,
ATHENS 1996

ITAATQONIKH IIOAITIKH OIAOXO®IA. EEEAO®H YIIO TOY KAG®HI. K. BOYAOY-
PH, A©OHNA 1997

PLATONIC POLITICAL PHILOSOPHY, VOL. I, EDITED BY PROFESSOR K.
BOUDOURIS, ATHENS 1997

PLATONIC POLITICAL PHILOSOPHY, VOL. ILEDITED BY PROFESSOR K.
BOUDOURIS. ATHENS 1997

HIDEYA YAMAKAWA, GREEK PHILOSOPHY AND THE MODERN WORLD, IONIA
PUBLICATIONS, ATHENS 1998

PINOZOQIA KAIIATPIKH, EEEAO®H YTIO TOY KAGHI'. K. BOYAOYPH, AOHNA 1998

PHILOSOPHY AND MEDICINE, VOL. I, EDITED BY PROFESSOR K. BOUDOURIS,
ATHENS 1998

PHILOSOPHY AND MEDICINE, VOL. II, EDITED BY PROFESSOR K. BOUDOURIS,
ATHENS 1998

OIANOXODIA KAI OIKOAOI'TA, EEEAO®H YIIO TOY KA®HT. K. BOYAOYPH, A@H-
NA 1999

PHILOSOPHY AND ECOLOGY, VOL.I. EDITED BY PROFESSOR K. BOUDOURIS AND
DR. K. KALIMTZIS, ATHENS 1999

PHILOSOPHY AND ECOLOGY, VOL. II., EDITED BY PROFESSOR K. BOUDOURIS
AND DR. K. KALIMTZIS, ATHENS 1999

GREEK: PHILOSOPHY AND THE FINE ARTS, VOL. I, EDITED BY PROFESSOR K.
BOUDOURIS, IONIA PUBLICTIONS, ATHENS 2000

144



No 34:

No 35:

No 36:

No 37:

No 38:

No 39:

No 40:

No 41:

No 42:

No 43:

No 44:

No 45:

No 46:

No 47:

No 48:

No 49:

No 50:

GREEK: PHILOSOPHY AND THE FINE ARTS, VOL. II, EDITED BY PROFESSOR K.
BOUDOURIS, IONIA PUBLICTIONS, ATHENS 2000

EAAHNIKH QIAOXO®IA KAI KAAEY TEXNEZX, EEEAO®H YIIO TOY KA®HT. K.
BOYAOYPH, EKAOZEIX IONIA. AOGHNA 2000

GREEK PHILOSOPHY AND EPISTEMOLOGY, VOL. I, EDITED BY PROFESSOR K.
BOUDOURIS, IONIA PUBLICATIONS, ATHENS 2001

GREEK PHILOSOPHY AND EPISTEMOLOGY, VOL. II, EDITED BY PROFESSOR K.
BOUDOURIS, IONIA PUBLICATIONS, ATHENS 2001

EAAHNIKH QIAOXO®PIA KAI INQXIOOEQPIA, EEEAO®H YIIO TOY KAGHT. K.
BOYAOYPH, EKAOZEIX IONIA, AOHNA 2001

PHTOPIKH, EIIIKOINQNIA. IIOAITIKH KAI ®IAO20®IA, EEEAO®H YIIO TOY KA-
OHI. K. BOYAOYPH, EKAOXEIZ IQNIA, AGHNA 2002

THE PHILOSOPHY OF COMMUNICATION. VOL. I, EDITED BY KONSTANTINE
BOUDOURIS AND JOHN POULAKOS, IONIA PUBLICATIONS, ATHENS 2002

THE PHILOSOPHY OF COMMUNICATION. VOL. II, EDITED BY KONSTANTINE
BOUDOURIS AND TAKIS POULAKOS, IONIA PUBLICATIONS, ATHENS 2002

POLIS AND COSMOPOLIS: PROBLEMS OF A GLOBAL ERA, VOL. I, EDITED BY
PROFESSOR K. BOUDOURIS, IONIA PUBLICATIONS, ATHENS 2003

POLIS AND COSMOPOLIS: PROBLEMS OF A GLOBAL ERA. VOL. II, EDITED BY
PROFESSOR K. BOUDOURIS, IONIA PUBLICATIONS, ATHENS 2003

IIOAIX, KOXMOIIOAIY KAI ITATKOXMIOIIOIHXH, EDITED BY PROFESSOR K.
BOUDOURIS, IONIA PUBLICATIONS. ATHENS 2003

CONCEPTIONS OF PHILOSOPHY, ANCIENT AND MODERN, EDITED BY PROFESSOR
K. BOUDOURIS. IONIA PUBLICATIONS. ATHENS2004

ANTIAHYEIX TIA TH OPIAOXODIA: AIIO TOYX I[TPOXQKPATIKOYX MEXPI XHMEPA,
EEEAOOH YIIO TOY KA®HI. K. BOYAOYPH, EKAOZEIX IQNIA, AGHNA 2004

HIDEYA YAMAKAWA, MIA XTAAA KPAXI (IIOTHMATA), IONIA PUBLICATIONS.
ATHENS 2004

OINOXODIAY ATONIXMA. MEAETEY IIPOX TIMHN TOY KAOHIHTOY KONXTA-
NTINOY BOYAOYPH, EEEAO®H YIIO THX KA®GHI. EYAITEAIAY. MAPATTIANOY,
EKAOZEIZ IQNIA 2004

OIANOXODIA, ANTATONIXTIKOTHTA KAI ATAOGOX BIOZ, TOMOX ITPQTOZ, EEE-
AO®H YIIO TOY K. BOYAOYPH KAI EYAITEAIAY MAPAITIANOY, EKAOXEIX IQ-
NIA, AGHNA 2004

OIAOXO®IA, ANTATONISTIKOTHTA KAI ATA®OX BIOX, TOMOX AEYTEPOZ EEE-
AO®H YIIO TOY K. BOYAOYPH KAI THX EYAITEAIAY MAPAITIANOY, EKAO-
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YEIZ IONIA, AGHNA 2004

No 51: PHILOSOPHY, COMPETITION AND THE GOOD LIFE, VOL.I, EDITED BY PROFESSOR
K. BOUDOURIS AND DR. K. KALIMTZIS, IONIA PUBLICATIONS, ATHENS 2005

No 52: PHILOSOPHY, COMPETITION AND THE GOOD LIFE, VOL.II, EDITED BY PROFESSOR
K. BOUDOURIS AND DR. K. KALIMTZIS, IONIA PUBLICATIONS, ATHENS 2005

No 53: THE PHILOSOPHY OF CULTURE, VOL. I EDITED BY PROFESSOR K. BOUDOURIS,
IONIA PUBLICATIONS, ATHENS 2006

No 54: THE PHILOSOPHY OF CULTURE, VOL. 11, EDITED BY PROFESSOR K. BOUDOURIS,
IONIA PUBLICATIONS, ATHENS 2006

No 55: H PIAOZOQIA TOY IIOAITIZMOY, EEEAO®H YIIO TOY KAG®HI. K. BOYAOYPH,
EKAOZEIX IONIA, AOHNA 2006

No 56: VALUES AND JUSTICE IN THE GLOBAL ERA, VOL. I, EDITED BY PROFESSOR K.
BOUDOURIS, IONIA PUBLICATIONS, ATHENS 2007

No 57: VALUES AND JUSTICE IN THE GLOBAL ERA, VOL. II, EDITED BY PROFESSOR K.
BOUDOURIS, IONIA PUBLICATIONS, ATHENS 2007

No 58: AZIEY KAI AIKAIOXYNH XTHN EIIOXH THX OIKOYMENIKOTHTAZX. EEEAO®H
YIIO TOY K. BOYAOYPH KAI THX EYATTEAIAY MAPAITIANOY, EKAOZEIE 1Q-
NIA, AGHNA 2007

No 59: I[TIAIAEIA: H EKITAIAEYZH XTHN EITIOXH THX OIKOYMENIKOTHTAZX. EEEAO®H
YIIO TOY KA®HTI. K. BOYAOYPH, EKAOZEIY IQONIA, AOGHNA 2008

No 60: PAIDEIA: EDUCATION IN GLOBAL ERA, VOL.I, EDITED BY K. BOUDOURIS AND M.
KNEZEVIC, IONIA PUBLICATIONS, ATHENS 2008

No 61: PAIDEIA: EDUCATION IN GLOBAL ERA. VOL. II, EDITED BY PROFESSOR K.
BOUDOURIS AND DR K. KALIMTZIS. IONIA PUBLICATIONS. ATHENS 2008

No 62: BOYAOYPH ZO®IA, TO KOINON ATAGON AIIO IIOAITIKH, HOIKH KAI OIKOAO-
I'IKH AIIOYH EEETAZOMENO, EKAOXEIX IONIA, AOGHNA 2008

No 63: GREEK PHILOSOPHY AND THE ISSUES OF OUR AGE, VOLI, EDITED BY PROFESSOR
K. BOUDOURIS AND DR. MARIA ADAM, IONIA PUBLICATIONS, ATHENS 2009

No 64: GREEK PHILOSOPHY AND THE ISSUES OF OUR AGE, VOLII, EDITED BY PROFESSOR
K. BOUDOURIS AND DR. MARIA ADAM, IONIA PUBLICATIONS, ATHENS 2009

No 65: H EAAHNIKH OIAOX0O®IA KAI TA IIPOBAHMATA THX EIIOXHXY MAX. EEEAO®H
YIIO TOY K. BOYAOYPH KAI TOY A. TEQPTOBAZIAH, EKAOZEIZ IONIA, AGHNA
2009

No 66: PIAOXOPIA. TEXNH KAI TEXNOAOI'IA, EEEAO®H YIIO TOY K. BOYAOYPH, EK-
AOZEIX IONIA, AOGHNA 2011
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No 67:

No 68:

No 69:

No 70:

No 71:

No 72:

No 73:

No 74:

No 75:

No 76:

PHILOSOPHY ART AND TECHNOLOGY, EDITED BY PROFESSOR K. BOUDOURIS,
IONIA PUBLICATIONS, ATHENS 2011

TEQPITOY I. TXIANTH, TEXNIKH KAI XYTXPONH AHMOKPATIA: OYEIX THZ I10O-
AITIKHY ®IAOXOPIAY THY TEXNOAOTITAZ, EITIMEAEIA KONETANTINOY BOY-
AOYPH KAI KOXTA TZIANTH, EKAOZEIX IONIA, AOHNA 2012

ISSUES IN HUMAN RELATIONS ¢ ENVIRONMENTAL PHILOSOPHY. EDITED BY
SOPHIA BOUDOURI AND KOSTAS KALIMTZIS, IONIA PUBLICATIONS. ATHENS
2014

MARIA ADAM AND K. BOUDOURIS (EDS), PHILOSOPHY, POLITICS AND
ECONOMICS, FIRST ELECTRONIC EDITION, IONIA PUBLICATIONS, ATHENS 2014

MAPIA BENETH & KQONZTANTINOX BOYAOYPHZX (EDS), ©OEMATA XXEXE-
QON, IIOAITIKHY, OIKONOMIAY KAI IEPIBAAAONTIKHY ®IAOXO®IAY, FIRST
ELECTRONIC EDITION, IONIA PUBLICATIONS, ATHENS 2014.

KOSTAS KALIMTZIS & MARIA VENETI (EDS), THE CONCEPT OF FORM AND THE
WAY OF LIFE, 1* ELECTRONIC EDITION, IONIA PUBLICATIONS, ATHENS 2015.

MARIA ADAM & MARIA VENETI (EDS), GREEK PHILOSOPHY AND MORAL AND
POLITICAL ISSUES, 1** ELECTRONIC EDITION, IONIA PUBLICATIONS, ATHENS
2015.

MAPIA AAAM KAI AHMOZO®ENHE I'EQPTOBAXIAHY (EDS), EAAHNIKH ®IAOZO-
QIA KAI HOIKA KAITIOAITIKA ZHTHMATA, HAEKTPONIKH EKAOZH, EKAOXEIX
IQNIA, AGHNA 2015,

MAPIA AAAM, ITATKOEMIOTIKH HO®IKH KAI ITOAITIKH, HAEKTPONIKH KAI TY-
ITIOIZ EKAOZH, EKAOZEIZ IONIA, A©GHNA 2065.

MARIA ADAM, GLOBAL ETHIS AND POLITICS, ELECTRONIC AND HARD COPY
EDITION. IONIA PUBLICATIONS, ATHENS 2016

YIIO EKAOXZH

A. O TOMOZ I'TA TH ®IAOZO®IA TOY XYNEAPIOY XTH POAO
B.IIENTE (5) TOMOI I'TA TH ®IAOXO®IA TOY APIZTOTEAH
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